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First Reading, Isaiah 43:16-21 

1. Jim Owen Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
The Book of Isaiah: Scholars commonly divide the Book of Isaiah into 3 parts.

Isaiah 1-39, “First Isaiah.” Most of this was written by Isaiah of Jerusalem. 


His ministry lasted from 742 -701 B.C., possibly longer.
Isaiah 40-55, Second Isaiah or Deutero-Isaiah.  


This anonymous prophet wrote toward the end of the Babylonian Exile.


This would be shortly before the Edict of Cyrus, dated to 539 B.C., about 200 years after Isaiah of Jerusalem.
Isaiah 56-66, Third Isaiah, or Trito-Isaiah.


This section contains oracles from the post-exilic period (i.e., after 539 B.C.)
Our Reading Today Comes from Second Isaiah

Many were discouraged during the Babylonian Exile.
They were a great distance away from their homeland.
Even if they could escape, there was a great desert with rugged terrain to cross.

Second Isaiah regarded Cyrus the Persian as the Messiah!
Thus says the LORD to his anointed [limĕšîchô / tō Christō mou 
], to Cyrus, whose right hand I have grasped, to subdue nations before him and ungird the loins of kings, to open doors before him that gates may not be closed: (Isa 45:1, RSV)
To Second Isaiah, the Persian victories were not the result of the great Persian army.
Rather they were the gift of the LORD, the God of Israel, who was using Cyrus as his instrument.
Second Isaiah proclaimed a New Exodus

Second Isaiah recalls the first Exodus.
The LORD had defeated Pharaoh, King of Egypt.  He would defeat the King of Babylon.

The LORD had led his people safely through the desert to the Promised Land.  He would do it again!

Liturgical Context

In Lent we have “catechumens” preparing for Baptism at Easter.

At Easter all of us will renew our Baptismal Promises

Because Jesus died near Passover Time the story of the Liberation of the Exodus has become the Passover  of the Lord.
4. X Proclaims the First Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Second Reading, Philippians 3:8-14. 
1. X Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation) 

Brown’s Introductory Comment

In some ways this is the most attractive Pauline letter, reflecting more patently than any other the warm affection of the apostle for his brothers and sisters in Christ.
Raymond Brown’s Summary

Date 
ca. 56, if from Ephesus; 58-60, if from Caesarea; 61-63, if from Rome

Authenticity
written by Paul himself

Unity
Scholarship is divided.  Some think that 2 or 3 letters have been combined into one.

Integrity
No major later interpolations
No Need to read all the details. Brown’s Outline, adapted with  Supplemental Headings from NAB

Address, Greeting, & thanksgiving
1:1-11

Paul’s situation in prison; his attitude toward death
1:12-26

Christological Hymn -- Exhortation based on example of Christ
1:27-2:16

Paul’s interest in the Philippians; planned missions to them
2:17-3:1a

Warnings against false teachers 
3:1b-6

Concluding Admonitions

3:1


Against Legalistic teachers

3:2-4a

Paul’s Autobiography

3:4b-6
Paul’s own behavior (a separate letter?)
3:7-4:1

Righteousness from God

3:7-11


Forward in Christ

3:12-21; 4:1
Exhortation to Euodia & Syntyche: unity, joy, higher things
4:2-9

Paul’s situation; Generous gifts from the Philippians
4:10-20
Concluding greeting, blessing
4:21-23.

“Righteousness . . . through faith in Christ”?

Another possible translation is: through the fidelity of Christ.  NET note:


A decision is difficult here. Though traditionally translated "faith in Jesus Christ," an increasing number of NT scholars are arguing that . . . pistis Christou and similar phrases in Paul (here and in Rom 3:22, 26; Gal 2:16, 20; 3:22; Eph 3:12) involve a subjective genitive and mean "Christ's faith" or "Christ's faithfulness" . . .  Noteworthy among the arguments for the subjective genitive view is that when pistis takes a personal genitive it is almost never an objective genitive . . .  On the other hand, the objective genitive view has its adherents . . . Most commentaries on Romans and Galatians usually side with the objective view. 


An Exegetical Syntax of the NT (Zondervan, 1996) 116, notes that the grammar is not decisive, nevertheless suggests that "the faith/faithfulness of Christ is not a denial of faith in Christ as a Pauline concept . . . , but implies that the object of faith is a worthy object, for he himself is faithful."

