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First Reading, Jeremiah 1:4-5, 17-19 

1. X Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words, phrases and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)

Formation of the Book of Jeremiah
Jeremiah’s oracles were “performed” orally.
Like most prophetic oracles, they were delivered in poetry, probably to make them easier to remember.

Through a complex process, during his life and after his death, they were assembled into a book.

The current arrangement of the material is the work of later editors.

Later editors also added oracles, as well as narrative material to what became our current Book of Jeremiah.
This process is not unlike the 3-stage process of the formation of the Gospels.

Structure of Jeremiah 1 
Preamble
1-3
Biographical Information 
Call Narrative, Part 1
4-10
Dialogue between YHWH & Prophet.

YHWH’s address

4-5

Today we read 4-5 

Jeremiah’s response

6

Jeremiah protests


YHWH’s response

7-10

YHWH insists

Visions 
11-16
Inserted into call story by a later editor


Almond Tree

11-12

Vision + Interpretation: The LORD is “watching” over his word.


Boiling Pot

13-16

Vision + Interpretation: Trouble will “boil over” for them.
Call Narrative, Part 2
17-19
Today we read this.
Biographical Information in the Preamble
Jeremiah came from a family of priests.

He came from Anathoth 
Anathoth: a village about three miles northeast of Jerusalem, to which Solomon had exiled Abiathar the priest (1 Ki 2:26-27); it is likely that Jeremiah belonged to that priestly family. 

Jeremiah prophesied for forty years, from the thirteenth year of Josiah (627 bce) until the eleventh year of Zedekiah (586) when the Temple was destroyed 

Remainder of This Presentation

Since the Lectionary omits part of the call narrative, I am going to take us through the whole passage.

I have printed out the RSV translation with modifications by me (PJM) to make it more literal.

I have added comments, outlining the major structural points.

I have also called attention to the poetic structure, in particular:

synonymous parallelism
A wise son gives joy to his father


An intelligent son delights his mother

antithetic parallelism 
A wise son gives joy to his father


A foolish son breaks the heart of his mother

chiasm: makes a Greek chi.
A wise son gives joy to his father

Chi looks like an X

Join corresponding parts to make X
His mother delights in an intelligent son 
These structures are ways that Hebrew poets -- including prophets! -- emphasized their points.

The highlights are intended to help you see the structures. I probably missed some!

Call Narrative, Jer 1:4-10, 17-19, RSV-PJM
4 Now the word of the LORD came to me saying, 
Introduction
5 "Before I formed you in the womb I knew you,
YHWH’s declaration

and before you were born I consecrated you; 

synonymous parallelism

I appointed you a prophet to the nations." 

chiasm + addition
**************
Today’s reading omits 6-10

6 Then I said, 
Jeremiah Replies

"Ah, Lord GOD! [Lord YHWH]


exclamation

Behold, I do not know how to speak, for I am only a youth." 

excuse
7 But the LORD said to me, 
YHWH responds to J.

"Do not say, `I am only a youth'; 

command # 1



for to all to whom I send you you shall go, 

synonymous parallelism


and whatever I command you you shall speak. 

8 Be not afraid of them, 

command # 2


for I am with you to deliver you, 

promise
says the LORD." 
9 And the LORD put forth his hand and touched my mouth; 
YHWH’s action
 and the LORD said to me, 
YHWH speaks. parallelism!

"Behold, I have put my words in your mouth. 

declaration

10 See, I have set you this day over nations and over kingdoms, 

declaration


to pluck up and to break down, 



to destroy and to overthrow, 

synonymous parallelism


to build and to plant." . . . 

antithetic parallelism
[Inserted Visions, Jer 1:11-16]
Call Continues

YHWH continues to speak.

17 But you, gird up your loins; 

command # 3a


arise, and say to them everything that I command you. 

command # 3b


Do not be dismayed by them, 

command # 3c



lest I dismay you before them. 

warning

18 And I, behold, I make you this day a fortified city, 

promise


an iron pillar, and bronze walls, 


modifies fortified city


opposing the whole land, 


modifies fortified city



against the kings of Judah, against its princes, 


opponents listed



against its priests, and against the people of the land. 


opponents listed

19 And They will fight against you; 

prediction

 And they shall not prevail over you, 

antithetic parallelism



for I am with you, says the LORD, to deliver you." 

promise
Liturgical Context
Fuller notes that Paul (Gal 1:15) models his own call on the call of Jeremiah.


