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Introductory Lecture:  An Overview of Advent
Advent Gospels: Characters & Themes

First Sunday of Advent
Luke 21:25-28, 34-36
Jesus Teaches about the End

Second Sunday of Advent
Luke 3:1-6
The Ministry of John the Baptist

Third Sunday of Advent
Luke 3:10-18
The Ministry of John the Baptist

Fourth Sunday of Advent
Luke 1:39-45
Mary Visits Elizabeth

Note the Chronological “Progression” -- actually “Regression”

Many Catholics think of Advent as “preparation for Christmas.”

That is fine, as long as we do not limit Christmas to “the baby Jesus.” [see below: Brown Adult Christ at Christmas]
We begin contemplating the future -- the final Advent of Christ in Glory

The 2nd & 3rd Sundays we contemplate -- the Advent of Jesus in his Ministry -- He & JB are adults in Luke 3.
Fourth Sunday of Advent -- we begin to contemplate the birth of Jesus
The Development of Early Christian Christology

Early Christology, before the Gospels were written, focused on Jesus as Lord now and in the (near) future.

1 Thessalonians, ca. 51 A.D., first book of the NT to be written.  The parousia is near!

“Downpayment” -- means the rest of the money is coming soon (months, years, decades -- not centuries!

“Firstfruits” -- the “rest of the harvest” ripens soon (days --  not years!) after the firstrfuits are ripe. 
Later Christology portrayed Jesus as already “Messiah / Lord / Son of God”  during his ministry.

Mark, the first Gospel to be written, begins with the Baptism of Jesus.


This Advent, John the Baptist is a main character for the 2nd & 3rd weeks of Advent.

Still Later, Matthew & Luke moved the title “Lord & Christ” back to the birth of Jesus.


for to you is born this day in the city of David a Savior, who is Christ the Lord. (Luke 2:11, RSV)

Toward the end of Advent, we start to focus on the birth of Jesus.
Spiritual Reading for Advent
Brown, Raymond E.  The Birth of the Messiah: A Commentary on the Infancy Narratives in the Gospels of Matthew and Luke. New updated edition.  Anchor Bible Reference Library. Doubleday, 1993. 752 pages.

_____. An Adult Christ at Christmas: Essays on the Three Biblical Christmas Stories (Matthew 2 and Luke 2).  Liturgical Press, 1978. 50 pages.
_____. A Coming Christ in Advent: Essays on the Gospel Narratives for the Birth of Jesus (Matthew 1 and Luke 1). Liturgical Press, 1988. 71 pages.
Birth of the Messiah is one of the masterpieces of Raymond E. Brown.
Alas! Even most seminarians and laity working for Masters Degrees in theology think it is too long for them to read.

If you read it, you will know more about the Infancy Narratives than most deacons, priests, or bishops.

Testimonial.  I have read every word of it -- including each footnote! -- parts of it I have re-read many times.

Interpretation of Infancy Narratives.  [brief comment from Brown, Adult Christ at Christmas, pp.2-3]
Unfortunately most Roman Catholics, including many clergy and religion teachers, do not know the official position about the Gospels taken by their Church, so that there is still uneasiness if someone argues that a particular section dealing with Jesus’ ministry is not literal history. . .  One will never understand the infancy narratives without first being convinced that, in the course of transmission from Jesus to the evangelists, all Gospel material has been colored by the [post-resurrectional] faith & experience of the Church . . .
3  Advents. We contemplate the future glorious Advent of Christ. We remember his 1st Advent  in Bethlehem,

So that we might recognize his third Advent -- into our lives


in Word & in Sacrament

in the least of his brothers and sisters.

First Reading, Jeremiah 33:14-16 

1. X Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Background: Jeremiah Lived in Troubled Times
  [review of 30th Sunday, Year B]

He was born about 650 B.C.
His call as a prophet happened in his early 20’s.

His ministry lasted approximately 40 years


627 B.C., the 13th year of King Josiah (Jer 1:2)


587 B.C., the 11th year of King Zedekiah (Jer 1:3)


Jeremiah died in Egypt, sometime after 587 B.C.

King Josiah began a reform, insisting that the Israelites worship only YHWH, the LORD.


Jeremiah was an enthusiastic supporter of this reform.


