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First Reading, Jeremiah 17:5-8. 

1. Mike Himel Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Wisdom Tradition

Jeremiah & the psalm have characteristics of what scholars call the “Wisdom Tradition” of the Ancient Near East

This was an international literary “movement,” primarily among the scribal class.
“Wisdom” was a practical virtue:  how to “get along” and “get ahead” at the court of the King.

It had little to do with “salvation history” -- the specific activity of the LORD in the history of Israel.

It was not a “revelation” limited to the people of one particular god.

Rather it drew upon “wisdom” that could be obtained by anyone who observed life thoughtfully.
Twofold Structure: Curse & Blessing
The structure is poetic, with the two parts of the poem being in antithetic parallelism with each other.


Recall, Hebrew poetry depends on parallelism, rather than rhyme or meter.

Both parts begin with a general statement:


Cursed is the one who trusts in humans


Blessed is the one who trusts in the Lord
Both parts illustrate the general statement with a concrete image.

The person who trusts in humans is compared to a barren bush in the desert

The person who trusts in the LORD is like a tree planted by water.

Experience of Jordan in the Summer. Doing archeology, 1993.
Driving through the desert on the “Kings Highway” (mentioned in the Bible; today it is a paved 4-lane road)
You can see where a stream is from miles and miles away.

A little green thread in the midst of brown land.

It’s hard for us to appreciate this -- we live within the “green wall” of Louisiana.


That expression comes from my Grandmother Madden.


She had lived in California before coming here.  Her impression was she was surrounded by a “green wall.”

In the arid Near East green is rare!  Especially in the summer.

Didache (“Teaching”). Some parts of this work date to the first century; other parts to the early second century.


Parts of the Didache are earlier than some parts of the NT.


The Didache was considered to be inspired scripture by some early Christians.


However, it did not make the “final cut” to become part of the NT.

Full Title: The Teaching of the Lord through the Twelve Apostles to the Gentiles)

Here is the first line.

There are two ways, one of life and one of death; but a great difference between the two ways. (Did. 1:1
)
The idea is very Jewish.  “Walking” is a metaphor for “human behavior.”
The “way” or “path” on which one “walks” determines whether the person is wise or foolish.

This idea will be taken out of its “universalist wisdom” understanding in John.


The Johannine Jesus proclaims, “I am the way!”

But the Bible contains both universalist wisdom literature, and the specifically Christian Gospel of John!

These stand in a creative tension.

Liturgical Context

The “curse” of Jeremiah corresponds to the “Woes” of today’s Gospel.

The “blessing” of Jeremiah corresponds to the Beatitudes of today’s Gospel.

4. Jane Himel Proclaims the First Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Psalm 1
Response:  Blessed are they who hope in the Lord.
1. X Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Inclusive Language

Note that the translation of the psalm is not “inclusive language” in the NAB.  “Blessed is the man.”
The language of the responsorial verse is “inclusive.”  “Blessed are they who hope in the Lord.
One way of making language inclusive (in English) is to change from singular to plural.

Another way is to change from the “third person” (he / she) to the second person (you).


This would not work in Hebrew!  “You” is ʼatta (male) or ʼat (female).
Reflections on Inclusive Language: Disadvantages
Suppose a feminist wanted to contrast how many times “man” occurs vs. “woman” in the Psalter.

An inclusive translation would obscure just how patriarchal the biblical culture was!

Or suppose that one wished to compare the Beatitudes uttered by Jesus with OT Beatitudes.


All of the Beatitudes ascribed to Jesus are plural; Most OT Beatitudes are singular.


An inclusive translation obscures this difference.
Reflections on Inclusive Language: Advantages
When a translation is chosen for liturgical use, it is more powerful if the language is inclusive.

The day I became convinced of this:  A wedding in Germany.
My British room-mate from the Ulpan Akiva was marrying a German woman in Germany.

The judge who had performed the civil marriage the day before was sitting beside me.

For the sake of the British family, an “immediate translation” was being provided “on the fly.”


We are gathered here today . . . [pause] to join two men in marriage . . .
The judge leaned over and said to me: “two people”

If “joining two men in marriage” sounds non-traditional -- that means that the word “man” is not inclusive.


It means when women say they “feel left out” they have a valid point!

At one time the word “man” was inclusive in English.  The language has evolved to the point this is no longer so.