I think the translation “through the fidelity / faithfulness of Christ” has much to recommend it.

Christ’s fidelity, manifest in his obedience unto death, death on a cross (Phil  2:8) is the source of new life.
Theology of the Cross

Fuller thinks that Paul was worried about false teaching his opponents might try to bring to Philippi.

He thinks that these opponents were “enthusiasts.”

They were convinced that since they had the Spirit, they were already perfect.

They were experiencing the fullness of the Kingdom of God.  Against them

Paul holds out his theologia crucis, not simply as an abstract doctrine but as a reality to which his whole life as an apostle is conformed. Only by becoming like Christ in his death, only by sharing his suffering and by living under the “not yet,” can the Apostle know the power of Christ’s resurrection now, and eventually attain the resurrection when Christ returns.

Liturgical Comments from Fuller
An alternative [to preaching on the Gospel] for the homilist would be to explore Paul’s conception of apostolate as involving conformity to the cross.  This is not an ethic for apostles only, but something that the Church proposes through its liturgy for all Christians, especially during Lent.  The last stanza of the responsorial psalm could also be drawn into the presentation.

Although they go forth weeping


carrying the seed to be sown,

they shall come back rejoicing,


carrying their sheaves.


I believe his point is that the cross precedes glory -- for Christ and for us.
4. Marie Rinaudo Proclaims the Second Reading from a the Translation of Msgr. Knox
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Gospel, John 8:1-11 [!] 
1. Mary Ellen Foley Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
Manuscript Problems:  This story was not written by John.

Before printed Bibles, every Bible in the world was written by hand, manu scriptum in Latin.
1) The oldest and best manuscripts do not have this passage.
 2) Some mss. place it after 7:36. 

3) Some  mss. place it after 7:44.
 4) Some mss. place it after the end of the Gospel.

5)  It was placed after 7:52 -- in the manuscript used by the man who gave the verse numbers to the NT

6)  In still other mss. the story is found after Luke 21:38  (people coming to the temple to hear Jesus teach)

Manuscript Distribution

No Greek Father of the first millennium commented on this passage.

Confined to  the scriptures of the Western Church in early centuries.   Old Latin; Vulgate

3rd century Didascalia Apostolorum knows of the story -- known (not necessarily as Scripture) in 2nd century Syria.

Why did the story not become a part of the majority of manuscripts at an early date?
The ease with which Jesus forgave the adulteress was hard to reconcile with the stern penitential discipline of the early Church.  It was only when a more liberal penitential practice was firmly established that this story received a wide acceptance. 

Importance for Johannine Studies

This passages tells us absolutely nothing about Johannine theology or christology.

Any of my graduate students  who refers to this passage as supporting Johannine theology loses points on their paper.

Historicity
John Meier (5-volume Marginal Jew series on historical Jesus) regards the story as probably historical.

A genuine piece of Jesus tradition from Stage 1.

Not written by any of the Evangelists.  (The style is closest to Luke’s).

Canonicity (Separate Issue from Historicity)
Since it is in the Vulgate the Roman Catholic Church accepts it as canonical.

Since it was in manuscript used to give verses to the KJV, most Protestants accept it as canonical.

Daniel & Susanna. Both Moloney & Brown call attention to the similarities with the story of Susanna in Daniel 13.

Both readings are read together in the weekday lectionary for Lent.

Daniel saves an innocent woman accused of adultery.  Jesus saves a guilty woman accused of adultery.
4. Bebe Boubelik Proclaims the Gospel from the NRSV
Note: “wrote on the ground.”  Some manuscripts add “all of their names and their sins.”  This is obviously a homiletic expansion!  Not part of the original text.
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Gospel, John 11:1-45 
1. Fr. Pat Proclaims the Gospel, RSV,
 Section by Section, with Comments. 
I have no idea how much of this I will get through.  We’ll go to 11:30.  You can read the rest on your own!
Introductory Remarks on Literary Form.  Often this is called a “Resurrection Story”  

See also Jairus’ Daughter (Mark 5:22-23,25-43); Widow’s Son (Luke 7:11-14)

Most scholars tend to refer to these as “resuscitation stories.”


They reserve the term “resurrection” for the unique event that happened to Jesus.

The NT narrates 3 resuscitations.  The NT never narrates the resurrection of Jesus.