[God] who had set me apart from when I was in my mother’s womb, and called me (my translation) 
Today’s liturgy sees Jeremiah’s prophetic call as a “type” of Jesus’ messianic call.

Story of Zgi.

4. X Proclaims the First Reading from a Second Translation
We will count the RSV-PJM translation as having done this.
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Psalm 71:1-6, 15, 17
Omit to make room for 2 presentations on the Gospel. 1) Overview of Luke; 2) Today’s passage.
Response: I will sing of your salvation.
1. X Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
4. X Proclaims the Psalm from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Second Reading, 1 Corinthians 12:31-13:13 

1. X Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
Basic Information on 1 Corinthians 

Date:  Late 56 - Early 57, from Ephesus (in the western part of modern Turkey)
To:  Mixed Church of Jews & Gentiles converted by Paul in 50/51-52

Authenticity:  No serious scholar disputes that Paul wrote this epistle.

Unity:  Some scholars think several letters have been made into one. Most think the letter is a unified composition.

Integrity:  There are no widely agreed upon major interpolations, but there is discussion about chapter 13 (our chapter today!).  A minority of scholars consider chapter 13 and “interruption,” even a later edition.  Some also consider 14:34-35 to be an interpolation -- these verses prohibit women from speaking in church. 

“First” Corinthians.  This is the first letter to them that still exists.  In 1 Cor 5:9 Paul mentions a previous letter that seems to have been lost.
Context: Follows Discussion of charismata, spiritual gifts in 1 Corinthians 12.

These gifts are a source of division and rivalry that is destroying the Corinthian community in Paul’s view.

The beautiful thoughts in this section are part of a polemic against divisiveness. 
Structure: 3 part division, A B C  or  A B A1  .  There is some minor variation on the exact division

A
B
C / A1

Discussion of Gifts
What Love Is
Gifts Pass Away; Love Remains

1-3
4-7
8-12
majority


1-3
4-8a
8b-12
minority (including Fitzmyer)

The style of writing in A & C [A1]  is complex.

Let’s look at an example, v. 13:2 (RSV)


And if I have prophetic powers, 
“If clause” # 1, part 1




and understand all mysteries and all knowledge, 

part 2



and if I have all faith, 
“If clause” # 2, part 1




so as to remove mountains, 

part 2



but have not love,
“but clause”


 I am nothing. 
Main clause
This pattern is repeated three times.
It is “I-language.”

Scholars debate who the “I” is.


Does Paul mean himself?  Is he being autobiographical about his own “faith” and “knowledge?”


Does Paul use “I” to mean “every person?”

The style B is simple.

Let’s take a look at an example from this section, 13:4 (RSV)

Love is patient and kind;
Main clause #1, Two positive statements


love is not jealous or boastful;
Main clause # 2, Two negative statements
In contrast to section A, there is no “I-language.”

We have a series of statements about what love is, and about what it is not.

Fitzmyer argues that the first statement in v. 8 is part of this section:  Love never ends.

Based on the simple style of this sentence, I am inclined to agree with him.
Implications of this section!

Paul’s opponents are: jealous, boastful, arrogant, rude, insisting on their own way, irritable, resentful, etc., etc.!

Variously Evaluated

This section is evaluated variously by different scholars.
Fuller does not like it.  Most scholars have a more positive evaluation.

Reginald Fuller notes that there is nothing specifically Christian about the passage.
Neither God nor Jesus is specifically mentioned.

If the central paragraph originally stood on its own, before Paul used it here, and was modeled on Hellenistic Jewish material, we can see why agape is treated simply as a human virtue without any reference to Christology, and why there is no clairification about its object -- whether it is God’s love for human beings or their love for God, or [their love] for others.  It is simply the description of an abstract virtue, like the praise of wisdom in the wisdom literature.

Other scholars stress that the “love” Paul is praising is not a human achievement.

Fitzmyer notes that the Roman Catholic tradition considers “love / charity” as a theological virtue.

That is, it is not something we do for God.  It is something that God does for us.

It is a grace, a gift, that demands a response!
V. 11 “When I became a man[an​ēr]”

7 ages of a male, according to (Pseudo)-Hippocrates


paidion
pais
meirakion
neaniskos
anēr
presbutēs
gerōn


little boy
boy
lad
young man
man (adult)
elderly man
old man
In this scheme, “adult male” = about 49 years old. 

