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First Reading, Micah 5:1-4a 

1. Mary Ellen Foley Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Select Bibliography for those who want to know more about Micah 

Arranged roughly from short-to-long, depending on how much you want to know!
[omit from talk]

Read the NAB / NABRE  Introduction  which occurs right before the book of Micah begins.


-- The USCCB insists that this 1 page intro be included with every Bible.


The bishops (so far) have resisted pressures to omit the introduction from special editions, e.g., “youth Bibles.”

A “study Bible” is a combination:  Bible + “Mini Commentary”


My favorite is The Catholic Study Bible published by Oxford University Press, currently in its 3rd edition.


In the “Readers Guide” John J. Collins devotes just over 2 pages to Micah [RG 398-200].



I found this short article helpful in my preparation for this lecture.

OT Introductions -- a textbook that gives an overview of each work of the OT 

Lawrence Boadt, Reading the Old Testament (Paulist Press) devotes 4 pages to Micah.


Bernard Anderson, Understanding the Old Testament (Prentice Hall) also gives Micah 4 pages.
Prophetic Introductions devote a bit more space to each prophet.


Rabbi Abraham Heschel gives Micah 6 pages in his work The Prophets (Harper Perennial: Modern Classics)


Thomas Leclerc Introduction to the Prophets (Paulist Press) devotes pages 188-204 to “Micah of Moresheth”
Biblical Commentaries give more information


A “short commentary” is often part of a one-volume commentary on the entire Bible.



My favorites include: New Jerome Biblical Commentary; New Collegeville Biblical Commentary.


Carroll Stuhmueller gives “Micah” 10 pages in the NCBC  (Liturgical Press).


Multi-Volume  biblical commentaries allow scholars to go into greater depths.



The 12-volume New Interpreter’s Bible Commentary (Abingdon) is for pastors, seminarians & educated laity.




Daniel J. Simundson’s article, “The Book of Micah” in volume 7 devotes 65 pages to Micah.



Some scholarly series run to more than 80 volumes -- e.g. the Anchor Bible series -- now Anchor Yale Bible.




Volume 24 E of the AB (AYB) devotes more than 600 pages to Micah.



You can go down this rabbit hole as deep as you please!

Historical Background, 800 - 740 B.C. Boadt calls this time “Israel’s Age of Prosperity.”

At the beginning of this era, Assyria’s power was weak.

It was a time of wealth and social corruption.  Abuses included:


The rich forcing the poor into debt and then seizing their homes and land

Forcing the poor to sell their children to pay debts

Worshipping of gods with no compassion for the poor, gods “content” as long as they are ritually worshipped 

For Micah, wrong worship leads to wrong behavior.

A total Failure of Leadership is the root cause, in Micah’s analysis.
Its leaders render judgment for a bribe, 

the priests teach for pay, 

the prophets divine for money, 
telling people what they want to hear

While they rely on the LORD, saying, 

"Is not the LORD in the midst of us? 
telling people what they want to hear

No evil can come upon us!" (Mic 3:11, NABRE)
telling people what they want to hear
Renewal of Assyrian Power

This callous immorality continued as Assyria’s power began to rise again.
Assyria conquered the 10 northern tribes, and ravaged the countryside around Jerusalem.

King Ahaz made the Davidic Kingdom of Judah into an Assyrian vassal.


Over 200,000 Judeans were deported to slavery. 
The Assyrians did not conquer the city of Jerusalem itself.


Hezekiah negotiated a settlement that resumed Judah’s vassal status. Jerusalem paid heavy tribute to them.

Micah interpreted the Assyrian military victories as God’s punishment for injustice and infidelity.

The Name: Micah is short for for Micaiah, Mîkāyāh

This is a “Yahweh name.”  It is a question, mî kā-yāh?
“Who is like Yah?”
The answer is “No one!”

The corresponding “El name” is Michael, mî kā-el?  
“Who is like God?”
Same answer!
Dating the Contents of the Book

Like other prophetic books, Micah is a combination of early and late materials.

Some of his oracles date to the 720s.

Additions were made to this early collection during and after the Babylonian Exile, i.e., for the next 150-200 years.

There is no absolute certainty about the dating of individual oracles.