General Question
The story of Lazarus is the climactic “sign” in John. It is the immediate cause of the death of Jesus.

The Synoptics portray the events of Holy Week in much more detail than John.


speeches he made in the Temple courts; session in the Sanhedrin

They know nothing of Lazarus. Brown asks how can such a discrepancy be explained?
 

Brown’s Suggestion 

Earliest tradition: miracle story once transmitted “without fixed context or chronological sequence”

This miracle story has been dramatized with Johannine themes (e.g., dialogues, narrator’s comments)

John has placed it in the climactic setting as the final “sign” in the “Book of Signs.”

[comparing to Synoptic tradition]  We suggest that here we have another instance of the pedagogical genius of the Fourth Gospel. . . .  we are told in Luke xix 37 that, . . . the people were praising Jesus because “of all the mighty miracles they had seen.” The Fourth Gospel is not satisfied with such generalization.  It is neither sufficiently dramatic nor clear-cut to say that all Jesus’ miracles led to enthusiasm on the part of some and hate on the part of others.  And so the writer has chosen to take one miracle and to make this the primary representative of all the mighty miracles of which Luke speaks.
We are going to see later how John dramatizes all “apostolic doubt” in the person of Thomas.

Here he dramatizes all of Jesus “mighty deeds” in the raising of Lazarus.

John Meier’s Reconstruction

Meier has removed the “obviously Johannine” elements of the story


in order to show what an earlier version might have looked like.

The “earlier version” is not that different from the raising stories in the Synoptics.


This would explain why Matthew, Mark, and Luke might not have known about it


Or might not have included it, since they “already had” similar stories.

The reconstruction is reproduced in the “Appendix” to today’s lectures.

Elements of a Typical Miracle Story
Situation
Encounter
Miracle
Reaction

Some elements are greatly expanded (with Johannine theology dramatized)
Scene I, The Message of Martha & Mary to Jesus, John 11:1-6

Now a certain man was ill, Lazarus of Bethany, the village of Mary and her sister Martha. 2 It was Mary who anointed the Lord with ointment and wiped his feet with her hair, whose brother Lazarus was ill.  3 So the sisters sent to him, saying, "Lord, he whom you love is ill."  4 But when Jesus heard it he said, "This illness is not unto death; it is for the glory of God, so that the Son of God may be glorified by means of it."  5 Now Jesus loved Martha and her sister and Lazarus. 6 So when he heard that he was ill, he stayed two days longer in the place where he was.

V 1. Relationships

We are told that Martha and Mary are sisters.

At first we are not told that Lazarus is related to them, only that he lives in the same village, Bethany.

In verse 2 we are told that Lazarus is Mary’s brother.


Is “Mary’s brother” and indication that “an her sister Martha” is an addition to verse 1?


Recall Meier’s theory that Martha is a secondary edition to the story.

Luke’s Gospel has a pair of sisters named Martha & Mary (Luke 10:38-42)


They have no brother.  (But Luke does have a parable about the rich man and Lazarus.)

They live in Galilee.  (More about this in a later lecture.)

V 2. Mary’s anointing. This has not yet taken place.  It will be narrated in chapter 12.
I think this is a sign that in a previous edition, the story of Lazarus appeared earlier in the Gospel.

V 3. Lord, Kyrie
The word can mean either “Sir” or “Lord.”  NAB sometimes translates it as “Master”

When people address Jesus during the ministry, it usually means “Sir” in John.  
OMIT
4:11,15,19 [Samaritan Woman]; 4:49 [royal official]; 5:7 [lame man at pool]


6:35 [crowd of 5,000];  9:36 [1st address of man born blind]; 12:21 [Greeks]

Possible meaning of “Lord”  6:67? [Peter]; 9:38 [man born blind]

	Translation of kyrie in John 11

	Verse
	KJV, RSV, NRSV, NET
	NAB

	11:3
	Lord
	Master

	11:12
	Lord
	Master

	11:21
	Lord
	Lord

	11:27
	Lord
	Lord

	11:32
	Lord
	Lord

	11:34
	Lord
	Sir

	11:39
	Lord
	Lord


Pick up here: The one whom you love

Some scholars have suggested that Lazarus was the “Beloved Disciple” based on this verse.