The sooner our biblical translations and liturgical prayers take this into account, the better!

Now, on to the psalm itself!

Overall Comparison with Jeremiah.

There is a twofold contrast: the righteous and the wicked.  Both works are poetic wisdom literature.

However, the order is reversed. 


The psalm begins with a blessing; Jeremiah with a curse.


The psalm ends with a curse; Jeremiah with a blessing.

Main Difference: The first part of the Psalm stresses the Torah, the Law.


There is nothing so specific corresponding to this in Jeremiah’s poem.

According to Fuller, this marks the Psalm as post-Exilic, later than Jeremiah.


The “Law of Moses” was not put into final written form until the Babylonian Exile, or shortly after.


Post-exilic Judaism is characterized by devotion to the Torah.

“Torah” is often translated as “law,” but a better translation is “instruction.”


The lady who was my Hebrew instructor was my morah.  


Just as in English “penance” is cognate with “repent,” so in Hebrew torah is cognate with morah.
Blessed is the man who 
Beatitude


walks not in the counsel of the wicked, 
synonymous parallelism

nor stands in the way of sinners, 


nor sits in the seat of scoffers;  
The terms mutually interpret each other:  wicked || sinners || scoffers

2 but his delight is in the law of the LORD, 
antithetic parallelism

and on his law he meditates day and night.  
with chiasm
This verse is in antithetic parallelism to the phrases of verse 1

The two parts of the verse are in synonymous parallelism with each other.

“delight” and “meditates day and night” mutually interpret each other.

Verse 2 concludes the “beatitude.”

3 He is like a tree planted by streams of water, 
Concrete image

that yields its fruit in its season, 
“step” parallelism

and its leaf does not wither. 
In all that he does, he prospers.  
General image
4 Not so, the wicked! 
General image

but indeed -- like chaff which wind drives away. 
Concrete image
Explain: chaff and wind

Note the overall structure: 1) Concrete > General || 2) General > Concrete
Note also that the just get four lines, the wicked only two lines.

Not just the words, but the amount of “ink” denotes that the success of the wicked is ephemeral.
5 Therefore the wicked will not stand in the judgment, 
Conclusion

nor sinners in the congregation of the righteous;  
synonymous parallelism
6 for the LORD knows the way of the righteous, [5 Hebrew words]
chiasm

but the way of the wicked perishes. [3 Hebrew words]
antithetic parallelism

The elements mutually interpret each other.  Being “known” by the LORD is the opposite of “perishing.”
In verse 6, the amount of “ink” stresses that the just abide, and the wicked pass away.

I will read it for you in Hebrew

	kî- yôdea‘  Adonai derek ṣaddiqîm
vĕderek rĕšā‘îm tōʼbēd
	כִּי־יוֹדֵעַ יְהוָה דֶּרֶךְ צַדִּיקִים
וְדֶרֶךְ רְשָׁעִים תֹּאבֵד׃ 


‎ 
The Hebrew word for “perishes” is tōʼbēd.   Fr. Conrad: “too bad!”

Liturgical Context.  This psalm is synonymous with the thought of Jeremiah.
The twofold structure, blessing & curse, prepares us to hear the Beatitudes and the Woes of today’s Gospel.
4. Kierstin Richter Proclaims the Psalm from a Second Translation
We will hear the same psalm from an “inclusive” translation -- the NRSV (used by Catholics in Canada)
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Second Reading, 1 Corinthians 15:12, 16-20
1. Marie Rinaudo Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Semi-Continuous Reading is the way we treat Paul liturgically in Ordinary Time
That is: there is no overall theme of the scripture readings for a particular Sunday.

This makes “Ordinary Time” different from “Advent-Christmas Time” or “Lent-Easter Time.”


The first reading has been chosen to “go with” the Gospel of the day.

If Paul has the same theme as the Gospel for the day, that was not planned!  It is a happy accident!
Some preachers and liturgical musicians drive themselves crazy trying to find 1 theme in all the readings.


There isn’t one!  At least for most Sundays of “ordinary time.

The reading is continuous because we are going through a particular letter of Paul in order.

What makes it semi-continuous is that we skip many parts of Paul’s letters.
Context from Last Week

Last week we read 15:1-11, Paul’s reminder to the Corinthians of his preaching about the resurrection.
His reminder included the list of the earliest witnesses to the risen Jesus.

15:13-15, Verses Left Out of the Lectionary.