The interpretation of V. 13 is disputed.

So faith, hope, love abide, these three; but the greatest of these is love. (RSV)
Will there be “faith & hope” in heaven?  Some scholars think “yes.”


They define faith as a relationship, not as items of belief.


The see hope as openness to the future.

Fitzmyer discusses the matter extensively, and concludes:
. . . the triad “remains” in this life, from the crucifixion to the parousia of Christ (1:7–8), but love also “remains” beyond it, because of its superior quality explained in the next clause.

4. X Proclaims the Second Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Gospel, Part 1: Overview of the Gospel of Luke
General Overview of Luke (somewhat simplified)

1) Begin with the Gospel of Mark.

2a) Add an Introduction, Infancy Narrative at the beginning

2b. Add Resurrection Appearance Narratives at the end.

Neither of these are found in Mark. 

In the 2nd century, an anonymous scribe added a Resurrection Appearance Narrative after Mark 16:8

The Original Gospel ended with the story of the women at the empty tomb.



This is where both Matthew’s copy & Luke’s copy of Mark ended.



They both follow him fairly closely, and then go in very different directions from this point on.




Briefly: all Matthean appearances to the male disciples are in Galilee; in Luke they are all in Jerusalem.


The angel promises if the disciples go to Galilee they will see Jesus -- but Mark never narrated this.


Perhaps he thought such an appearance was “too mysterious” for human language?

So our “preliminary overview” would look something like this:


Introduction (Luke 1:1-4)

Infancy Narrative (Luke 1:5 - 2:52)

Gospel of Mark

Resurrection Appearance Narratives -- all in the Jerusalem area (Luke 24:8-53)
But Luke has about 10 chapters worth of Jesus-tradition that is not in Mark.  

Some of it is material Matthew also has.  Scholars call this “Q.”  And stuff that only Luke has. Scholars call this “L.”

So what does Luke do?  He inserts a 10-chapter “journey narrative” from Galilee to Jerusalem.

In Mark, followed by Matthew, it takes one chapter to make the journey.  In Luke it takes about 10 chapters.

So now our “preliminary overview” of Luke looks like this:

Introduction


Infancy Narrative


Gospel of Mark, Part 1, Galilean Ministry

Journey Narrative [approximately Luke 9-19]

Gospel of Mark, Part 2, Jerusalem Ministry; Passion, Death, Resurrection

Resurrection Appearance Narratives -- all in the Jerusalem area

Global Context of This Week’s Reading

It is part of the Galilean Ministry.

It follows the Infancy Narrative, much of which we read in the Advent-Christmas Season.

It follows Luke’ Introduction (Luke 1:1-4) which we read last week (Third Sunday in Ordinary Time)
As in Mark, it follows the Baptism of Jesus -- which we read on the Baptism of the Lord

If you read Luke’s version closely, you will notice that Luke never says that John baptized Jesus!


In fact, in Luke 3:20, we learn that Herod put John the Baptist in prison.


We do not hear that Jesus “was baptized” until the next verse, Luke 3:21.


This is a hint that the “orderly account” Luke promised in 1:3 is not in chronological order!

Genealogy of Jesus (Luke 3:23-38)
In Luke the story of the baptism is followed by the Genealogy of Jesus.


Neither Mark nor John contains a genealogy; only Matthew & Luke.


The genealogies of Matthew and Luke are very different.



1) Order
Matthew begins with Abraham, and goes forward to Jesus.




Luke begins with Jesus and works backward to Adam.



2) Context
Matthew’s genealogy is part of his Infancy Narrative




Luke’s genealogy is inserted into the narrative of the Galilean Ministry.



3) Structure
Matthew’s genealogy has 3 sets of 14-- David, David, David. DVD d =4, v = 6. 4+6+4 = 14




Luke’s genealogy has far too many names between Abraham & Jesus to employ this scheme `

4) Context
Matthew traces the Davidic line through Solomon (Matt 1:6-7)




Luke traces the Davidic line through Nathan, a less-well known son of David (Luke 3:31)




Bottom line: the genealogies contain at least as much symbolism as history.

Liturgical Usage.
Matthew’s genealogy is read every year at the Vigil Mass for Christmas.




Luke’s genealogy is never read liturgically, Sunday or Weekday.

Temptation of Jesus (Luke 4:1-13)
Mark states simply that Jesus was “tempted by Satan.”
Like Matthew, Luke knows the Q story of 3 specific temptations.