V.4 Glorification of the Son of God

The Son of God will be “glorified” through this sign not because many people will praise him for it,

Rather it will lead to his death, the first step in the “glorification” process: death, resurrection-ascension.

Note: The narrator’s theology (90’s)  is expressed as words spoken by Jesus (30’s)

Common technique of ancient writers: 


Speeches of important characters to express their own interpretation of events.

Vv. 5-6, Jesus’ Delay.  Jesus’ signs are not performed out of human compassion. They have a “divine schedule.”
The same dynamic is at work as his response to Mary’s request at Cana.

Scene II, Jesus & His Disciples, John 11:7-16
Then after this he said to the disciples, "Let us go into Judea again." 8 The disciples said to him, "Rabbi, the Jews were but now seeking to stone you, and are you going there again?"  9 Jesus answered, "Are there not twelve hours in the day? If anyone walks in the day, he does not stumble, because he sees the light of this world. 10 But if any one walks in the night, he stumbles, because the light is not in him."  11 Thus he spoke, and then he said to them, "Our friend Lazarus has fallen asleep, but I go to awake him out of sleep." 12 The disciples said to him, "Lord, if he has fallen asleep, he will recover." 13 Now Jesus had spoken of his death, but they thought that he meant taking rest in sleep.  14 Then Jesus told them plainly, "Lazarus is dead; 15 and for your sake I am glad that I was not there, so that you may believe. But let us go to him."  16 Thomas, called the Twin, said to his fellow disciples, "Let us also go, that we may die with him."
OMIT. Two Reasons to Go to Judea:  Verses 7-10,16, to die.

Verses 11-15, to help Lazarus
Perhaps these indicate different stages of literary development.
OMIT. V. 7, Into Judea

John portrays Jesus as staying “across the Jordan, where John had baptized (10:40) 

Location uncertain, even though tour guides will show pilgrims “the exact spot”

V. 8, “Rabbi”

This is the final time the disciples call Jesus “Rabbi” in John. (1:38,49; 3:2,26; 4:31; 6:25; 9:2; 11:8)

It is also the last time the word occurs in the NT (15x, 8 of them in John).

“The Jews”
Brown argues that this has the usual “hostile” meaning in John,


but other occurrences in this chapter do not have a hostile meaning.

Moloney, by contrast, sees hostility in every use of “the Jews” in this chapter.

“To Stone You.”  A reference to 10:31.
On Brown’s theory, this would be an editorial “seam” to bind this story literarily to chapter 10.

It would not be an actual memory of conversation that took place in Stage 1.
Remember, Brown (and most scholars) do not think the stories are in “chronological order!”

The current order reflects the dramatic purposes of the evangelist.
Vv. 9-10, Parable of Light

Obvious sense: people who walk in the daytime do not stumble; people who walk at night do.

“The light of this world” in the parable = “the sun.”

Readers, of course, will remember 8:12, “I am (egō eimi) the light of the world.”


as well as 9:5, “I am (eimi) the light of the world.

V. 10, “the light is not in him”
Unlike modern science, many ancients imagined light not as going into the eye


but as coming out of the eye

This passage appears to reflect this ancient scientific conception of light.

V. 12  The disciples misunderstand “sleep.”  Johannine Irony
They take it literally; Jesus had meant it metaphorically.

Because of their misunderstanding, ironically they state a deep truth without realizing it!

They say if he is sleeping “he will get better,” sothēsetai.


This Greek word can also be translated, “he will be saved.”


Lazarus has “fallen asleep” = “died,” but Lazarus will be saved from death.

V. 13, the narrator lets the readers in on the misunderstanding.

V. 14, Jesus tells the disciples what the narrator has just told the readers.

V. 15, The purpose: Your Belief

On the story-line, “your” belief refers to that of the disciples present

On the literary line, “your” belief refers to the belief of everyone who reads the story.

This is the ultimate purpose of the Gospel

Now Jesus did many other signs in the presence of the disciples, which are not written in this book; 31 but these are written that you may believe that Jesus is the Christ, the Son of God, and that believing you may have life in his name.  (20:30-31 RSV)
Lazarus is not the most important character in the story. “You” are!

Omit?  V. 16, Thomas, the Twin. In Syriac (Aramaic), “Tāwmā who is called Tāmā

(Syriac is a dialect of Aramaic, the language spoken by Jesus)

A Syriac tradition developed that Thomas was the identical twin brother of Jesus.