Scholars give their “best guesses” based on our (incomplete) knowledge of the history of the period.

Micah’s Dates:  Approximately 725-685 B.C. 
  

This makes him a contemporary of Isaiah, but the two men were very different.
Isaiah was an aristocrat who lived in Jerusalem.  

Micah lived in the little village of Moresheth, about 25 miles SW of Jerusalem.

We are not sure of his occupation. Perhaps he was a farmer, or a village elder -- or both.

We can imagine how the words of this “hillbilly” were received with disdain by the wealthy and powerful of the city.
The following reflections on “Prophetic Theology Today” were written in 1956.

They help us understand the mentality of ancient Israel -- and give us an insight into ourselves!

Prophetic Theology Today

John L. McKenzie

Now, the response of the prophets to the threat of Assyria is not the same in all details in each one of the prophets, and these variations in their thinking will give us some trouble.  But there is one fundamental truth which each one of them proposes, and it is such a startling truth that we cannot afford to risk slighting it.  I say it is a startling truth, although it has circulated for so long in the world which reads the Bible that it has lost much of its original pungency.  Or shall we say that we look upon it as we look upon so much of the biblical revelation, as something which had its place in its own time, but has lost its urgency because the world has moved so far?  This fundamental truth is simply stated by Isaiah?  Assyria is the rod of the Lord's anger, the staff of His indignation.  This is the basic prophetic  utterance upon international relations which has been conventionalized into insignificance.  It has been conventionalized because the modern world, even the modern Christian and Catholic world, is slow to confess that the principle has any validity for our day.  It should not be difficult for us to put ourselves in the place of the ancient Hebrews and to enter fully into their mind, for the words they uttered in response to the prophets are familiar, and we have heard the like of them in our own day:  It is not the Lord, it is not He.  It is someone else who brings this evil upon us, but not the Lord whom we worship and serve.  It is not the bitter fruit of our evil deeds that we taste, not the breath of His hot anger that we sense.  It must be a breakdown of diplomacy, a failure of strategy, a collapse of the military machine; but it is not the Lord.  If wicked and godless men afflict the righteous, it cannot be the paralyzing stroke of His right hand, which Isaiah saw raised against His people.  The Hebrews would gladly admit the prophetic principle if it were applied to another people, and they could appreciate the poems of Nahum which hymned the fall of Nineveh.  But the Lord could not let this happen to them. National guilt, as we said above, is a terrifying idea; and its terror is magnified because it is accompanied by national blindness.  

Literary Outline of the Book

Larry Boadt gives a 4-part outline, similar to the one found in the USCCB into to Micah in the NABRE.

I.
chapters 1-3
Oracles of Judgment against both Samaria and Judah.

II.
chapters 4-5
Oracles of Hope and Restoration [Today’s reading comes from this section]

III.
6:1-7:7
A Legal Trial against Israel for its Sins

IV.
7:8-20
A Vision of God’s Victories over Israel’s Enemies

Today’s Passage 
Collins dates chapters 1-3, chapter 6, and parts of chapter 7 to Micah in the 8th century  B.C.

However, Collins dates the oracles of restoration in chapters 4-5, after the Babylonian Exile, i.e., ca. 500 B.C. 
He notes that the final editors of the prophets typically place such oracles after earlier predictions of disaster. 

By contrast, Leclerc is more cautious about dating chapters 4-5.

He admits that several verses must come from after the Exile.


However, he is open to the possibility that much of the material in 4-5 does in fact go back to Micah himself.

Note: Bethlehem is not “the City of David.”

The phrase “City of David” occurs 49 times in the OT.

Not even one of these is a reference to Bethlehem.  All of them are references to an area within Jerusalem.
Why, then, do we Christians think of “Bethlehem” when we hear that “city of David?”

Because Luke calls Bethlehem “the city of David” (Luke 2:4,11) -- the only verses in the Bible where this occurs!
This explains why calling Bethlehem “the city of David” will astonish your Jewish friends --


Especially if they have visited Israel, & are familiar with that part of Jerusalem that traditionally bears that name.
City. The word “city” does not appear in our oracle.  

Another sign that it might go back to Micah! Micah does not like cities!  

He sees Samaria and Jerusalem as the sources of corruption that lead God’s people astray.