The Temptation of Jesus is the read on the First Sunday of Lent. We will study it more carefully at that time.
Jesus’ Inaugural Sermon
Last Sunday’s reading was a curious blend. It includes Luke’s Introduction, Luke 1:1-4.

Then it skip 179 verses! The Infancy Narrative, Baptism, Genealogy, and Temptation (Luke 1:5-4:13)

Then it picks up with Jesus’ inaugural sermon in Nazareth, where he reads from Isaiah


Mark states that Jesus spoke “in his home town” in Mark 6:1, accompanied by his disciples.


Mark, however, gives no hint as to what Jesus said on that occasion.

Luke gives this homily “programmatic importance” by moving it “up front.”


Note the freedom with which Luke rearranges events to stress his Christological points.


We catch him red-handed, because we have his source: Mark.


Mark, however, probably felt the same freedom.


This is why the scholars say that the Gospels are not “historical” in our modern sense of “history.”


The goal of the evangelists was to give an “inspired portrait” of Jesus --



NOT to get all the events of his ministry in chronological order!
The “quote” from Isaiah is actually a Lucan “composition” -- made from two different passages in Isaiah.



These passages focus on aspects of Jesus’ ministry that Luke is going to stress.
To read them from a scroll would have been quite a feat! [Give a demonstration!]
Unroll the Scroll to Isa 61:1

The spirit of the Lord is upon me, because he has anointed me; 

he has sent me to bring good news to the poor, to heal the brokenhearted, [omit this phrase]

to proclaim release to the captives and recovery of sight to the blind, (NETS)

Roll the Scroll backwards to 58:6, to quote a phrase from that verse

to let the oppressed go free, and tear up every unjust note. (NETS)
Roll the scroll forward to Isa 61:2, and read the first half of the verse

to proclaim the year of the LORD's favor, and the day of vengeance of our God [omit] (RSV)
End of Jesus’ Inaugural Sermon (Luke 4:21)
After quoting selected verses from Isaiah, the Lucan Jesus announces:

“Today this scripture passage is fulfilled in your hearing.” 
Thus ended last Sunday’s Gospel.

In the next session we will look at the response to the sermon.

But first: Questions? Comments? Observations?
Gospel, Luke 4:21-30 

1. X Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
Immediate Context

Last Sunday we read the story of Jesus preaching in his home town of Nazareth for the first time, Luke 4:14-21.

Jesus preached on a passage in Isaiah.

He ended by saying “Today this scripture has been fulfilled in your hearing (4:21).

Our passage today overlaps with last week. Luke 4:21 is the first verse of today’s passage.

Twofold Reaction

Briefly, the reaction to the passage is twofold. First there is admiration; then hostility.
The change from one to the other exceedingly abrupt!

Some scholars try some “fancy footwork” with translation to make the admiration less enthusiastic.


That way the hostility does not come as such a surprise.

I think Fitzmyer has the best explanation: the passage is a conflation of two traditions.

The climactic buildup of reactions to Jesus reveals a certain artistry in the Lucan story. But the differing reactions and the lack of smooth sutures between different parts of the story are noteworthy. They reveal the conflation that has gone on. 

“Noteworthy.” Fitzmyer is being kind to Luke.
He has written several pages of unsuccessful attempts by highly educated scholars to “make sense” out of the passage!

Jesus portrays himself as a prophet

He applies the proverb about prophets to himself.
He compares himself to Elijah and Elisha

What kind of a Messiah will the Lucan Jesus be? A prophetic Messiah. (Johnson)
Luke Edits Mark. Luke has edited the Marcan version of the proverb!
	Matthew 13:57

But Jesus said to them, 

"A prophet is not without honor
except in his own country 
and in his own house." 
	Mark 6:4

4 And Jesus said to them, 

"A prophet is not without honor,

except in his own country, 

and among his own kin, 

and in his own house." 
	Luke 4:24

24 And he said, "Truly, I say to you,
 no prophet is acceptable 

in his own country.




To the surprise of many Catholics, Mark portrays the family of Jesus as non-believers.

So the Marcan Jesus castigates not only the prophet’s own country, but also his “own kin” and his “own house.”
The color-coding makes it easy to see that Luke has dropped the last two of these.

Luke has a tradition of Mary receiving an angelic revelation. In Luke’s tradition Mary is the first believer!