I read a 4th-century document as a seminarian. Someone bows down to worship, and Thomas says: 


“Don’t worship me; I’m not Jesus. I’m his twin brother, Thomas!”

In this tradition, not only did Jesus have brothers, but one was an identical twin!

Think of the implications for the virginal conception!


Both would have to be from the same egg to be identical twins.


But one would be Son of God; the other would not!

Of course, modern biology did not discover the ovum until after the invention of the microscope.

So none of our modern biological insights would have occurred to those who told this ancient story.

It is probably not wise to read our modern biological insights into any ancient conception story.


We will “miss the point” the ancient author was trying to convey.

None of this, of course, was on the mind of the evangelist, when he called Thomas didymos (“twin”).


John knows nothing of a virginal conception.

Scene III, Jesus’ Encounter with Martha, John 11:17-27
Now when Jesus came, he found that Lazarus had already been in the tomb four days.  18 Bethany was near Jerusalem, about two miles off, 19 and many of the Jews had come to Martha and Mary to console them concerning their brother.  20 When Martha heard that Jesus was coming, she went and met him, while Mary sat in the house.  21 Martha said to Jesus, "Lord, if you had been here, my brother would not have died.  22 And even now I know that whatever you ask from God, God will give you."  23 Jesus said to her, "Your brother will rise again."  24 Martha said to him, "I know that he will rise again in the resurrection at the last day."  25 Jesus said to her, "I am the resurrection and the life; he who believes in me, though he die, yet shall he live,  26 and whoever lives and believes in me shall never die. Do you believe this?"  27 She said to him, "Yes, Lord; I believe that you are the Christ, the Son of God, he who is coming into the world."  
John Meier regards Martha & her words as a secondary addition to the story.
 See Appendix.

Mary’s statements [in the next scene] are lower Christology, probably more primitive.

A later editor expanded them and heighted the Christology.


Gave the new high-christology speech to Martha, and moved it “up front” in the story.


Did not ditch the older speech.  Kept it as a separate meeting with Mary.

V. 17,  “Four Days”

Day the message was sent; 2 days Jesus waited (v. 6); Day of travel to Bethany

A Jewish tradition: the soul remained for 3 days in the area

V. 18, Bethany. 
15 stades (stadia) from Jerusalem = ca. 2 miles (1.7 miles.  A stade was 607 feet according to the NET ).

Martha and Mary of Bethany, the same characters we find in Luke?

Luke has a story of Martha and Mary, but he locates their home in Galilee.


Luke knows nothing about them having a brother named Lazarus.


But Luke does have the parable about the Rich Man and Lazarus [only Luke has this!]
Are Martha and Mary of Bethany [in Judea!] the same as Luke’s Galilean characters?

Brown’s hypothesis: Luke had a tradition about the women, but did not know they lived near Jerusalem.

19.  “The Jews” console the sisters

Usually “the Jews” means “the enemies of Jesus in John.

Brown sees “the Jews” as a “neutral” term at this point in the story.

He thinks this is evidence that the highly dramatized Lazarus story has primitive elements.

Elements that come before there was great hostility between Church and Synagogue.

V. 21 Lord, Kyrie. The Greek is ambiguous.  See discussion & table  above. 

Most scholars see Martha’s Christology as the higher Christology.

Moloney thinks Mary’s Christology is higher, but admits his position is “maverick.”

Vv. 23-27, Dialogue between Martha and Jesus  

V. 22. Martha:  “I know”

Usually in John when people say they know something, they are wrong.

Martha “knows” that Jesus is a miracle worker who can ask God for anything.


As far as John is concerned, Martha does not “know” enough, in spite of her confidence!

v. 23, Jesus Interrupts Martha:  “Your brother will rise again”

v. 24, Martha misunderstands.  Continues with “I know . . .”


Traditional “final eschatology”


She has not yet accepted the implications of  “realized eschatology”

Vv. 25-26 Jesus’ Statement: “I am (egō eimi) the resurrection and the life.”
Realized eschatology. All “final” hopes are present even now for those who believe in Jesus.

V. 27, Martha’s Confession

Compare this to Peter’s Confession in Matthew

	Matt 16:16

Simon Peter replied, 

You are the Christ, the Son of the living God." (RSV)
	John 11:27

She said to him, 

Yes, Lord; I believe that 

you are the Christ, the Son of God,

he who is coming into the world."  (RSV)


Moloney regards this as inadequate faith.