It ended in 609 B.C., when Josiah was killed at the battle of Megiddo by Egyptian Pharaoh Neco. (2 Kgs 23:39)


His son Jehoahaz returned to the previous practice of worshipping other gods, in addition to YHWH (2 Kgs 23:32)

In 612 B.C. the Assyrian Empire fell to a new Colossus on the world stage, Babylon.

When a Babylonian Army surrounded Jerusalem, Jeremiah interpreted this as the LORD’s just punishment.


He told the soldiers on the wall they were not fighting against the King of Babylon.


Rather, they were fighting against YHWH, their own God.


He was condemned as blasphemous and unpatriotic.



Imagine a contemporary preacher who claimed that attacks from Al-Qaeda were God’s just punishment!

Paradoxically, the unpatriotic oracles of Jeremiah became a source of hope during the Exile.


If they were in Exile because Marduk (god of Babylon) was more powerful than YHWH, there was no hope.


If they were in Exile because their own God was punishing them -- perhaps he would relent!

A Repeat!

Fuller notes that the passage we read today is almost a verbatim repeat of Jer 23:5-6 (16th Sunday, Year B).

In pre-critical times, most readers assumed Jeremiah gave the same oracle twice.

Today many scripture scholars think that the oracle in chapter 23 is original.


Jeremiah 33 is a revival of Jeremiah’s words by one of his disciples “in a later situation.”

As a NT scholar, I cannot help but note that this is how the words of Jesus were treated by his disciples centuries later!

In the phase of “oral tradition” preachers adapted Jesus’ sayings to the  needs of their congregations.

In the phase of Gospel writing, each evangelist adapted the sayings of Jesus for their particular churches.

Back to Fuller’s comments.  

He notes that Jeremiah had predicted the restoration of the David dynasty shortly after Jerusalem fell (586 B.C.)

But the years of exile were prolonged and the promise went unfulfilled.  The exiles were tempted to abandon their ancestral religion and adopt the religion of the surrounding nations.  In this situation a later writer repeats Jeremiah’s prophecy.  No doubt its partial fulfillment was discerned in the return from the exile. 

However, although the Persians allowed the Jews to return to their homeland, they did not allow them to have a king.
Beginning in the “Persian Era” the most important leader of Israel was not from the offspring of David tribe of Judah.


Zerubbabel was given the title “governor” (pecháh) rather than “king” (mélek) -- see Haggai 1:1; 2:2;21.

Eventually the Persians preferred to deal with the High Priest as the Jewish leaders.

Christian faith applies this oracle from Jeremiah to Jesus as the anointed (Messiah / Christ) son of David.

It would be a misunderstanding of the process of revelation


to imagine Jeremiah (or one of his later disciples) as seeing details of the life of Jesus.

Rather, Christians, because of our experience of Jesus, give the oracle a new meaning, in a still later context!
“Says the LORD”

This is not the standard “messenger formula,” “Thus says the LORD . . .”

Literally the Hebrew says: “oracle of the LORD,” nĕʼum YHWH,


This phrase occurs 267 times in the OT;  


257 of these are in the prophetic books.


168 times in the book of Jeremiah!  He liked this phrase!

Jack Lundbom considers it practically synonymous with the “messenger formula.”

The term “oracle” suggests a divine revelation received in a moment of inspiration or ecstasy. It is not known to what extent ecstatic prophecy survived into Jeremiah’s time. 

OT scholars debate whether or not Jeremiah was an “ecstatic” prophet.  Lundbom thinks not.

“The LORD is our Justice.”  The last word is variously translated.  
The LORD is our justice (NAB, NABRE

The LORD is our righteousness (KJV, ASV, RSV, NASB, NRSV)

The LORD is our Righteous Savior  (NIV)

Yahweh-is-our-Saving-Justice (NJB)

The LORD has provided us with justice (NET)

Fuller’s Remarks
Righteousness [or justice / saving justice] is not an ethical or moral quality but the saving act of Yahweh.

This insight helps us to understand some of the efforts of  the translators above.


NIV, NJB, and NET try to incorporate this insight from biblical scholarship.

It also sheds light on the beatitude of those who “hunger and thirst for justice / righteousness.”


These are not people begging God to make them more and more virtuous and holy.


Rather, they are starving for God to act graciously in our messed-up world!

