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First Reading, 1 Samuel 26:2,7-9,12-13,22-23. 

Tentative Lector List. [Brackets = have not volunteered yet this week; strike through = assigned]
[Betty Jane Boubelik
NRSV]

Mary Ellen Foley
RSV
[Jane Himel
KJV]

[Mike Himel
???]

Wanda Mullone
KJV

Jim Owen
“whatever” from the Lectionary

Jan Pou
NAB and NABRE 
Marie Rinaudo
Douay, NAB, 1st or 3rd from NAB
1. Jim Owen Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
Omitted Verses: 1 Samuel 26:1, 3-6,10-11,14-21, “The Rest of the Story”
Then the Ziphites came to Saul at Gibeah, saying, "Is not David hiding himself on the hill of Hachilah, which is on the east of Jeshimon?" (RSV)
The people of Ziph remained loyal to Saul, even as the popularity of David was growing.
Omit. So Saul arose and went down to the wilderness of Ziph, with three thousand chosen men of Israel, to seek David in the wilderness of Ziph.
Omitted: Introductory Material
3 And Saul encamped on the hill of Hachilah, which is beside the road on the east of Jeshimon. But David remained in the wilderness; and when he saw that Saul came after him into the wilderness, 4 David sent out spies, and learned of a certainty that Saul had come. 5 Then David rose and came to the place where Saul had encamped; and David saw the place where Saul lay, with Abner the son of Ner, the commander of his army; Saul was lying within the encampment, while the army was encamped around him. 6 Then David said to Ahimelech the Hittite, and to Joab's brother Abishai the son of Zeruiah, "Who will go down with me into the camp to Saul?" And Abishai said, "I will go down with you." 
Ahimelech the Hittite
Note that this non-Israelite is one of David’s inner circle, along with Joab and Abishai.
This supports that the version of the book of Judges that the conquest of the Promised Land had been gradual.


This is in contrast to the version of “complete annihilation” found in the book of Joshua.


Complete annihilation is the Deuteronomist’s idea of what “should have been done.”

Son of Zeruiah.

Zeruiah, “Balsam,” was one of David’s sisters. She had three sons: 
Joab (The LORD is Father), Abishai (My father is Jesse
), and Asahel (God has acted).

These men were David’s nephews.

Omit 7 So David and Abishai went to the army by night; and there lay Saul sleeping within the encampment, with his spear stuck in the ground at his head; and Abner and the army lay around him. 8 Then said Abishai to David, "God has given your enemy into your hand this day; now therefore let me pin him to the earth with one stroke of the spear, and I will not strike him twice." 9 But David said to Abishai, "Do not destroy him; for who can put forth his hand against the LORDS anointed, and be guiltless?"
Omitted: David’s Dialogue with Abishai 
10 And David said, "As the LORD lives, the LORD will smite him; or his day shall come to die; or he shall go down into battle and perish. 11 The LORD forbid that I should put forth my hand against the LORDS anointed; but take now the spear that is at his head, and the jar of water, and let us go." 
Details about David’s decision to spare Saul’s life. 

David has plans to become “the LORD’S anointed.” 
He knows it is not wise to promote regicide, since one day he plans to be king!
Omit 12 So David took the spear and the jar of water from Saul's head; and they went away. No man saw it, or knew it, nor did any awake; for they were all asleep, because a deep sleep from the LORD had fallen upon them. 13 Then David went over to the other side, and stood afar off on the top of the mountain, with a great space between them;
Omitted: David’s Dialogue with Abner
14 and David called to the army, and to Abner the son of Ner, saying, "Will you not answer, Abner?" Then Abner answered, "Who are you that calls to the king?" 15 And David said to Abner, "Are you not a man? Who is like you in Israel? Why then have you not kept watch over your lord the king? For one of the people came in to destroy the king your lord. 16 This thing that you have done is not good. As the LORD lives, you deserve to die, because you have not kept watch over your lord, the LORDS anointed. And now see where the king's spear is, and the jar of water that was at his head." 
The dialogue discourages regicide!

Abner the son of Ner, Saul’s General
In a later battle (see 2 Samuel 2), Abner will slay Asahel, Joab’s youngest brother.

Abner’s side was losing the battle; he and his army were in flight.


Young Asahel foolishly pursued this seasoned warrior--even after Abner pleaded with him to chase someone else.