13 But if there is no resurrection of the dead, then Christ has not been raised;

14 if Christ has not been raised, then our preaching is in vain and your faith is in vain.

 15 We are even found to be misrepresenting God, 

because we testified of God that he raised Christ, 


whom he did not raise if it is true that the dead are not raised. (RSV)
Why?  Probably just to shorten the reading.  Verse 16 “sums up” Paul’s thought in this verse.
But sometimes rhetorical repetition can strengthen a point!

Older Catholics will remember that before Vatican II our Bible said that “Jesus rose from the dead.”

That is what St. Jerome’s Latin said.  But most of the time the Greek says Jesus was raised or God raised Christ.

In John’s Gospel Jesus says he has power to lay down his life, and power to take it up again.

The creeds of the second century and later say “he rose from the dead.”  Christology developed!
The Problem at Corinth. 
We are not sure how accurately Paul understands the situation.  He is relying on brief reports at a distance.

There are two main possibilities.
Some scholars think the Corinthians rejected the resurrection for the Platonic belief of an immortal soul.


Some Greeks regarded the human body as a “prison.”  Death was seen as “liberation” from this prison.


To tell such a person they were going to get their body back was just what they did not hope for!

Other scholars think that the Corinthians were reject the resurrection as a future reality.


They claimed that by sacraments & spiritual experiences they were already living a resurrected life.

This would explain their shock and dismay that some of them were dying!
Perhaps the Corinthians thought that since they were living resurrected lives already, they could not die.


There may have even been some confusion about this in Paul’s preaching.

1 Corinthians was written within a few years of Thessalonians.

In 1 Thessalonians 4 Paul addressed the “problem” of Christians dying before the return of Jesus.

He promised that “we who remain alive” (4:15, 17) will have no advantage over those who have died.

Paul clearly imagined that he, and most of his congregations, would be living at the time of the Arrival of Jesus.
Christ as the Firstfruits.

This agricultural image stresses the closeness of the return of Christ.
Some of the crop ripens early.  

This is harvested first, and there is a big party in anticipation of the reaping the whole field in the next week or so.

Christ is the firstfruits -- the Thessalonians are the rest of the harvest!

Preachers can update the image for today -- We are the rest of the harvest!


However, the image has lost much of its original punch!


In our society, “till Kingdom come” means “it’s a long way away!”
Note to Lectors: “Firstfruits” Is Singular!

Back in the 1970s, when I was a seminarian, to call someone a “fruit” was to call them a homosexual.
Our NT professor stressed, “Christ was not the first fruit!”

Reflections from Fuller 

To deny the resurrection . . . is not to hold an incorrect theoretical philosophy of life; rather it is to undercut the reality of our own present Christian existence: “your faith is futile and you are still in your sins” (v. 17).  The Christian hope of resurrection is not a philosophical opinion but an inference from present Christian experience. We are forgiven sinners. . . . Faith in our resurrection cannot be argued on theoretical grounds; it depends on the reality of the present Christian experience of forgiveness. It is not just that we hope to go to heaven when we die or that we believe that the souls of all persons are intrinsically immortal.  These things may or may not be true; they lie outside Paul’s perspective.  It is rather that God has forgiven us in Christ, and nothing, not even death itself, can deprive us of that new life.
4. Betty Jane Boubelik Proclaims the Second Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Gospel, Luke 6:17, 20-26 
1. Jim Owen Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Context in Luke’s Gospel.

This follows the call of the first disciples, Luke 5:1-11, which we read last Sunday.

We skipped


Cleansing of a Leper
5:12-16


Healing of a Paralytic
5:17-26


Call of Levi, followed by a banquet
5:27-32


Controversy about Fasting
5:33-39


Controversy, Plucking Rain on Sabbath
6:1-5


Healing: The Man with the Withered Hand
6:6-11


Choosing the Twelve
6:12-16


Ministering to a Great Multitude
6:17-20
actually, we took v. 17, and skipped 18-19
Luke 6:18-19, Omitted from the Reading

18 and those who were troubled with unclean spirits were cured. 19 And all the crowd sought to touch him, for power came forth from him and healed them all. (RSV)
This is called a “summary story.”  Notice that no details of healings are mentioned.

I suspect the liturgists left this out because they wanted to focus on the Beatitudes,


rather than a rather colorless “summary.”