Bethlehem, not Jerusalem

It is in this context that we have the famous oracle of a ruler who comes from Bethlehem.

Leclerc notes that the oracle does not call the future ruler a “king.”

It is possible that this is because of the “historic failures of the kings of Israel and Judah.”

The reference to Bethlehem is a reminder of the humble, rural origins of the Davidic clan
. . . when it was associated with a village rather than with a city, and was not yet tainted with the corruption of Solomon’s empire.

Verse 3.  Who Is Going to Give Birth?   Daniel J. Simundson gives three possibilities.

Option 1:  Read the oracle in the context of Isaiah 7:14.  

King Ahaz in a bind.  Enemies are ganging up, making alliances against him.


The prophet Isaiah as told him that a young woman is going to bear a son.


The symbolic name of the son is “Emmanuel,” i.e., “God [is] with us”


By the time Emmanuel is old enough to know right from wrong, the enemies Ahaz fears will be gone!


All that is necessary is to have faith in the LORD a while longer.


Relying on a foreign alliance to solve this problem is a “non-solution!”
In this interpretation, Micah is addressing the same concrete situation in 8th-century B.C. that Isaiah faced.

Option 2: Read this oracle as a far distant glimpse into the future.
Micah has a vision of the Virgin Mary giving birth to Jesus.

Simundson notes that this option is popular with Christians at Christmas time.

Many Christians read Old Testament prophecies without worrying too much about their meaning in the original setting. They are more interested in them as predictions, pointers, foreshadows of what was to come in the person of Jesus and the future of the church. They see Jesus in many passages throughout the Old Testament, but most notably in texts like this one.

My problem with this option is that it gives intellectual honesty short shrift.
Option 3: Read this oracle in light of the symbolism of Mic 4:9-10.


In verse 10 Daughter Zion is in the agony of labor pains.


Simundson thinks the prophet is addressing those already in exile or about to go into exile.


Possibly the reference could be to Northern tribes exiled by the Assyrians.


More likely it is Southern tribes who are already / soon-to-be defeated by Babylon.

The symbolic woman in labor is thus Jerusalem herself, personified as a woman.
The theme of enduring present suffering in hope of future deliverance is common in Micah 4-5.

I like this interpretation best, of all the meanings “when the ink was wet.”

Option 1 would be my second choice.  For me, Option 2 is a non-starter!

Liturgical Context
This is the only Sunday reading from Micah in the 3-year lectionary cycle.

Leclerc: This reading is not coordinated with the Gospel but is chosen for its appropriateness to the season.

That is it is anticipating the celebration of the birth of Jesus.
Matthew 2:6 quotes Micah 5:2.  Matthew sees the birth of Jesus as the “fulfillment” of Micah’s words

Recall that “fulfillment” does not mean that Micah had a vision of future details of the life of Jesus.
Rather, it means that, in light of their experience of Jesus, Christians give new meaning to the words of Micah.

That is, Micah did not predict that the Virgin Mary would be in labor to give birth to Jesus.

Rather, in light of our celebration of the birth of Jesus, we Christians give new meaning to his words!

Simundson has some words of wisdom. 

There is a danger to read what we want to hear into a text, instead of listening to what it actually says. 

But the text is not limited to the vision of Micah or his editors. The Spirit continues to work in the reading of the Scripture within communities of faithful people. New understandings of God’s will for us in our time and place are possible. Although we see things that the original speaker never imagined, we may, in fact, be in touch with a word from God.

4. Marie Rinaudo Proclaims the First Reading from a Second Translation (NABRE)
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

Psalm 80:2-3, 15-19
Response:  Lord, make us turn to you; let us see your face and we shall be saved.
1. Jan Pou Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Dianne Bergant:  Four Images of God

1. Shepherd, a traditional title for kings in the Ancient Near East.  A good king protected his “flock” from danger.
2. Imperial  Ruler, majestically enthroned.  In the ancient world, “cherubim” were half-human / half-animal creatures that guarded the royal throne.  In ancient Israel cherubim were atop the ark of the covenant, and YHWH was imagined as “enthroned above the cherubim.”

3. Lord of Hosts.  “Hosts” are armies.  “Hosts of heaven” are heavenly armies.  The image is of YHWH as a warrior king who fights to protect Israel.

