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First Reading, Zephaniah 3:14-18. 

1. Betty Jane Boubelik Proclaims the 1st Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Zephaniah -- a “Yahweh” name”

Most names that end in a “Yah” sound (-jah / -iah) are names honoring YHWH.

Other examples:
Amaziah, Azariah, Benaiah, Hezekiah, Hilkiah, Isaiah, Jeremiah, Micaiah, Obadiah, Uriah

Abijah, Adonijah, Ahijah, Elijah, Malchijah, Tobiah / Tobijah


Hebrew spelling:
 tsephanyah / ṣĕpanyāh  =  “The LORD has treasured”
Zephaniah Prophesied during the Reign of Josiah
He is roughly contemporary with Jeremiah

Assyria had conquered the Northern Kingdom;  Babylon was a new and rising threat.

Only Reading from Zephaniah in the entire 3-year Sunday-cycle of the Lectionary. 
-- I got this gem from Reginald Fuller, an Anglican who appreciates the Roman Lectionary.

Zephaniah is a short book, only 3 chapters -- a total of only 53 verses  (17 +20 + 19)

As a comparison the entire book is shorter than the first chapter of Luke’s Gospel (81 verses).
Our passage is different from the rest of the book.

Zephaniah’s prophecy of judgment on Judah and Jerusalem emphasizes, perhaps more than any other prophecy, the devastation and death that divine judgment will bring.

This is the first line of the introduction to Zephaniah in the NABRE.

Fuller notes that our reading comes from “the only positive sections” of the book, and observes:

The passage is so out of tune with the general tenor of Zephaniah’s work that it has been thought to be an addition by a later editor.
Gaudete Sunday

Zephaniah would probably be astonished that an oracle ascribed to him would be chosen for “Rejoice Sunday.”

The third Sunday of Advent gets its name from the first word of the entrance antiphon.

V. 14. Two characters are addressed in the first line.  One of them is feminine
Sing, Daughter Zion!
feminine singular imperative 



Shout-for-joy, Israel
masculine plural imperative

Be-glad and exult with all your heart, Daughter Jerusalem
feminine singular imperatives
 “Zion” is a major “mountain / hill” in “Jerusalem.”    American Analogy: “Capitol Hill” can stand for “Washington.”
“Jerusalem” and “Zion” are synonyms; both are feminine singular.  Israel is masculine plural.

The English cannot convey that those addressed go from singular to plural & back;  and from female to male & back!
V. 15 Gives the reasons for the joy

YHWH has removed your judgements
“Your” is feminine singular.  A woman is being addressed.

He has turned back your enemy
Ditto!

The King of Israel is in your midst
feminine!  No guys are addressed!

You shall not fear evil again!
feminine!   No guys here either!
YHWH has acted on behalf of Zion / Jerusalem.  Her punishment is over.
NOTE:  God is present to Zion / Jerusalem.  This is the main source of her JOY.
V. 17.  Most translations assume the Hebrew text is corrupt.  Here is a literal translation from the JPS
He will rejoice over thee with joy, He will be silent in His love, He will joy over thee with singing.' (JPS)
The idea of the LORD suddenly turning silent in the midst of all this joy does not seem to fit.

Most translations change a Hebrew R to a D (ר to ד) to come up with the idea of “renewal” rather than silence

he will rejoice over you with gladness, he will renew you in his love; he will exult over you with loud singing (RSV -- similarly NRSV , NAB, NABRE, NET)
This change is how the Septuagint (Greek OT) understood the Hebrew.
But Jerome, followed by Douay [and KJV!] stuck with the original Hebrew:

he will rejoice over thee with gladness, he will be silent in his love, he will be joyful over thee in praise. (Douay)

The beginning of verse 18a is translated VERY ddifferently in different Bibles!

Some translations take the first phrase as the completion of verse 17:
. . . as one sings at festivals  (NAB; similarly NABRE, RSV, NRSV, NJB)

This translation involves changing the Hebrew text, and follows the Greek OT instead of the Hebrew.

Other translations keep the Hebrew unchanged, and take it as beginning a completely new thought:

As for those who grieve because they cannot attend the festivals -- I took them away from you;


they became tribute and were a source of shame to you.   (NET)

Adele Berlin, whom I was blessed to have as a teacher, renders verse 18 thus:

18 Those grieving from the festival whom I have gathered were from you.


A burden on her, a reproach.

Some teachers prefer to “skip over” difficulties like these last two.
I think they give us a chance to reflect seriously on what we mean by “biblical inerrancy.”
Is this final section about God “singing for joy?”

Or is it about people “grieving in slavery, no longer able to attend festivals?”

Sometimes we have to admit “the Bible is not clear.”

Being divinely inspired is no protection against the errors of scribal copyists or later translators.

It is because of passages like this that I agree with the PBC that fundamentalism is “intellectual suicide.”

Catholic teaching is that the Bible reveals without error those truths necessary for salvation.

In itself, the Bible is not a “complete guide” to the life of the Spirit.

It is interpreted within the ongoing context of tradition


AND the ongoing, ever-growing influence of the Spirit.
So why read the Bible if it is not “perfect?”