Sermon on the Plain (Luke 6:20-49)
This corresponds to Matthew’s Sermon on the Mount, but is much shorter (29 verses; 111 verses.

Matthew has added much Q material to the Sermon.

Luke has chosen to place most of his Q material in the 10-chapter “journey narrative” to Jerusalem.

Notice: the Gospels are not history in our sense of the word.


Matthew likes to group material by theme.

Luke usually groups his material “by source.”

Notice that neither of these systems gives a high priority to getting chronological order right!

We value chronological order far higher than the ancients did.  But that is our prejudice!
Compare & Contrast Beatitudes in Matthew & Luke (§51 in Aland
)
	Matthew 5:3-12 (RSV)

Blessed are the poor in spirit, for theirs is the kingdom of heaven.  

Blessed are those who mourn,  for they shall be comforted. 

Blessed are the meek,  for they shall inherit the earth.  

Blessed are those who hunger and thirst for righteousness,

    for they shall be satisfied.
Blessed are the merciful, for they shall obtain mercy.

Blessed are the pure in heart,  for they shall see God.

Blessed are the peacemakers, for they shall be called sons of God.

Blessed are those who are persecuted for righteousness' sake

    for theirs is the kingdom of heaven.

Blessed are you when men 

revile you and persecute you 

and utter all kinds of evil against you falsely on my account.

Rejoice and be glad, 

    for your reward is great in heaven, 

    for so men persecuted the prophets  who were before you.
	Luke 6:20-23 (RSV) 

Blessed are you poor,  for yours is the kingdom of God.

Blessed are you that hunger now,

     for you shall be satisfied.

Blessed are you that weep now,   for you shall laugh. 

Blessed are you when men hate you, 

and when they exclude you and revile you, 

and cast out your name as evil, on account of the Son of man!

Rejoice in that day, and leap for joy, 

    for behold, your reward is great in heaven; 

    for so their fathers did to the prophets.

24 But woe to you who are rich, 

  for you have received your consolation.  

25 But woe to you who are filled now, 

   for you will be hungry. 

Woe to you who laugh now, 

   for you will grieve and weep.  

26 Woe to you when all speak well of you, 

    for their ancestors treated the false prophets  in this way.


Global Observations

Number.  Matthew has 9; Luke has 4

Catechisms appear to regard # 9 as a repetition of the 8th Beatitude.


Also, it makes them easier to memorize if they all have the same structure.


If you are surprised that Luke has only 4 Beatitudes, that tells you which Gospel affects the Catechism more!


Historically, Matthew has been the favorite Gospel of the Roman Church for catechesis.
Style:  Matthew: 3rd person plural (except #9);  Luke 2nd person plural -- but this is not obvious in English

In modern English we use “you” for both singular and plural.  The KJV distinguished between “thou” and “ye.”

Source:  The material I have highlighted in blue is common to Matthew & Luke.  Scholars call this Q.

Special Material:   M & L -- all material that is not colored is unique to each evangelist, M & L, respectively

Was the M material in Q, and Luke deleted it?


Was the L material in Q, and Matthew deleted it?


Or did each evangelist add additional material to Q.

I suspect that the final possibility is most likely -- the additional material reflects favorite themes of each evangelist.

Sermon on the Mount || Sermon on the Plain 


Matthew likes mountains (Jesus as a Moses-like figure).  I suspect Luke’s placement is more original.

Blessed are they ||  Blessed are you.  Which is original?

I suspect that Luke’s “You” is original

Note: the final beatitude, #9 in Matthew, #4 in Luke is addressed to “You.”  For some reason Matthew did not edit it!
Not a List of Virtues!

The authentic beatitudes are not a list of virtues -- things that we do for God.
Rather, they are things that God does for us!  More on this shortly.
Matthew has 4 beatitudes from his special M material.


Did he get these from oral tradition and add them to Q?
Or were they originally in Q, and Luke deleted them?

Poor || Poor in Spirit

Some scholars suspect that Matthew has “watered down” the original “poor.”
They interpret “poor in spirit” as someone who is really rich, but does not flaunt it.
“Poor in spirit” is: about to run out of “spirit.”


In modern terms: clinically depressed, at the end of your rope, on the verge of a nervous breakdown.


The LORD is close to the broken-hearted; those who are crushed in spirit he saves.
Good Christians do not want to be poor in spirit.  They do not wish it on their worst enemies!