4. Keeper of Vines.  “Vine” is a traditional image for Israel in the OT.  She notes that vinedressers, like shepherds, have to be both dedicated and patient.
Text Critical Issue, Verse 15b-16.

	Hebrew

Fr. Pat’s Literal Translation

Visit this vine,

16 and the stock which
your right hand has planted

and upon the son

you strengthened for yourself.
	NAB 1970

Lectionary Version

Take care of this vine, 

16 and protect what 

your right hand has planted [the son of man whom 

you yourself made strong].
	NAB 1991 

with revised Psalter

Attend to this vine,

 16 the shoot 

your right hand has planted.
	NABRE 2010

Visit this vine,

 16 the stock 

your right hand has planted, and the son whom 

you made strong for yourself.


“Protect what” (1970) comes from the Greek OT [literally “protect it, what . . .”]  It is not in the Hebrew.

Here is a note from Marvin Tate, a Protestant scholar.
The word  (וכנה, wknh, appears only here in the OT and its meaning is unknown. The LXX assumed it was an imperative verb “restore [it]” from כון, kwn, . . .. Gunkel and Kraus both use “garden” (וגנה, wgnh [changing the “k” to a “g”], . . .. Others have opted for “shoot,” “sapling,” “root,” etc. Dahood and JB keep it ambiguous: “Take care of what your (own) right hand has planted” . . .. In the context, it seems that the reference is to what God planted in v 10—the nursery stock for his vineyard.

“Son of man” appears twice in the lectionary version: in verse 16, and in verse 18.

However the phrase appears only once in the Hebrew, in verse 18.

The 1970 (Lectionary) version of the NAB followed the Greek OT, which added “of man” to “son” in verse 16.

The 1970 version was also suspicious that the the exact phrase in verse 16 was a scribal mistake.

When copying v. 16, the scribe’s eye lit on “son” in v. 18, and so he copied the whole phrase from there.


For this reason the 1970 version put the entire phrase [in brackets].

The 1991 NAB was more than “suspicious!”  Hence it left out the entire phrase -- even what is in the Hebrew!
The NRSV (Canadian Lectionary Version) also leaves out the entire phrase.
The 2010 NABRE is pretty close to the Hebrew


not adding “helpful hints” from the Greek


keeping the redundant phrase from verse 18 “whom you made strong for yourself”



The phrase does occur twice in the Hebrew

“Son” (v. 16) and “Son of Man” (v. 18)

“Son” in verse 16 is probably metaphorical for the entire people of Israel, considered as God’s “vine / vineyard.”

“Son of man” in verse 18, parallel with “man of your right hand” is probably a reference to the Davidic King.

The LORD says to my lord: "Sit at my right hand, till I make your enemies your footstool." (Ps 110:1, RSV)
Here the Davidic King “my lord” is portrayed as sharing the the throne of “the LORD.” 

The history of the text is complex.

Tate considers v. 18 part of the earliest version; it emphasized the importance Davidic King.
He thinks the earliest version of the psalm did not have the “vine imagery.”

The addition of verse 16 changes the emphasis from the Davidic king to all Israel.
The situation in the psalm is confusing, but I take it that the MT edition represents a “de-monarchializing” and “de-messianizing” of the psalm. The future hope should be focused on the restoration of the vine, without 
monarchy.

Liturgical Context

If Tate is correct, then the liturgical context is a “re-monarchializing” and “re-messianizing” of the psalm.

The liturgy transforms the former hopes of nationalistic glory through a warrior king to the Advent of Jesus Christ.
Fuller remarks:

The third stanza is a prayer for God’s blessing on the Davidic king.  Coupled with the first reading, this may be appropriately referred to Jesus Christ.  Thus, we put ourselves in the position of ancient Israel waiting for the coming of the Messiah as we wait for the celebration of his coming at Christmas.

4. Fr. Pat Proclaims the Psalm from the NRSV
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Second Reading, Hebrews, 10:5-10 
1. Jim Own Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Pre-Existence

We looked at a selection of readings from Hebrews late in Year B.

There, the main focus was on Christ as our heavenly high priest.

Here, in the Advent-Christmas season, the focus is on the pre-existence of Christ.