Because neither “Tradition” nor the current “Action of the Spirit” is unambiguous!

Pentecostals have a temptation to over-emphasize the current action of the Spirit.

The Protestant temptation is to over-emphasize the importance of Scripture.

The Catholic temptation is to over-emphasize the importance of Tradition.

The truth comes from keeping these factors in tension with each other -- not in resolving the tension!

That is why Catholics & Protestants & Pentecostals are good for each other!
4. Marie Rinaudo Proclaims the First Reading from the Confraternity Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
“Psalm.” Isaiah 12:2-6
Response:  Cry out with joy and gladness: for among you is the great and Holy One of Israel.
1. Jim Owen Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Isaiah 12

Normally we follow the first reading with a psalm.
However sometimes we take a poem or canticle from some other book of the OT or NT.

Today is one of those days.  Our “Psalm” is actually from Isaiah.

Written by Isaiah?  Fuller’s thoughts
Scholars debate whether Isaiah wrote this hymn, or if it is a later addition to his prophecy.

In fact, its tone rather suggests a situation at the return from exile.

This would place it a couple of centuries after Isaiah of Jerusalem

Literary Context

The NABRE introduction to “The Book of Isaiah” regards Isa 6:1-12:6 as The Book of Emmanuel
The most famous verse in this section of Isaiah is 7:14

Isaiah prophesies to King Ahaz that a baby, soon to be born, will be named Emmanuel


ʻim-anu-el = “with-us- [is] - God, or in English word order: “God is with us.”


The birth of Immanuel will be a sign to Ahaz to trust the LORD -- rather than make an alliance with Egypt!

Ahaz chose the alliance!  [Tom Leher’s song, “Who’s Next?” show a modern political equivalent]


Matthew gives a new interpretation to this oracle, applying it to the birth of Jesus

Our passage today concludes the “Book of Emmanuel.”

Fuller’s Insight
Note particularly the emphasis on the presence of God in Israel (third stanza and refrain) [which is why it was chosen as a response to Zephaniah -- PJM].  The incarnation is the supreme realization of the coming of God to be present among his people.

This is an important theological point!  The Incarnation is not to be seen in isolation.

It is part of the history of God’s ongoing presence to God’s people.

The mystery we celebrate in Advent-Christmas time is:  God Enters our world.
When America was founded, “Deism” was a popular philosophy.

In a nutshell:  God is the great clock-maker who “wound up” the world, and now watches it run.


That is not the God of the Bible!


That is not the God we celebrate in our Liturgy!

We celebrate “Immanuel” -- even if we sing of his coming in a minor key!

4. Fr. Pat gives his own translation of Isaiah, along with comments
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Second Reading, Philippians 4:4-7
1. Mike Himel Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Background Information  from Raymond Brown

Date -- ca. 56-63, depending on where it was written


ca. 56
if from Ephesus

ca. 58-60
if from Caesarea


ca. 61-63
if from Rome
Recipients: Philippi was a Roman colony evangelized by Paul about A.D. 50.

Author: Paul. It is one of the “undisputed” Pauline letters

Outline -- based on Brown & the NABRE introductory notes.

I.  Address / greeting & Thanksgiving
1:1-11


II. Paul’s situation in prison & attitude toward death
1:12-26


III. Exhortation: example of Christ -- includes a christological hymn
1:17-2:16


IV. Paul’s interest in the Philippians and planned missions to them
2:17-3:1


V.  Warning against false teachers
3:2-21

VI.  Instructions for the Community
4:1-9


VII. Gratitude for the Philippian’s Generosity
4:10-20


VIII. Concluding Greeting & Blessing
4:21-23
VI.  Instructions for the Community, 4:1-9
1
A. Encouragement to the community to stand firm
2-3
B. Encouragement to Euodia and Syntyche [two female Church leaders] to work out their differences
4-7
C. Encouragement to Joy & Peace  -- Today’s Passage
8-9
D. General encouragement to virtue
Liturgical Context: Gaudete Sunday 
The entrance antiphon for today’s Mass comes from this passage in Philippians.

The first word in Jerome’s Latin translation of Phil 4:4 is Gaudete.

The Lord Is Near

Paul is thinking of the Parousia, the final Advent of Jesus in glory.
We can ask, is our experience of the “nearness” of the Lord essentially different from the OT experience of Isaiah 12?

Most preacher’s will reinterpret Paul’s temporal “nearness” >  the Lord is close to us in mysterious ways!

St. Martin of Tours is one of my favorite Advent stories

Final Reflections

Paul’s encouragement to “joy” is not a reference to the type of human happiness when “everything is going well.”

Recall, he is writing this from prison.  He does not know if he is going to live or die!

The Joy Paul writes about is a gift of God, which can be co-present with suffering.

I think every woman who has borne a child can relate to this.

I personally relate it to my experience as a marathoner.
4. Jane Himel Proclaims the Second Reading from  the KJV
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Gospel,  Luke 3:10-18 
1. Jim Owen Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
From a Form-Critical Perspective, the passage consists of 2 paragraphs


Part 1:  Preaching to People in Various Occupations (3:10-14)


Part 2:  Preaching about the Messiah (3:15-18)

Holy Spirit and Fire

John the Baptist probably interpreted the “fire” as destruction for the wicked.