Brown: Martha does not realize the depth of the meaning of these titles at this point in the narrative (434).

Brown (1.425) notes Martha is probably combining different expectations here


The Davidic Messiah


A prophet-like-Moses who is to come into the world (see 6:14)
In any case, from Matthew’s perspective, in the FG Peter’s “main lines” have been given to a woman!

Scene IV, Jesus’ Encounter with Mary, John 11:28-37
When she had said this, she went and called her sister Mary, saying quietly, "The Teacher is here and is calling for you."  29 And when she heard it, she rose quickly and went to him.  30 Now Jesus had not yet come to the village, but was still in the place where Martha had met him.  31 When the Jews who were with her in the house, consoling her, saw Mary rise quickly and go out, they followed her, supposing that she was going to the tomb to weep there.  32 Then Mary, when she came where Jesus was and saw him, fell at his feet, saying to him, "Lord, if you had been here, my brother would not have died."  33 When Jesus saw her weeping, and the Jews who came with her also weeping, he was deeply moved in spirit and troubled;  34 and he said, "Where have you laid him?" They said to him, "Lord, come and see."  35 Jesus wept.  36 So the Jews said, "See how he loved him!"  37 But some of them said, "Could not he who opened the eyes of the blind man have kept this man from dying?"

V. 28, “secretly”

Brown reminds us of the danger mentioned in V. 8.
Is Jesus keeping a “low profile?”

See also the remark in v. 30 that he had “not yet” come into the village.

“The teacher.” A modest title, especially considering her previous profession!
This is evidence that the title “Lord” (kyrie) used in v. 20 does not have its full post-resurrectional force.

Recall the Lucan story of Martha & Mary, where Mary listens to the teaching of  Jesus!

V. 31 “The Jews”
Another of what Brown considers to be a “neutral,” non-hostile sense of this word.

If Brown is correct, this would show that the Lazarus story contains some older levels of tradition.

V. 32, “Master, if you had been here . . .”  These identical words were uttered by Martha in v. 20.
V. 33 The anger of Jesus

The word (embrimaomai) literally means “to bellow” or “to snort.” It often denotes anger.

What was Jesus angry at?

Brown (1.426),  the power of sin and death;  Moloney, the lack of faith of Mary and “the Jews.”

“in spirit.”  This is the Hebrew (Arabic, Aramaic, Syriac – Semitic ) way of saying “in himself”
These languages have no separate word for “self.”

That is why “and with your spirit” means exactly the same as “and with you.”


In English (and Latin) it sounds like it means something else, but it does not.

V. 35 Jesus wept. Shortest verse in the bible (3 words in Greek)
The word dakruō “shed tears” is a rare word: only here in the NT; only 9x in the Greek OT

The more usual word, klaiō, is what others do in this story (v. 31, 33), 206x in Greek Bible

Why did Jesus weep?

Moloney (Sacra Pagina, John): out of frustration and anger.  

Brown thinks the word manifests sadness on the part of Jesus


He notes the tears over Jerusalem (Luke 19:41), and those of Heb 5:7 (probably Gethsemane)
V. 37. Johannine Irony

The question of the Jews wonders why Jesus could not prevent Lazarus from dying.

He is about to do something even greater: raise Lazarus from death.

Scene V, Jesus Raises Lazarus , John 11:38-44
 Then Jesus, deeply moved again, came to the tomb; it was a cave, and a stone lay upon it.  39 Jesus said, "Take away the stone." Martha, the sister of the dead man, said to him, "Lord, by this time there will be an odor, for he has been dead four days."  40 Jesus said to her, "Did I not tell you that if you would believe you would see the glory of God?"  41 So they took away the stone. And Jesus lifted up his eyes and said, "Father, I thank thee that thou hast heard me.  42 I knew that you hear me always, but I have said this on account of the people standing by, that they may believe that you did send me."  43 When he had said this, he cried with a loud voice, "Lazarus, come out."  44 The dead man came out, his hands and feet bound with bandages, and his face wrapped with a cloth. Jesus said to them, "Unbind him, and let him go."