“Pre-existence” refers to a heavenly existence of Christ before his earthly life and ministry.

Well, Duh!  Response of many Catholics / Christians.  Everybody knows that!
I believe in one Lord Jesus Christ,
the Only Begotten Son of God,
born of the Father before all ages.
God from God, Light from Light,
true God from true God,
begotten, not made, consubstantial with the Father;
through him all things were made.
For us men and for our salvation
he came down from heaven,
At the words that follow, up to and including and became man, all bow.
and by the Holy Spirit was incarnate of the Virgin Mary,
and became man.

An examination of the NT, however, shows the matter is more complex than many Christians suspect.
NT Teaching -- Paul
The majority opinion of NT scholars is that Paul believed in a pre-existent Christ.

A respectable minority of NT scholars think that Paul did not believe in a pre-existent Christ.

Logical Clarity -- The issue is not whether or not Christ was pre-existent, but whether this was taught by Paul.

Four Possibilities
Examples of Who holds such a Position
1. Christ was pre-existent, and Paul did teach this
Majority of NT Christian scholars

2. Christ was not pre-existent, but Paul did teach that he was
Bart Ehrman (agnostic); Amy Jill Levine

3. Christ was not pre-existent, and Paul did not teach that he was
Nobody comes to mind!
4. Christ was pre-existent, but Paul did not teach that he was
Minority of NT Christian scholars

Note:  those who hold position 4 usually assume that Colossians was not written by Paul, but by one of his disciples.

He is the image of the invisible God, the first-born of all creation; (Col, 1:15 RSV)
NT Teaching -- Synoptic Gospels
Most contemporary Christians do not realize this teaching was not universal in the NT.

Neither Mark, nor Matthew, nor Luke believed in a pre-existent Christ.


Mark’s story of Jesus begins with his baptism by John.



If you asked Mark why he believed Jesus was the Son of God, he would have told you the story of his baptism



“At his baptism, God declared that Jesus was his Son!”


Matthew & Luke begin the story of Jesus with his conception.



If you asked Matthew and Luke why they believed that Jesus was the Son of God,



they would have told you the story of his conception by a virgin, with no human father.

Prophetic Language and Pre-Existence
And I heard the voice of the Lord saying, "Whom shall I send, and who will go for us?" 
Then I said, "Here am I! Send me." (Isaiah 6:8, RSV)
God called Isaiah from his “day job” and made him a prophet.

But the LORD answered me, Do not say, "I am too young." 
To whomever I send you, you shall go; 
whatever I command you, you shall speak. (Jeremiah 1:7, NABRE)
God called Jeremiah from his day job and made him a prophet.
In the OT tradition, God sends prophets to be his ambassadors to his people.

Nobody assumed that the prophets lived in heaven before they were born.
When the Marcan / Matthean / Lucan Jesus claims to be “sent” by God, that is “prophet language.”

We have sayings where Jesus uses “sending language, and  refers to himself as a prophet, e.g. Mark 6:4
A prophet is not without honor, except in his own country, and among his own kin, and in his own house. (RSV) 
. . . whoever receives me, receives not me but him who sent me. (Mark 9:37, RSV)
It is therefore not surprising that many people considered Jesus to be a prophet

But others said, "It is Elijah." And others said, "It is a prophet, like one of the prophets of old." (Mark 6:15 RSV)
And the crowds said, "This is the prophet Jesus from Nazareth of Galilee." (Matt 21:11, RSV)
And he said to them, "What things?" And they said to him, "Concerning Jesus of Nazareth, who was a prophet mighty in deed and word before God and all the people,  (Lk. 24:19 RSV) Story of Apparition on way to Emmaus
People understood that God called had called Jesus from his “day job” [carpenter] to be a prophet.
By contrast, when the Johannine Jesus claims to be “sent,” he is claiming to be sent from heaven into this world.