Song: “We Are the Light of the World”


Blessed are they who are poor in spirit, theirs is the kingdom of God


Bless us, O Lord, don’t make us poor in spirit. Bless us, O Lord, our God.

Luke stresses real poverty.  

God’s concern for the poor and the proper use of wealth are major themes in his Gospel.

One example: The parable of the Rich Man and Lazarus is found only in Luke.
Hunger ||  Hunger & Thirst for Justice

Luke stresses real hunger.  Again, the parable of Lazarus is a good example.
It is hard to tell whether Matthew or Luke has the original version


Both versions are inspired.  Both are equally normative for theology.


Perhaps Jesus said one during his ministry; Perhaps he inspired the other after the resurrection


The one that is “authentic” (pre-resurrectional) is not more important than the other.

Hunger & Thirst for Justice is no more a “virtue” than “being hungry” is.

It means “people deprived of justice who want it so bad they can taste” (Example: post-Katrina New Orleans)

They are blessed because “they will be satisfied” divine passive, God himself will feed them the justice they starve for.
Weep  || Mourn

These are synonymous.  It is hard to tell which might be original in Q
These people are blessed, not because weeping / mourning is a virtue.


Matthew -- “they will be consoled” a divine passive = God himself will console them


Luke -- they will laugh.  Less clear than Matthew, but the idea is God will turn their weeping to laughter.
Meek ||  Nothing corresponding in Luke

Probably regards this as a “duplicate” of the first beatitude.

Matthew’s “meek” is not the virtue of having a gentle disposition.  It means “oppressed.”

They are blessed because God will not allow their oppression to last forever.

Woes -- Luke Only
This is special Lucan material, L.  

It is impossible to know for sure if these are “authentic” (from Jesus himself) OR

if they come from a preacher Luke heard in the oral tradition (in 1:1-4 he mentions people he “interviewed”)


if they were composed by Luke himself.

Fuller Points out that Each corresponds to a Beatitude.


Beatitude
Woe


poor
rich


hungry
full


weeping
laughing


hated
spoken well of


(like prophets)
(like false prophets

Fitzmyer’s Comments
This genre is common in the LXX.
  Luke uses this form more than any other evangelist.

The woes are minatory [“like warnings”] in nature and pronounce the opposite of the beatitudes, viz. displeasure, pain, or grief. They are aimed at the privileged “listeners” of Jesus (see Comment), the rich, well-fed, carefree, and those well-spoken of; and they emphasize the ephemeral nature of such privilege.

4. Wanda Mullone Proclaims the Gospel from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984); Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year C (Liturgical Press, 2000).


� From the Roman Catholic point of view, this matter was not finally decided until the Council of Trent (1545-1563).  Before that the matter was considered legitimately debatable by scholars.


� Apostolic Fathers in English, 19th century translation accessed via BibleWorks.


� The translation is the RSV, slightly modified to make it more literal.


� Fuller, Preaching, 461-462.


� A curious early exception is 1 Thess 4:14, which uses the active: “Christ died and rose.”  Equally curious, 2 verses later Paul writes of believers “rising” rather than being raised by God.


� Fuller, Preaching, 462.


� I am reminded of the contrast between papers from beginners vs. papers from advanced students. Most beginners cover a subject by referring to one author after another. Advanced students sort the material by issue, and then contrast views of various authors on the issues. Footnotes by advanced students often refer to multiple authors in the same note.


� Synopsis of the Four Gospels: English Edition, edited by Kurt Aland (American Bible Society).  This synopsis appears in different languages, and the page numbers are different for each language.  However, the reference numbers are always the same!  That is why we refer to Aland by paragraph number, rather than by page.


� Scholars call this material “Q” [German Quelle = “source”] because it is a “source” common to Matthew and Luke.


� Fitzmyer (Luke, 648) thinks that Luke has added the “Woes.”


� Fuller, Preaching, 463.


� LXX is the Roman numeral for 70 (50+10+10). According to legend, the OT was translated from Hebrew to Greek by seventy Jewish scholars in Alexandria, Egypt, ca. 200 B.C. The Latin word for 70 is septuaginta, hence our English name “Septuagint.”


� Joseph A. Fitzmyer, The Gospel according to Luke I–IX: Introduction, Translation, and Notes, vol. 28, Anchor Yale Bible (Yale University Press, 2008), 636.