Luke, by contrast, takes these words as a reference to the Pentecost event.
This is an example of how not only the words of Jesus -- but also the words of people like John


acquire a different meaning after the resurrection

a meaning that John the Baptist himself would not have suspected.

John and Jesus

Catherine Cory describes John as “acting as a mentor for those who want to participate in the coming reign of God.”

The subtitle of John Meier’s second volume in his series A Marginal Jew: Rethinking the Historical Jesus is: Mentor, Message, Miracles.
In the final section, “Miracles,” Meier discusses the historicity of every miracle attributed to Jesus.
The middle section, “Message,” is devoted to investigating Jesus’ teaching about the Kingdom of God.

The first section, “Mentor,” is about John the Baptist serving as a mentor for Jesus, before Jesus set out on his own.

Many find the idea that Jesus, being God, could have possibly had a “mentor.”

However, how can any fully human young man get a “good start” in his career without some form of mentoring?

Was John the Messiah?

The Gospels make it clear -- by words attributed to John -- that his mission is simply to prepare for Jesus.

It is important to realize, however, that these words are written with 20-20 post-resurrectional hindsight.

Fuller comments:

Both Luke and John may reflect the claims of continuing followers of the Baptist; their man, rather than Jesus, was the Messiah.

Yes, John did point to someone coming after him, 

But his words might not have been as clear as the post-resurrectional Christian preaching that shaped the Gospels.
John’s Later Question

Later in the Gospel, when John was in prison, he sent disciples to Jesus to ask”
“Are you he who is to come, or shall we look for another?”  (Matt 11:3 || Luke 7:20,  a “Q” saying!)

Often the Gospels portray JB as simply “preparing the way” for Jesus.

This is Christian preaching.  The historical reality was probably more complex.  

Fuller comments on the John’s preaching about a “strong One” to follow him:

Nor can we suppose . . . that the Baptist himself consciously had Jesus in mind; it is more likely that his conception of the Messiah was of one whose function would be more judgmental than salvific. [This is why he sent disciples to question Jesus.]  Jesus turned out to be a very different kind of Messiah from what John had expected.

Liturgical Setting

Recall that during Advent we are “working our way backwards” to the first Advent.

We began Advent looking forward to the final Advent, the Parousia, the Advent of Jesus in Glory.

On the 2nd & 3rd Sundays of Advent we reflect on the Advent of Jesus in Galilee as he begins his ministry.

Next Sunday we will reflect on the meeting of Elizabeth & Mary, pregnant with John & Jesus respectively.
4. Pat Davis Proclaims the Gospel from a the Jerusalem Bible Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984);  Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year C (Liturgical Press, 2000).


� The first spelling is “popular.”  ts corresponds to one Hebrew letter; ph corresponds to one Hebrew letter.  The “scholarly” transliteration represents each Hebrew letter by only one “English” letter.  Also, the scholarly transliteration distinguishes between long and short vowels.


� The same verb  (rānan)  occurs in Hava nagilah in a plural form: Hava-neranenah  Come-on, Let’s sing / shout!


Check out this YouTube video to get the idea: � HYPERLINK "https://www.youtube.com/watch?v=T12yiebDzXo" �https://www.youtube.com/watch?v=T12yiebDzXo� 





� Adele Berlin, Zephaniah: A New Translation with Introduction and Commentary, vol. 25A, Anchor Yale Bible (Yale University Press, 2008), 141.


� Pontifical Biblical Commission, The Interpretation of the Bible in the Church, Section I. Methods & Approaches; subsection F. “Fundamentalist Approach.” Here is an online version: � HYPERLINK "https://www.bc.edu/content/dam/files/research_sites/cjl/texts/cjrelations/resources/documents/catholic/pbcinterpretation.htm" �https://www.bc.edu/content/dam/files/research_sites/cjl/texts/cjrelations/resources/documents/catholic/pbcinterpretation.htm�  


� Fuller, Preaching, 382.


� � HYPERLINK "https://www.youtube.com/watch?v=oRLON3ddZIw" �https://www.youtube.com/watch?v=oRLON3ddZIw� 


� Fuller, Preaching, 382.


� Raymond Brown, An Introduction to the New Testament, Anchor Bible Reference Library (Doubleday, 1993) 484.


� The “disputed letters,” possibly written by disciples of Paul are: 2 Thessalonians (scholars are 50-50 on Pauline authorship); Colossians (60-40 against Pauline authorship); Ephesians (70-30 against Pauline authorship); 1 & 2 Timothy & Titus (90-10 against Pauline authorship).  Hebrews is not even “disputed” (100 - 0 against Pauline authorship).


� Catherine Cory, et al., Workbook for Lectors, Gospel Readers, and Proclaimers of the Word: United States Edition, 2022 (Liturgy Training Publications, 2021) p. 12.


� Fuller, Preaching, 383.


� Fuller, Preaching, 383.