For God sent the Son into the world, not to condemn the world, but that the world might be saved through him. (Jn. 3:17 RSV)
Now that John is in the same NT as Matthew, Mark & Luke, 


many are unaware of the difference in meaning of the idea of “sending” in the Synoptics vs. John --

unless a scripture scholar points it out to them!
NT Teaching -- Gospel of John; Johannine Epistles

Of the Gospels, only John teaches pre-existence.
In the beginning was the Word, and the Word was with God, and the Word was God. (John 1:1, RSV)
Jesus said to them, "Amen, Amen, I say to you, before Abraham was, I AM." (John 8:58, NAB)
I came from the Father and have come into the world; again, I am leaving the world and going to the Father. (John 16:28, RSV)

After reading these words, some will be puzzled why Matthew, Mark, and Luke do not teach a pre-existent Christ.

Most NT scholars (Christians, Jews, agnostics) regard these sayings not as direct quotations from Jesus

Rather they are dramatizations of a truth realized only after the resurrection.

Ancient authors, biblical & secular, often dramatized truth through the genre of dialogue (e.g., Plato’s Socrates)

Such dramatizations were not regarded as stenographic reports -- they conveyed truth in a different fashion.

They contain post-resurrectional faith insights about the glory of Jesus Christ.


They are not reliable historical information about how much Jesus knew, and when he knew it.

[omit the following if the lecture is going long, but leave it in the notes]
Many respected Catholic biblical scholars share this opinion, with no problems with the hierarchical magisterium.

Recall our Catholic teaching that when we read the Gospels, we are reading 3 levels of tradition simultaneously.


1) Words & deeds of Jesus; 

2) additions / modifications by Christian preachers

3) additions modifications by evangelists.

Some teachers do not think it is wise to expose the laity to such scholarly theories.

In the days before Vatican II, most theological discussion took place in learned journals in the Latin language.


It was easy to keep “Joe & Mary Catholic-in-the-pew” out of the conversation.

Today people are exposed to scholarly theories -- sound & unsound -- on TV networks and the internet.

Most of this digital information does not come from a Catholic centrist perspective.


Some of today’s best media teachers are fundamentalists.


Some of today’s best media teachers are agnostic -- my NT colleague Bart Ehrman comes to mind.

My personal belief is that educated Catholics deserve to know there is a respectable intellectual middle ground.
NT Teaching -- Johannine Epistles
-- the life was made manifest, and we saw it, and testify to it, and proclaim to you the eternal life which was with the Father and was made manifest to us -- (1 John 1:2, RSV)
. . . deceivers . . . who will not acknowledge the coming of Jesus Christ in the flesh; such a one is the deceiver and the antichrist. (2 John 1:7,  RSV)
3 John, 15 verses, is about Church discipline.  Pre-existence does not come up, but the author probably believed in it.
Summary: NT and Pre-Existence

Scholars dispute whether or not Paul taught that Christ was pre-existent.  The majority think that he did.

The following works clearly teach that Christ was pre-existent:  Gospel of John, 1 & 2 John, Hebrews, Colossians
Why is this Important?

When we see how tradition developed even in the first century, even within the NT itself.


This can change our attitude toward contemporary suggestions for developments in Church teaching and practice.

When we see the great variety of NT perspectives on important issues of Christology


Important differences between Christians who were in communion with each other


This can give us a new perspective toward ecumenical questions such as inter-communion.

Good scripture scholarship does two things.


1.  It supports Church teaching.
Scripture scholarship that does not support Church teaching is incomplete!


2.  It challenges Church teaching.
Scripture scholarship that does not challenge Church teaching is incomplete!

4. Marie Rinaudo Proclaims the Second Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

Gospel, Luke 1:39-45
1. Jim Owen Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Some OT Background.  Often prophets saw spiritual significance in events that many considered “ordinary life.”
And the LORD said to me, "Amos, what do you see?" 
And I said, "A plumb line." 
Then the Lord said, "Behold, I am setting a plumb line in the midst of my people Israel . . . (Amos 7:8 RSV)
And he said, "Amos, what do you see?" 
And I said, 
"A basket of summer fruit  [קיץ qāyiṣ]." 
Then the LORD said to me, "The end [קיץ qēṣ] has come upon my people Israel . . . (Amos 8:2, RSV)

And Jeremiah, 1:11-12, 13-14 (RSV)
And the word of the LORD came to me, saying, "Jeremiah, what do you see?" 
And I said, "I see a rod of almond."  [שׁקד šaqēd]
Then the LORD said to me, "You have seen well, for I am watching over [שׁקד šōqēd] my word to perform it." 
The word of the LORD came to me a second time, saying, "What do you see?" 
And I said, "I see a boiling (nepuaḥ) pot, facing away from the north."   
Then the LORD said to me, "Out of the north evil shall break forth (tinpātaḥ) upon all the inhabitants of the land.
Women Functioned as Prophets in the NT Church

And in the last days it shall be, God declares, that I will pour out my Spirit upon all flesh, and your sons and your daughters shall prophesy,  (Acts 2:17, RSV)
The reference is to a verse from the Prophet Joel, variously numbered as Joel 2:28 or 3:1.