This is the Longing of Advent
Consider the “minor key” of the hymn “O Come, O Come Emmanuel.”
Or the more recent hymn by the St. Louis Jesuits:  “The Lord Hears the Cry of the Poor.”


I will bless the Lord at all times  ||   His praise ever in my mouth


Let my soul glory in the Lord   ||  For he hears the cry of the poor.

Such happy, hopeful words -- in a minor key!  

Such is Advent Yearning!

The unfulfilled longing for justice is one of the major themes of Advent!

4. X Proclaims the First Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Psalm 25:4-5, 8-10, 14 [omit to make time for Introductory Lecture]
Response:  To you, O Lord, I lift up my soul.
1. X Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
4. X Proclaims the Psalm from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Second Reading, 1 Thessalonians 3:12-4:2
1. X Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
First document in the NT to be written.  
Probably written in A.D. 50 or 51; Some scholars date it as early as 41 

Paul had no idea this letter would one day be part of a larger book, called the “New Testament.”

Paul had no clue that his letter and the “NT” would be part of a larger book called “The Bible.”

In fact, Paul was expecting the end of the world to happen “any day.”

Paul’s Expectation, 1 Thess 4:15-17
15 . . . we who are alive, who are left until the coming of the Lord, shall not precede those who have fallen asleep.  16 For the Lord himself will descend from heaven . . . And the dead in Christ will rise first;  17 then we who are alive, who are left, shall be caught up together with them in the clouds to meet the Lord in the air; and so we shall always be with the Lord (RSV).
Paul’s Theology -- “Occasional”

That does not mean that he thought theologically “now and then”

It means that his theology is not  “systematic.”  It is not a “unified system” that all fits together.

Rather, Paul’s theology grows out of his response to particular pastoral problems

One of the main “problems” the prompted Thessalonians was that people were dying before Jesus returned.


People were worried that those who had died would not share in the Kingdom.

Paul’s message is that Christians who have died will be raised to participate in the kingdom.

All His Holy Ones

Paul assures them that the Lord Jesus will not come alone.  He will come with all his holy ones.
Bergant: normally “holy ones” in Paul means Christian saints. However, in this passage, it probably refers to angels.

In Jewish apocalyptic tradition God is frequently portrayed as accompanied by angels when he comes.

In this Christian adaptation, it is the Lord Jesus whom the angels accompany.

However: Jesus portrays the Twelve as judging the 12 Tribes (Luke 12:30 || Matt19:28, a “Q” saying)

Also, Paul tells the Corinthians that as  “saints” they will judge  the world! (1 Cor 6:2)

Do you not know that the saints will judge the world? And if the world is to be judged by you, are you incompetent to try trivial cases? (1 Cor. 6:2 RSV)
Paul’s Ethical Message. His teaching is based on “the Lord Jesus.”  Fuller Remarks:
The catechesis of the Church rests upon the words of the historical Jesus perpetuated by the living Lord in his Church.  Tradition is not something left behind by a Jesus who is now dead, put a process inaugurated by Jesus in his earthly life and constantly reenacted as a living word by the exalted Kurios [Lord].

The hope of the return of Jesus is an incentive to ethical behavior.

How to Conduct Yourselves

Many translations give a “dynamic equivalent” similar to the NAB here.

What Paul literally says is “how you ought to walk.”

This is a very Jewish idiom.  The Hebrew word halak means “to walk.”

Discussion among rabbis about how to “follow” God’s Law are called halakah by Jews.

Life is seen as a journey, with ethical behavior as the “path” as the “way” to God.
Liturgical Context

This reading was chosen because it mentions the “coming” of the Lord Jesus with all his holy ones.

“Early Advent” is about the final coming of Christ.

4. X Proclaims the Second Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Gospel, Luke 21:25-28, 34-36 
1. X Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Happy New Year!
Our Jewish friends celebrate Rosh Ha-Shanah in September or October


Because they follow a lunar calendar, the date varies, as does the date of Passover / Easter

Our Catholic New Year begins on the First Sunday of Advent.


This date also varies.  It depends on what day of the week Christmas falls.

Year C is the “Year of Luke” (Mostly)
A  brief introduction to the Gospel of Luke.
Major Sources:  Mark, Q, L

Mark = Gospel of Mark

Q = material found in Matthew & Luke, but not in Mark

Most scholars think there was a second source available to Matthew & Luke.
German’s developed this theory, and the German word Quelle means “source.”