Asahel was undeterred; Abner flipped his spear around and killed the youth without missing a step.

After the death of Saul, Abner came and cut a deal with David to turn all of Israel over to him (2 Samuel 3).


After the deal was done, before Abner could return home, Joab killed him in revenge.


David made a point of public mourning for Abner, as he had done for Saul & Jonathan.



This won over the norther tribes, in spite of Joab’s stupidity.

On his deathbed, David was like a “godfather” taking care of “business.” He is speaking to Solomon:

Moreover you know also what Joab the son of Zeruiah did to me, how he dealt with the two commanders of the armies of Israel, Abner the son of Ner, and Amasa the son of Jether, whom he murdered, avenging in time of peace blood which had been shed in war, and putting innocent blood upon the girdle about my loins, and upon the sandals on my feet. 6 Act therefore according to your wisdom, but do not let his gray head go down to Sheol in peace. (2 Kings 2:5-6, RSV)
Once he was king, Solomon ordered the execution of Joab -- his cousin 


-- Joab had supported Solomon’s half-brother Adonijah to succeed David. (1 Kgs 2:28-34)

David was quite capable of being generous to enemies, when it was to his political advantage.

He was also capable of being completely ruthless. As was Solomon!

Omitted: David’s Dialogue with Saul
17 Saul recognized David's voice, and said, "Is this your voice, my son David?" And David said, "It is my voice, my lord, O king." 18 And he said, "Why does my lord pursue after his servant? For what have I done? What guilt is on my hands? 19 Now therefore let my lord the king hear the words of his servant. If it is the LORD who has stirred you up against me, may he accept an offering; but if it is men, may they be cursed before the LORD, for they have driven me out this day that I should have no share in the heritage of the LORD, saying, `Go, serve other gods.' 20 Now therefore, let not my blood fall to the earth away from the presence of the LORD; for the king of Israel has come out to seek my life, like one who hunts a partridge in the mountains." 21 Then Saul said, "I have done wrong; return, my son David, for I will no more do you harm, because my life was precious in your eyes this day; behold, I have played the fool, and have erred exceedingly." 
The passage reminds us that Saul was mentally ill.
The biblical version is that he was tormented by an “evil spirit from the LORD” (1 Sam 16:14, RSV).
In the earliest OT times, everything, good & evil, was thought to come from the LORD.

Later theology, inspired by Persian dualism [Persia conquered Babylon] ascribed evil to Satan, rather than the LORD.

By NT times, Satan -- portrayed as a member of God’s heavenly court in the Book of Job --


has come to be portrayed as the leader of an evil kingdom, at war with the kingdom of God.

It is important not to historicize this myth.  Satan did not change!  

Human understanding of God, and his relationship to good & evil, evolved!

Furthermore, the “old idea” never completely died out!

Have you ever heard / thought:  What have I done to deserve this?



The expression presupposes that the evil has come from God.  


The idea is also reflected in the final petition of the Lord’s Prayer:  “Lead us not into temptation.”


Other languages “translated away” this difficult passage.



Et ne nous laissez pas succomber à la tentacion


Y no nos dejes caer en la tentación 

Some people think our English translation is inaccurate.  

Not so!  Our “problem” is that we have an accurate translation of a difficult passage! 

No share in the heritage of the LORD . . . Go serve other gods!
Note the primitive idea that if you are not inside the LORD’S heritage (Israel) he does not rule where you are.

You have to serve the gods of the land in which you dwell.

Omit. 22 And David made answer, "Here is the spear, O king! Let one of the young men come over and fetch it. 23 The LORD rewards every man for his righteousness and his faithfulness; for the LORD gave you into my hand today, and I would not put forth my hand against the LORDS anointed. (RSV)
Liturgical Context

This reading is chosen to go with today’s Gospel because it illustrates “love of enemies.”

Those unfamiliar with the literary context will not recognize the “self interest” in the passage!

See all of the unedifying “good stuff” that gets left out of our liturgical readings!


Sometimes it is good to hear “the rest of the story.”


The characters in the Bible were not “plaster saints.”


They were real people like us!