. . . we went to the house of Philip the evangelist . . ., and stayed with him.  
9 He had four virgin daughters gifted with prophecy.  (Acts 21:8-9, NAB)
any woman who prays or prophesies with her head unveiled dishonors her head (1 Cor 11:5, RSV)
Presumably, according to this passage, there is no problem with women prophesying if they are veiled!
The Importance of Women as Prophets

The earliest leaders of the Christian community were: apostles & prophets.
By the end of the first century, the main leaders were: bishops, elders, & deacons.

Back to Luke’s Gospel.

Narrative Brevity or Prophetic Knowledge?
Luke does not give details of how Elizabeth has come to know the details of Mary’s condition -- 


Before Mary has opened her mouth!

And blessed is she who believed that there would be a fulfilment of what was spoken to her from the Lord (RSV)
Elizabeth seems to know the details of Gabriel’s annunciation to Mary.
Is this miraculous knowledge? 

A preacher / film director could “fill in” the narrative with natural or supernatural details at this point.

I do not think Luke is portraying prophetic knowledge yet.  Rather, he is simply practicing “narrative brevity.”  

No need to repeat the details of the scene -- a simple allusion to them is all that his reader needs!

Elizabeth as a Prophet

She interprets what many would consider “normal” pre-birth movement of her child prophetically
Abraham & Sarah are the biblical models for Zechariah & Elizabeth, an elderly couple who miraculously conceive.
Elizabeth perceives her miraculously conceived baby as honoring the miraculously conceived baby borne by Mary.

Elizabeth recognizes that Mary is “the mother of my Lord.”

Luke thus portrays Elizabeth as having prophetic knowledge, after the manner of Amos & Jeremiah in the OT.

Luke’s Omission / Editorial Change?
Mark 14 portrays a woman anointing the head of Jesus for burial. 
Some disciples object to the “waste” of the precious ointment; the Marcan Jesus interprets the gesture as prophetic

She has done what she could; she has anointed my body beforehand for burying. (Mark 14:8, RSV)
Versions of this Holy-Week anointing are also found in Matthew (26:6-13) & John (12:1-8).

Luke, however, has no such Holy-Week story!  

Rather in Luke 7:36-50 we have the story of a sinful woman who anoints the feet of Jesus.

Some scholars think there were two separate incidents, and Luke 7 is a different incident than the one in Mark 14.

Other scholars think that Luke has demoted the “prophetic woman,” and made her into a sinner!

Whatever the truth is, I am surprised that Luke does not contain the story of the prophetic woman in Holy Week.

“Hail Mary”

Many Catholics who honor Mary with this prayer, do not realize that the first part of the prayer is biblical!


This is useful knowledge in the Bible Belt!

Blessed are you among women || and blessed is the fruit of your womb
Words of Elizabeth
Hail full of grace || the Lord is with you
Words of Gabriel
The final part of the prayer, with the title “Mother of God” goes back to the Council of Ephesus (A.D. 431).

4. Katelyn Proclaims the Gospel from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984);  Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year C (Liturgical Press, 2000).


� Dianne Bergant, C. S. A.  (see previous note), is co-editor of the NCBC, along with Robert J. Karris, O. F. M.


� Boadt, Reading the OT, 272-274.


� See Leclerc, Introduction to the Prophets: Their Stories, Sayings, and Scrolls, (Paulist, 2007) 189; John J. Collins, “Micah” in  “Reader’s Guide” of the Catholic Study Bible, third edition (Oxford, 2016), p. RG 398.


� Leclerc, Prophets, 196.