Much of the material is word-for-word, so there is probably a written component.

It is also possible that some Q material was inherited by Matthew & Luke independently from oral tradition.

Much of Q is “sayings” material

Matthew uses this material “by theme” in various parts of his Gospel.

Luke puts most of it into  chapters 9-10, a 10-chapter journey to Jerusalem.


In Mark & Matthew the journey to Jerusalem takes only 1 chapter.

Luke’s “Sermon on the Plain” has a lot of Q material.  


It is shorter than Matthew’s Sermon on the Mount -- Matthew has added a lot of M material.

No retaliation (no eye-for-an-eye)   Luke 6:29-30 || Matt 5:38-42

Love your enemies  Luke 6:27-28, 32-36 || Matt 5:43-48

The Golden Rule

Lord’s Prayer
Beatitudes 

Examples of  L = material that only Luke has
Stories about the Birth & Childhood of Jesus found in no other Gospel.
The Annunciation to Zechariah (1:4-25)
The Annunciation to Mary (1:26-38)

Mary’s visit to Elizabeth (1:39-56) with 
Mary’s Canticle, Magnificat (1:46-55)

Birth of John the Baptist (1:57-66)

Zechariah’s Canticle, Benedictus (1:67-79)
The Birth of Jesus (2:1-7)  [so different from Matthew that it cannot be “Q!”]

Shepherds & Angels in Bethlehem (2:8--21)

Presentation in the Temple (2:22-36), with Simeon’s Canticle, Nunc Dimittis (2:29-32)
Return to Nazareth after the birth of Jesus (2:39-40)  [In Matthew they flee to Egypt]

The Boy Jesus in the Temple (2:41-52)
Miracle Stories

 Raising the Son of the Widow at Nain (7:11-17)
Healing a crippled woman on the Sabbath (13:1-7)

Healing a man with dropsy (14:1-6)
Cleansing of 10 Lepers (17:11-19)

Stories about Women

The Sinful Woman 7:36-50

Women Accompany Jesus (8:1-3)  [In Mark we do not hear about women until after the death of Jesus!]

The Samaritan Village that refuses to accept Jesus (9:51-56)

Jesus visits Martha & Mary in Galilee (10:38-42)

Healing a crippled woman on the Sabbath (13:1-17)

Parables 

Parable of the Good Samaritan (10:25-37)

Parable of the Rich Fool (12:13-21)

Parable of the Barren Fig Tree (13:6-9)  [Mark & Matthew have a miracle story about a barren fig tree]

Parable of the Lost Coin (15:8-10) [a story about a woman!]

Parable of the Prodigal Son (15:11-33)

Parable of the Dishonest Steward (16:1-13)

Parable of the Rich Man and Lazarus (16:19-31)

Parable of the Widow & the Dishonest Judge (18:1-13)

Parable of the Pharisee & the Tax Collector (18:9-14)
Miscellaneous: Jesus & Zacchaeus (19:1-10)

Passion Narrative

Healing the man whose ear was cut  (the poor devil is still bleeding as the story ends in the other Gospels!)

Jesus before Herod

The Women of Jerusalem weep over Jesus [another story about women]

Jesus says, “Father, forgive them”

The Criminal on the cross who repents

Jesus says, “Father, into your hands I commend my spirit.”

Resurrection Tradition

Apparition to Disciples on the way to Emmaus (24:13-35)

The Ascension of Jesus (24:50-53)  Many are surprised that no other evangelist narrated this story!

The Liturgical Year determines our communal  experience of Luke

We are free to experience Luke’s literary structure in personal reading, or group bible studies.


Such a study would begin with chapter 1, and work through the Gospel to the end of  chapter 24.
This is not what we do in our liturgical year. Here is a “general overview.” 