I forget the commentator’s name, but a commentator on Acts remarked to the effect that:

“What Luke tells us is accurate, but he does not tell us everything he knows.”

Lucan Geography. Near the end of the passage, the people are going to throw Jesus off a cliff.
Those who have visited modern Nazareth know that there is no such cliff in the town.

Of course, he is my Doktorvater, so I am prejudiced, but I like Fitzmyer’s solution.

He notes that since the 9th century AD tourists have been referred to a place ca. 3 km SE of Nazareth.

This spot has been contested. Fitzmyer concludes:

It is probably only another instance of Luke’s vague awareness of Palestinian geography.

Lucan Transpositions of Marcan Material 

Call of the first disciples. 

In Mark this happens in Mark 1, right after the baptism & temptation.


The Marcan Jesus has disciples when he preaches in his home town, Mark 6.


The Lucan Jesus will not have any disciples when he teaches in Nazareth, Luke 4.

The Lucan Jesus calls his first disciples in Luke 5.

Arrest of John the Baptist. 

In Mark, the arrest of JB is reported after he baptized Jesus.


In Luke the arrest of JB (Luke 3:20) is reported before the baptism of Jesus (Luke 3:21) is reported! 

Why? This is Luke’s way of dealing with the embarrassment of the issue!



What is embarrassing? The story presents Jesus as a disciple of John.



Matthew takes care of the embarrassment by inserting a dialogue between Jesus & JB.



John takes care of it by omitting the baptism altogether! JB’s only function is to “testify” to Jesus!


Aside: Some fundamentalists are anxious to preserve historical order at all costs.



When Gospels differ, they say we ought to follow Luke because he promises an “orderly account” (Luke 1:3)



This is one of several episodes that shows concerns other than chronology motivate Luke’s order!
Jesus’ Visit to Nazareth


Mark places this in 6:1-6, halfway through the Galilean ministry (journey to Jerusalem begins in Mark 10:1)


Luke places this visit at the very beginning of the Galilean ministry.
An “Awkward Verse” Luke 4:23b 

what we have heard you did at Capernaum, do here also in your own country.'" (RSV)
This verse is awkward, because the Lucan Jesus has not yet done a mighty deed (“miracle”) anywhere yet!
His first healings, which were in Capernaum come, later in this chapter, 4:33-41.
Note: Luke knows the tradition that Jesus worked mighty deeds in Capernaum before he preached in Nazareth.

Fitzmyer’s Comment
From v. 23 it is clear that Luke was aware of a period of Jesus’ ministry in Capernaum prior to this visit to Nazareth. He is, then, consciously making this episode the first of the ministry, knowing that it was not really such.

Johnson’s Comment

things … done in Capernaum: Because he displaces the passage from its sequence in Mark, this reference does not make sense; Jesus does not come to Capernaum until 4:31. Luke’s preoccupation with “order” is not always seamlessly successful!

Well -- only if we think of “order” as necessarily chronological! 
There are other types of order, e.g., “thematic.”
Priorities of the Evangelists

Again, this shows that “accurate chronology” is not a high priority with Luke.
And skeptics who point out such chronological differences in the Gospels are just as misguided as fundamentalists!

Ancient writers, secular and religious, had different priorities than we do.

Reflections on Truth

To understand any literature from another culture, we have to ask: what are the author’s goals?

The appropriate question is not: is a passage true or false? 

Appropriate questions are: In what way is a passage true? In what way is a passage inadequate?

Our Catholic teaching is not that the Bible contains no errors!

It is that the Bible teaches without error “those truths that are necessary for salvation.”

It is not necessary for salvation that there was actually a cliff near Nazareth.

Nor is it necessary for salvation that Jesus worked mighty deeds in Capernaum before he preached in Nazareth.


Or vice versa!

So, what is actually going on???
The Passage is Programmatic

The double-response to Jesus will continue throughout his ministry. Luke uses the passage to dramatize this truth.

Dramatization is not falsification! Dramatization makes the truth memorable!

Furthermore, Luke sees this pattern repeated in the mission of the apostles after the resurrection.
Their preaching is met with both belief and with opposition.

That said, it is important to avoid anti-Semitism.
Last Sunday’s Homily. Most of you already have a copy of my homily from last week.
It is about a sermon given by the young priest Father Joshua Carpenter, son of Joseph & Mary Carpenter.

It raises some hot button issues of our century. I will probably make it an appendix to the online version of these notes.