� See Mordechai Cogan, “Into Exile: From the Assyrian Conquest of Israel to the Fall of Babylon,” chapter 7 of The Oxford History of the Biblical World, edited by Michael D. Coogan (Oxford, 1998), especially the sub-section “The Age of Hezekiah: Glory and Defeat,” 324-335.


� For more historical details, see Leclerc, Prophets, 188.


� John L. McKenzie, The Two Edged Sword: An Interpretation of the Old Testament (Milwaukee: Bruce, 1956) 175-76.


� Lawrence Boadt, Reading the Old Testament: An Introduction, second edition revised and updated by Richard Clifford and Daniel Harington (Paulist, 2012) 293.  This outline is found on page 334 of the first edition, which had larger print.


� Collins, “Micah,” Catholic Study Bible, RG 398 -399.  Also favoring this dating as “the majority position” is Daniel J. Simundson, “The Book of Micah,” in New Interpreter’s Bible, vol. 7 (Abingdon, 1996), 535, 571. 


� Leclerc, Prophets, 199.


� Leclerc, Prophets, 200.


� Collins, “Micah,” RG 399-400.


� Simundson, “Micah,” 571.


� Simundson, “Micah,” 572.


� Leclerc (Prophets, 203) notes that Micah 6:3-4 is part of the “Good Friday Reproaches,” traditionally sung during the veneration of the cross. “O my people, what have I done to you? . . . Answer me!”  However, these “Reproaches” are optional, and in many parishes a hymn (e.g., “O Sacred Head Surrounded”) is substituted for them.


� Leclerc, Prophets, 203.


� Simundson, “Book,” 572.


� The NAB was updated in 1986, but this update affected only the NT, so the Psalms in the 1986 & 1970 editions are identical.


� The 2010 edition of the NABRE has a completely revised OT, including the Psalms.  The NT is still under revision.  When this is done (in a few years? decades?) the Lectionary -- and many other liturgical books! -- will be revised.


� Marvin E. Tate, Psalms 51–100, vol. 20, Word Biblical Commentary (Word, Incorporated, 1998), 307.  The blue letters to transliterate the Hebrew are my addition.


� Mitchell Dahood S.J. (Psalms II: 51-100: Introduction, Translation, and Notes, vol. 17, Anchor Bible [Doubleday, 1968; currently published by Yale], 260) gives credit to several scholars who had this insight included in his commentary.  Fuller (385) and Bergant (22) agree with this interpretation.


� Tate, Psalms 51–100, p. 316.


� Fuller, Preaching, 385.


� The Roman Missal: Renewed by Decree of the Most Holy Second Ecumenical Council of the Vatican, Promulgated by Authority of Pope Paul VI and Revised at the Direction of Pope John Paul II, 3rd  Typical Edition (USCCB, 2011), #18, accessed via Logos.


� These include the late Dominican scholar Jerome Murphy-O’Connor.  I myself am a less illustrious member of this school.


� I often use the phrase “hierarchical magisterium,” because often today the word “magisterium” alone is used without specification.  According to Catholic tradition, theologians are also part of the “magisterium” of the Church.  For details on the distinction between “hierarchical magisterium” and “theological magisterium” see Avery Dulles (“The Magisterium in History: Theological Considerations,” and “The Two Magisteria: An Interim Reflection” in A Church to Believe In: Discipleship and the Dynamics of Freedom [New York: Crossroad, 1982] chapters 7 and 8).


� In the ancient Hebrew text, before vowels were added (ca. 800 years after Jesus) the two words were spelled identically, קיץ.  Now various markings help the reader to distinguish the words:  קָיִץ, summer; קֵיץ, end.


� Romans 16:7 numbers Junia among the apostles; Phoebe is called a deacon in Romans 16:1. We  have NT examples of women prophets. Unquestionably, women functioned in at least three of these five leadership roles. Yes, it is possible that  no first-century women functioned as bishops or elders.  However, the fragmentary nature of our evidence keeps us from knowing the complete history. E.g., the first time women followers of Jesus are mentioned in Mark is after Jesus has died on the cross (15:40).  Then Mark, somewhat belatedly, tells his readers that the women were those  “who, when he was in Galilee, followed him, and ministered to him; and also many other women who came up with him to Jerusalem” (RSV).