4. Wanda Mullone Proclaims the First Reading from the KJV
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Psalm 103:1-4, 8, 10, 12-13
Response: The Lord is kind and merciful
1. Jan Pou Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
Refrain: “Kind & Merciful.” Comes from verse 4, variously translated. He crowns you with:
mercy and compassion
Douay, NETS (= LXX),
 NABRE

lovingkindness and tender mercies
KJV

steadfast love and mercy 
RSV, NRSV, Tanakh

love and compassion 
NAB, NIV

faithful love and tenderness
NJB

loyal love and compassion
NET

Mercy / Lovingkindness / Steadfast Love / Faithful Love / Loyal Love /Love
The Hebrew word is chesed, often spelled ḥesed by scholars. 

The ch or the ḥ sounds like the ch of Johann Sebastian Bach.
It refers to loyalty which springs from  personal relationship, and results in action on behalf of another.

Loyalty is stressed by the translations: steadfast love, faithful love, loyal love.
My favorite example:  the lady on the side of the road with a flat tire.

If I “feel pity for her” that is not ḥesed.  

But if I recognize that she is one of my bible students, pull over, and help change the tire -- that is ḥesed!

Covenant Loyalty
Ancient Covenants (treaties) were inter-personal relationships. There were two types.


1. Parity Covenants were treaties between equal partners.  



A modern example, the SALT treaty between USA & Russia.


2. Suzerainty Covenants (treaties) were between “great kings / emperors” and their vassals.



A modern example would be the relationship between Russia and the former SSRs.

Sometimes “covenants” have gotten romanticized in contemporary theology.

I once read an article by a Jewish feminist.


She noted the recent phenomenon in Christian theology -- regarding marriage as a covenant.


FYI this is not a “biblical” idea.  



Nor is it found in any Church Father, medieval theologian, Reformation or Counter-Reformation theologian



It is not found in any theologian before the 20th century.


She recommended that Jews not jump on this Christian theological bandwagon.



She pointed out that the biblical covenant is a Suzerainty Covenant:  “great king & lowly vassal.”



She did not want this biblical concept to be the model for her daughter’s marriage!

I hope God will let me look down from heaven in 500 years.


I want to know if “marriage as covenant” is a theological “flash in the pan” that will be long-forgotten by then


Or if it will be the beginning of of a new doctrine of marriage that has “staying power.”

Back to the Psalm now!

A Strange-Sounding Phrase
Depending on the context, the translation ḥesed can sound strange in certain phrases.
In Psalm 136 the refrain “his mercy (ḥasdô) endures forever” occurs 26 times -- once at the end of every verse.
These verses recount the covenant fidelity of the LORD. They include the following:


The firstborn of the Egyptians he slew
for his mercy endures forever!


He slew Sihon, the King of the Amorites,
for his mercy endures forever!


He slew Og, the King of Bashan,
for his mercy endures forever!

These actions don’t sound like “mercy.”  But they do reflect covenant love!

All these kings were “beating up” on God’s people
kî  lĕ‘ôlām ḥasdô does not sound the least bit strange in Hebrew!
Compassion / Tender Mercies / Mercy / Tenderness
Refrain: The Hebrew word is rachmim, scholarly spelling raḥmîm (rach-MEEM).  
The singular raḥam does not occur, but the related word reḥem (RECH-em) means “womb.”

It denotes a woman’s tenderness toward her own children.

Psalm itself: The actual word for “merciful in v. 8 is raḥûm, from the same root.
In the LXX raḥûm, “merciful” is rendered by oiktirmos, a fairly rare word (20 x in entire Greek Bible).

This word appears only 3x in the NT, 2 of them in our passage from Luke today.
A Moslem Prayer
Arabic has two related words from the “root” RḤM  that are in the opening prayer that Moslems say every day

Bismi Allah
ir-raḥmaan 
ar-raḥiim

In the name of Allah
the beneficent
the merciful
 
Al-hamdu liʼllah . . . 
ar-raḥmaan 
ar-raḥiim

Praise to Allah
the beneficent
the merciful
Two patriarchal cultures have many masculine images of God.
I find it remarkable that this feminine imagery comes from these strongly patriarchal cultures!
And sometimes I wonder if Abraham does not still pray to God for peace between the children of  Isaac & of Ishmael.

Overall Remarks: Psalm 103, One of My Favorite Psalms

I recommend it to those who think of the portrait of God in the OT as a “God of wrath.”

John L. McKenzie: “The OT contains nothing so terrifying as the NT doctrine of eternal fire!”