V. 38, embrimōmenos.  Translation?
“groaning” (KJV); “deeply moved” (RSV); “intensely moved” (NET); “perturbed” (NAB)

Literally “roaring” or “snorting.”  See remarks on v. 33.

V. 40, Realized Eschatology

Those who “believe” also “see” the glory of God.  They do not have to wait for “the Last Day.”
Vv. 41-42, Prayer of Jesus

Some scholars question whether this is “really” a prayer.

It is not a prayer of petition; it is a confident prayer of thanksgiving

Purpose of the prayer: that “the crowd believe”


what are they to believe?  That God sent Jesus

The main purpose of the entire Gospel (20:31)
but these are written that you may believe that Jesus is the Christ, the Son of God, and that believing you may have life in his name. (RSV)
V. 44, “Lazarus Came Forth”

Connection with 5:28-29
Do not marvel at this; for the hour is coming when all who are in the tombs will hear his voice  29 and come forth, those who have done good, to the resurrection of life, and those who have done evil, to the resurrection of judgment.  (RSV)
. . . in many details chapter 11 acts out the promise of chapter 5 (Brown, John,  437).

Details about “binding” and burial cloths

These are probably meant as a contrast to the burial cloths in the empty-tomb narrative (20:6-7).

Jesus does not need to be “untied” after his is raised from the dead.

His resurrection is a transformation to a new and glorious form of existence.

The resuscitation of Lazarus only points toward this ultimate mystery.

Scene VI,  The Response to the Sign & Martha, John 11:45-54
 45 Many of the Jews therefore, who had come with Mary and had seen what he did, believed in him;
This is where today’s reading ends.  

It reports the original “positive response” probably found in the earliest version of the miracle story.

The final version in the Gospel of John has a two-fold response.
In verse 46-54 the Jewish leaders decide that Jesus must be put to death.


They also plan to kill Lazarus, because too many people are believing in Jesus because of him.

Appendix: Hypothetical Reconstruction of a Primitive Story

#259 The Raising of Lazarus (Later Additions Highlighted)
	 Hypothetical Primitive Version

The Situation
1 Now a man was ill, Lazarus from Bethany, the village of Mary 

3So the sister sent word to him, saying, "Master, the one you love is ill."  

17 When Jesus arrived, he found that Lazarus 

[was] already in the tomb.  

19 And many of the Jews had come to  Mary 

to comfort her about her brother.  

[Mary sat at home.]

29 As soon as she heard [that Jesus had come],

 she rose quickly and went to him.  

 31   when the Jews who were with her in the house comforting her saw Mary get up quickly and go out, they followed her, presuming that she was going to the tomb to weep there.  32 When Mary came to where Jesus was and saw him, she fell at his feet and said to him, "Lord, if you had been here, my brother would not have died."  33 When Jesus saw her weeping and the Jews who had come with her weeping, he became perturbed and deeply troubled,  34 and said, "Where have you laid him?" They said to him, "Sir, come and see." 

The Encounter

 38 Jesus came to the tomb. 

It was a cave, and a stone lay across it.

 39 Jesus said, "Take away the stone." 

41 So they took away the stone. And Jesus

  cried out in a loud voice,  "Lazarus, come out!"

The Miracle
44 The dead man came out, 

 Jesus said to them, "Untie him and let him go."  

Reaction
45 Now many of the Jews who had come to Mary 

and seen what he had done began to believe in him.
	John 11 

The Situation
1 Now a man was ill, Lazarus from Bethany, the village of Mary and her sister Martha.  2 Mary was the one who had anointed the Lord with perfumed oil and dried his feet with her hair; it was her brother Lazarus who was ill. 

 3 So the sisters sent word to him, saying, "Master, the one you love is ill." 

 4 When Jesus heard this he said, "This illness is not to end in death, 1 but is for the glory of God, that the Son of God may be glorified through it." 

5 Now Jesus loved Martha and her sister and Lazarus.  6 So when he heard that he was ill, he remained for two days in the place where he was.  