Advent-Christmas Time
Luke 21 We begin reflecting on the end of the world.
First Sunday of Advent

Luke 3.  Jesus and John the Baptist as adults.
Second & Third Sundays of Advent


Luke 1-2  Christmas Season
Christmas, Holy Family
Ordinary Time, Part I
Luke 3, The Baptism of the Lord
First Sunday in Ordinary Time
John 2:1-11 The sign at Cana
Second Sunday in Ordinary Time

Luke 1:1-4; 
Third Sunday in Ordinary Time
Luke 4-6
Fourth to Eighth Sundays in Ordinary Time  NOTE 

Lent-Easter Time
Luke 4:1-13, Temptation of Jesus
First Sunday of Lent

Luke 9:28-36 Transfiguration
Second Sunday of Lent

Luke 13:1-9, Sayings on Repentance
Third Sunday of Lent

Luke 15:1-3, 11-32, Prodigal Son
Fourth Sunday of Lent

[John 8:1-11; Luke 21:39-50?] The Adulterous Woman
Fifth Sunday of Lent

Luke 22-24, Passion, Death, Resurrection
Holy Week & Easter

John 20-21  Appearances of Risen Jesus
Sundays of Easter Time
Luke 24: 46-53 conclusion
Ascension Day
Ordinary Time, Part II
John 16:12-15
Trinity Sunday , June 12
Luke 9:11-17,  Feeding the Multitude
Most Holy Body & Blood of Christ, June 19
Luke 7:1-9:24
Ninth-Twelfth Sundays of Ordinary Time. Omitted

Luke 9:51-21:19
Thirteenth to Thirty-Third Sundays of Ordinary Time

Luke 23:35-43,  “The Good Thief”
Christ the King

Liturgical Context

This passage was chosen for its reference to the coming (adventus) of the Son of Man on the cloud)
4. X Proclaims the Gospel from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984);  Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year C (Liturgical Press, 2000).


� This information is based on: 1) “The Book of Jeremiah,” the unsigned article immediately preceding Jeremiah in any edition of the NABRE; 2) Katherine M. Hayes,  “Jeremiah,” in the “Reading Guide” of The Catholic Study Bible: New American Bible Revised Edition, third edition (Oxford), RG 338-353.


� Fuller, Preaching, 377.


� I used BibleWorks to search for the Hebrew phrase.  Then I manually counted all of the references in Jeremiah, starting with Jer 1:8. I was in a hurry, so I missed a few, counting only 164.I got the number 168 from Jack Lundbom -- see next note.


� Jack R. Lundbom, Jeremiah 1–20: A New Translation with Introduction and Commentary, vol. 21A, Anchor Yale Bible (Yale University Press, 2008) 234.


� Fuller, Preaching, 377.


� Raymond E. Brown, Introduction to the New Testament, Anchor Bible Reference Library (Doubleday, 1997) 457.


� Bergant, Preaching, 6.


� Fuller, Preaching,  378.


� John’s Martha & Mary live in Judea, not Galilee.  John’s Martha & Mary have a brother named Lazarus, whom Jesus raises from the dead.  Luke knows nothing about Martha & Mary having a brother, much less that Jesus loved him and raised him from the dead!  Are these the same sisters in Luke and in John?


� Did Mark change a parable to a miracle story?  Or did Luke change the miracle to a parable to avoid having a story about Jesus cursing the poor fig tree?


� The ascension in Mark 16:9-20 was not written by Mark; it was added by a 2nd-century scribe.  John’s Jesus tells Mary Magdalene, “I am ascending “  [= “I am about to ascend”] but John never narrates the story!


� Dianne Bergant, Preaching, gives charts with overviews of the Gospels for various parts of Year C on pages x, 26-27, 88, 130, 158-159,  218, 272-273, 322-323, 374-375.


� How many Sundays of Ordinary Time there are before Lent depends on the date of Easter.  This year we have eight.


� I place John 8:1-11 in brackets because John did not actually write these verses.  They were added by a scribe.  In fact, this is a “floating story” that different scribes added to the Gospels in different places.  Some placed it here, after John 7:53; others place it after John 21:25.  Sometimes this passage is considered to be a part of Luke! Some scribes place it after Luke 21:38, where Jesus finishes teaching about the end of the world.  See Bruce Metzger, A Textual Commentary on the Greek New Testament, second edition, (United Bible Societies, 1994), pp. 187-189.  Although this passage was not written by Matthew, Mark, Luke, or John,  John P. Meier, my favorite historical-Jesus scholar, argues that it is probably a historical piece of tradition!


�  These Sundays get omitted when Easter comes early.