Not only is the psalm a beautiful prayer -- it is good for destroying anti-Jewish stereotypes.

I have used the psalm many times in presentations on the Sacrament of Penance.

Liturgical Context

The mercy and compassion of God is seen as a fore-shadowing of the teaching of Jesus in today’s Gospel.
4. Jan Pou Proclaims the Psalm from the NABRE
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Second Reading, 1 Corinthians 15:45-49. 
1. X Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
Reminder: we are doing a “semi-continuous” reading of 1 Corinthians.  
This reading is not related to the theme of the Gospel

V. 45. The First Man, Adam

“It is written.” This is a quote from Gen 2:7. Paul has “adapted” the quote to make his point.
Paul
the first
man
(ho prōtos ánthrōpos)
Adam
became a living being (RSV)
PIT

the first human
Adam
became a living being
LXX
the man
(ho ánthrōpos)
became a living being. (NETS)
PIT

the human
became a living being 
Hebrew
the human
(hāʼādām)
became a living being (NRSV)
PIT

the-human

became a living being

Paul adds “first” to the OT quote from the LXX (Greek Septuagint).
He adds the name “Adam” from the Hebrew, taking “Adam” as a proper name for an individual.


Note that the LXX does not take “Adam” as a personal name!  Greek ánthōpos = Hebrew ʼadam -- human being.
In the NABRE,
 the first named person in the Bible is Eve! (Gen 3:20)

The name “Adam” does not occur until Gen 4:25.


Before this the Hebrew always says hā-ʼādām the-man.


4:25 is the first time that ʼādām, without the article! -- appears as a personal name.
Read your NAB, NABRE, NRSV, or NJB carefully you will notice: there is no story of Adam & Eve in the garden!
Rather it is the story of “the man and his wife” in the Garden.

Now, back to Paul’s main point.

Paul Contrasts Adam & Christ.  There are three images:
V. 45
The First Human, Adam
The Last Adam

V. 47
The First Human
The Second Human
V. 49
The Earthly One
The Heavenly One
Paul’s Anthropology
Paul, as most people in his own time, took the story of the garden literally.

He imagines “Adam” as an individual human being.

At one time in Catholic theology, that would have meant that “Adam” actually was an individual person.


Since Paul was an inspired writer, he had to be scientifically and historically correct.

Today, it is regarded as simply part of the “ancient world-view.”


It is no more scientifically normative than the idea that the sky is a “firmament.”


Or that the earth is supported by pillars (1 Sam 2:8; Job 9:6; Ps 75:3, RSV).

But to understand Paul’s point, we have to “bracket” our modern, scientific view, and enter Paul’s world.

Paul is contrasting “Adam” and “Christ”.


The “First Man” is Adam; the “Second Man” is Christ.
Theologians now realize that the “First Man” is symbolic, but that the “Second Man” is a real person.


So this is affecting how we understand “Original Sin.” -- But that is a topic for another time. Perhaps Q & A?

Living Being || Life-giving Spirit

Paul: the only person who has ‘seen’ the risen Lord (1 Cor 9:1) who has put pen to paper, and we still have the writing.
He describes the risen Lord as “a life-giving Spirit.”


There is some tension here with the stress on “bodiliness” in the appearance narratives in the Gospels.

After reading the final chapter of any Gospel would you describe the risen Lord as a “life-giving Spirit?”

In fact, the earliest Christian theology often did not distinguish between the risen Lord and the Holy Spirit.


Just as we have to “bracket” our modern scientific views to understand Paul  --


We also have to “bracket” our 4th-century Trinitarian theology


When Paul speaks of the Spirit, he is not talking about “the Third Person of the Blessed Trinity.”

I learned  about “bracketing” when I was taking Pastoral Theology as a seminarian.
Have Borne || Shall Bear 

Paul stresses that we do not yet bear the image of the “heavenly one”
It is this emphasis that leads some scholars to suspect that Paul’s opponents were claiming they did this already.
Spiritual experiences and speaking in tongues do not exempt one from still being “earthly.”

Vatican II.
Most previous councils had condemned some heresy.

When the Council was first called, there was speculation as to what heresy would be condemned.

Secularism? Modernism?  Marxism?  Atheism?

Would Christians be called upon to “circle the wagons” against these dangerous ideas?