7 Then after this he said to his disciples, "Let us go back to Judea."  8 The disciples said to him, "Rabbi, the Jews were just trying to stone you, and you want to go back there?"  9 Jesus answered, "Are there not twelve hours in a day? If one walks during the day, he does not stumble, because he sees the light of this world.  10 But if one walks at night, he stumbles, because the light is not in him." 1  11 He said this, and then told them, "Our friend Lazarus is asleep, but I am going to awaken him."  12 So the disciples said to him, "Master, if he is asleep, he will be saved."  13 But Jesus was talking about his death, while they thought that he meant ordinary sleep.  14 So then Jesus said to them clearly, "Lazarus has died.  15 And I am glad for you that I was not there, that you may believe. Let us go to him."  16 So Thomas, called Didymus,  said to his fellow disciples, "Let us also go to die with him."  

17 When Jesus arrived, he found that Lazarus 

 already had been in the tomb for four days.  

18 Now Bethany was near Jerusalem, only about two miles  away.  

19 And many of the Jews had come to Martha and Mary 

to comfort them about their brother.  

20 When Martha heard that Jesus was coming, she went to meet him; 

but Mary sat at home.  21 Martha said to Jesus, "Lord, if you had been here, my brother would not have died.  22 (But) even now I know that whatever you ask of God, God will give you."  23 Jesus said to her, "Your brother will rise."  24 Martha said to him, "I know he will rise, in the resurrection on the last day."  25 Jesus told her, "I am the resurrection and the life; whoever believes in me, even if he dies, will live,  26 and everyone who lives and believes in me will never die. Do you believe this?"  27 1 She said to him, "Yes, Lord. I have come to believe that you are the Messiah, the Son of God, the one who is coming into the world."  28 When she had said this, she went and called her sister Mary secretly, saying, "The teacher is here and is asking for you."  

29 As soon as she heard this,

 she rose quickly and went to him.  

30 For Jesus had not yet come into the village, but was still where Martha had met him.  

31 So when the Jews who were with her in the house comforting her saw Mary get up quickly and go out, they followed her, presuming that she was going to the tomb to weep there.  32 When Mary came to where Jesus was and saw him, she fell at his feet and said to him, "Lord, if you had been here, my brother would not have died."  33 When Jesus saw

 her weeping and the Jews who had come with her weeping, he became perturbed and deeply troubled,  34 and said, "Where have you laid him?" They said to him, "Sir, come and see."  

35 And Jesus wept.  36 So the Jews said, "See how he loved him."  37 But some of them said, "Could not the one who opened the eyes of the blind man have done something so that this man would not have died?"
The Encounter

38 So Jesus, perturbed again, came to the tomb. 

It was a cave, and a stone lay across it.

 39 Jesus said, "Take away the stone." 

Martha, the dead man's sister, said to him, "Lord, by now there will be a stench; he has been dead for four days."  40 Jesus said to her, "Did I not tell you that if you believe you will see the glory of God?"  

41 So they took away the stone. And Jesus 

raised his eyes and said, "Father,  I thank you for hearing me.  42 I know that you always hear me; but because of the crowd here I have said this, that they may believe that you sent me."  43 And when he had said this, 

he cried out in a loud voice,  "Lazarus, come out!"  

The Miracle

44 The dead man came out, tied hand and foot with burial bands, and his face was wrapped in a cloth. So 

Jesus said to them, "Untie him and let him go." 

Reaction
45 Now many of the Jews who had come to Mary 

and seen what he had done began to believe in him.  

Reaction, 2

46 But some of them went to the Pharisees and told them what Jesus had done.  47 So the chief priests and the Pharisees convened the Sanhedrin and said, "What are we going to do? This man is performing many signs.  48 If we leave him alone, all will believe in him, and the Romans will come 1 and take away both our land and our nation."  49 But one of them, Caiaphas, who was high priest that year, 1 said to them, "You know nothing,  50 nor do you consider that it is better for you that one man should die instead of the people, so that the whole nation may not perish."  51 He did not say this on his own, but since he was high priest for that year, he prophesied that Jesus was going to die for the nation,  52 and not only for the nation, but also to gather into one the dispersed children of God. 1  53 So from that day on they planned to kill him.  54 So Jesus no longer walked about in public among the Jews, but he left for the region near the desert, to a town called Ephraim, 1 and there he remained with his disciples.  55 Now the Passover of the Jews was near, and many went up from the country to Jerusalem before Passover to purify 1 themselves.  56 They looked for Jesus and said to one another as they were in the temple area, "What do you think? That he will not come to the feast?"  57 For the chief priests and the Pharisees had given orders that if anyone knew where he was, he should inform them, so that they might arrest him.
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