The tone of “The Pastoral Constitution on the Church in the Modern World” was decidedly different!

Gaudium et Spes, literally: “Joy and Hope”

1. The joys and the hopes, the griefs and the anxieties of the people of this age, especially those who are poor or in any way afflicted, these are the joys and hopes, the griefs and anxieties of the followers of Christ. Indeed, nothing genuinely human fails to raise an echo in their hearts. For theirs is a community composed of human beings. United in Christ, they are led by the Holy Spirit in their journey to the Kingdom of their Father and they have welcomed the news of salvation which is meant for every person. That is why this community realizes that it is truly linked with mankind and its history by the deepest of bonds.

Nothing that is truly human is foreign to Christianity!
This insight is deeply Pauline.

4  Mary Ellen Proclaims the Second Reading from the RSV
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Gospel, Luke 6:27-38. 
1. Marie Rinaudo Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
Gospel Context. We are in the “Great Sermon.”  

For Luke this is “The Sermon on the Plain.”  Matthew’s “Sermon on the Mount” is better known.
Jesus is speaking to his disciples.  Remark of Fuller from last week.

The sermon is addressed, not to the crowds, but to the disciples, in the presence of the crowds (v. 20). This means that the ethics of the Great Sermon are not meant for the world in general but for those who have already decided to follow Christ.  They presuppose grace. This is not a general law, but the demands upon those who have already been enabled by grace to fulfill them.

In Matthew there are 6 “Antitheses”  

It was said
But I say to you
1
you shall not murder
everyone who is angry with brother / sister is a murder

2
you shall not commit adultery
look with lust on a woman commits adultery

3
write a bill when you divorce
divorce is adultery

4
you shall not swear falsely
do not swear at all

5
an eye for an eye; a tooth for a tooth
do not resist an evil person

6
love your neighbor; hate your enemy
love your enemies
Each of these antitheses is followed by elaboration.
Luke’s Great Sermon in Chapter 6 does not contain numbers 1-4.

1. Luke has no equivalent of the M-saying comparing anger to murder


But he does treat some of the “elaboration” on being reconciled in 12:57-59.


Remember:  chapters 9-19 are Luke’s “Journey-to-Jerusalem” narrative.

2. Luke has no equivalent of the M-saying equating lustful staring with adultery anywhere in his Gospel.  
3. The Lucan saying on Divorce & Adultery occurs in 16:18

4. Luke has no prohibition of oaths anywhere in his Gospel  (M).

Antitheses 5 & 6 do have an Lucan Parallel in the Great Sermon.

However, they are in the reverse order from Matthew.

Also, Luke does not use the same literary style:  “You have heard it said . . . but I say to you.”

	Matt 5:43-44,42;7:12;5:46-7, 45,48
43 "You have heard that it was said, 

`You shall love your neighbor and hate your enemy.'

44 But I say to you, 

Love your enemies and 
pray for those who persecute you,

5:42 Give to him who begs from you, 

and do not refuse him who would borrow from you. 
7:12 So whatever you wish that men would do to you, 
do so to them; for this is the law and the prophets.
 5:46 For if you love those who love you, 

what reward have you? 

Do not even the tax collectors do the same?

 47 And if you salute only your brethren, 

what more are you doing than others? 

Do not even the Gentiles do the same?

 see v. 44, above
5:45 so that you may be sons of your Father who is in heaven; 

for he makes his sun rise on the evil and on the good, 

and sends rain on the just and on the unjust.

48 You, therefore, must 
be perfect, as your heavenly Father is perfect.
	Luke 6:27-36 (RSV)

27 "But I say to you that hear, 
Love your enemies, do-good to those who hate you,

28 bless those who curse you, pray for those who abuse you.

29 To him who strikes you on the cheek, offer the other also; and from him who takes away your coat 
do not withhold even your shirt.

30 Give to everyone who begs from you; 
and of him who takes away your goods do not ask them again.

31 And as you wish that men would do to you, 
do so to them.

32 "If you love those who love you, 
what credit is that to you?
 For even sinners love those who love them.

 33 And if you do good to those who do good to you, 
what credit is that to you? 
For even sinners do the same.

 34 And if you lend to those from whom you hope to receive, 
what credit is that to you?
 Even sinners lend to sinners, to receive as much again.

 35 But love your enemies,  [2nd time!]
and do-good, 
and lend, expecting nothing in return; 
and your reward will be great, 
and you will be sons of the Most High; 
for he is kind to the ungrateful and the selfish.

36 Be merciful, even as your Father is merciful.


Global Observations
Look at the order of Matthew’s verses! 5:43-44,42; 7:12; 5:46-7, 45,48

Most scholars think that Matthew “moves things around” more than Luke.

Luke probably has the order of Q.

Luke repeats:  Love your enemies, and do-good.
Some Specifics

Luke 6:27 “Do-good” is one really fancy word, agathopoiéō.  Note there is no Matthean parallel


Luke is the only evangelist who uses this 6-syllable word (4x, twice in this verse!)

The word occurs only 5x in the LXX, and in only 3 of those does it translate a Hebrew word!


In 4 of the 5 OT usages, it is God / the LORD who “does-good.”


In the 5th example, it is Tobit (12:13), who “does-good” because he remembers God.
Luke 6:31 || Matt 7:12, the Golden Rule: Both evangelists have it, but in different contexts.

Matthew appears to have moved it to chapter 7, for the final summary of the Sermon on the Mount.
Luke 6:35 || Matt 5:45  “your father who is in heaven” is a Matthean favorite. “The Most High” is probably original.

Luke 6:36 || Matt 5:48.  “heavenly Father” is a Matthean favorite.  “Father” is probably original.


Matthew: “be perfect”;  Luke, “Be merciful”  It is hard to know who is original here.
Luke’s Emphasis

Luke’s repetition: “Love your enemies, and do-good” makes it a “frame” giving context to everything inside.

  For Luke, the idea of being “merciful” sums up the whole section on loving enemies.

Recall that the psalm has prepared us to hear this word.


The underlying Hebrew idea is the love a mother has for the offspring of her own womb.


This is the tenderness that is to be shown to enemies!

The Section on Not Judging 
	Matt 7:1-2

"Judge not, that you be not judged.

 2 For with the judgement you pronounce 
you will be judged, 
and the measure you give 
will be the measure you get.
	Mark 4:24

And he said to them, 

"Take heed what you hear; 

the measure you give 
will be the measure you get, 
and still more will be given you.
	Luke 6:37-38

37 "Judge not, and you will not be judged; condemn not, 

and you will not be condemned; 

forgive, and you will be forgiven;

 38 give, and it will be given to you; 
good measure, pressed down, shaken together, running over, will be put into your lap. 
For the measure you give 
will be the measure you get back."


The proverb on Measuring appears to come from Mark.


But perhaps this proverb of Jesus was used on many occasions.

Luke treats this immediately after his section on Love of Enemies.

Matthew, by contrast, deals with Love of Enemies in 5:43-48 , and Judging in chapter 7:1-5

Luke’s section is the longest.  He stresses not judging more than the other evangelists.

4. X Proclaims the Gospel from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984); Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year C (Liturgical Press, 2000).


� Her name is “Sarvia” in the old Douay-Rheims, following the Latin spelling of her name in Jerome’s Vulgate.


� Actually grandfather. The Hebrew idioms “father of” and “son of” are broader than the English expressions. This is one reason why Jesus can be called “son of David.”


� The Douay is a translation of Jerome’s Latin. Actually, Jerome did two translations, one from the Hebrew; one from the Greek; they are identical in this verse. NETS = � HYPERLINK "http://ccat.sas.upenn.edu/nets/edition/" ��New English Translation of the Septuagint�. (Click on the link to go to a free online version). LXX is the Roman numeral for 70 (50+10+10). Latin septuaginta means “seventy.” According to legend, 70 scholars translated the Bible from Hebrew to Greek about 200 B.C. in Alexandria Egypt. The LXX (not the Hebrew!) was the Bible of most NT Christians.


� Pat’s Inclusive Translation


� Also: NAB, NRSV, New Jerusalem Bible.


� This is just right before “the man” is driven out of the garden (Gen 3:23-24).


� “Pastoral Constitution on the Church in the Modern World: Gaudium Et Spes,” §1, in Vatican II Documents (Vatican City: Libreria Editrice Vaticana, 2011).  The words in a blue font are my “inclusive” translation.


� Fuller, Preaching, 463.


� “M-saying.”  Scholars designate material appearing only in Matthew, and no other Gospel as “M,” = Matthew’s special material.