Avoiding Anti-Semitism. The stories about Elijah and Elisha emphasize the universality of the mission of Jesus.
Luke, writing from a post-resurrectional perspective, sees that more Gentiles are believing than Jews.

Luke wants to stress that the post-resurrectional activity of the Church has its roots in the life & ministry of Jesus.

As Simeon foretold [the child is destined for the fall & rise (note order!) of many in Israel], this will be worked out in the subsequent narrative in terms of a division within Israel between those who do and those who do not accept this prophet. But this ominous opening already suggests a reason why many Jews later on in Acts reject the Gospel, precisely because it is meant for all (cf. e.g., Acts 13:44–52).

Johnson is not anti-Semitic, but it is possible for his remarks to be misunderstood to support such thinking.

Perhaps Luke honestly thought that the main reason Jews rejected Christianity was jealousy against outsiders.
But the truth was probably much more complex.

In any case, it is patently unhistorical to imply that the mission of Jesus, from the beginning, was to all peoples.

Most historical-Jesus scholars regard the statements of the Matthean Jesus as substantially authentic:

I was sent only to the lost sheep of the house of Israel. (Matt 15:24 )
"Go nowhere among the Gentiles, and enter no town of the Samaritans, 6 but go rather to the lost sheep of the house of Israel. (Matt. 10:5-6 RSV)
It is only after the resurrection that the Matthean Jesus gives the “great commission.”
Go therefore and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit, (Matt. 28:19 RSV)
Before the resurrection, interactions with Gentiles are rare exceptions!
I will close with a quote from Raymond Brown.

(a) One must understand that religious people could have disliked Jesus.

Christians think of Jesus as an ideally noble figure, caring for the sick, reaching out to the poor and outcast, rejecting hypocrisy, and preaching love. How then could Jewish authorities have handed Jesus over to the Romans to be crucified? A traditional Christian answer has been that these authorities were not truly religious but were hypocrites, or political sycophants, or intolerant ultra-legalists, and so did not hesitate to be callously brutal. That answer is not satisfactory,  . . . Historically we know of teachers and leaders in the Judaism of Jesus’ time who were genuinely religious. Rather than blaming the authorities, one must reflect more carefully on the reaction produced by Jesus, a sharply challenging figure who could not always have been received sympathetically even by the truly religious.  . . . If one takes the Gospels at face value (and even if one examines them through the microscope of historical criticism), there emerges a Jesus capable of generating intense dislike. Indeed, that is the usual result of asking self-consciously religious people to change their minds (which is what is meant literally by metanoia). Those Christians who see Jesus as offensive only in the context of (what they think of as) legalistic Judaism fail to grasp that mutatis mutandis, he would be offensive on any religious scene if he told people that God wants something different from what they know and have long striven to do, and if he challenged established sacred teaching on his own authority as self-designated spokesman for God. 

4. X Proclaims the Gospel from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984); Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year C (Liturgical Press, 2000).


� cf. 1964 declaration of the Pontifical Biblical Commission “On the Historical Truth of the Gospels.”


� In Hebrew shāqed means “almond” and shōqed means “watching.”


� NABRE note to Jer 1:1.


� Marvin A. Sweeney, The Jewish Study Bible: Tanakh Translation, (Oxford University Press, 2004) note to Jer 1:2-3.


� “GOD” is in all capitals because the underlying Hebrew word is not “God” (El or Elohim), but rather the divine name YHWH. Jeremiah would have pronounced it “Yahweh,” but after the Babylonian Exile “the Name” was considered too sacred to pronounce. Rather, instead of Yahweh the lector would read Adonai “Lord” [over- literally, “my Lords”]. And since this particular Lord stood for the divine name, most modern Bibles put it in all capitals, LORD. However in this verse the Hebrew reads Adonai YHWH, so the lector would have to read: “Lord LORD.” To avoid this duplication, GOD (Elohim) was substituted for the second LORD, and is printed GOD (all capitals) in most modern Bibles. Notice how many times LORD appears in all capitals in this passage! The phrase “Lord GOD” appears 293 times. Beginners sometimes do not realize how very different it is from “LORD God” (Yahweh God), which occurs only 37 times. By contrast, “LORD, God-of-X” (somebody or something) is fairly common, occurring 209 times. If you have a Jerusalem Bible or a New Jerusalem Bible, it will help you keep “Lord Yahweh” and “Yahweh God” straight!


� Fuller, Preaching, 455.


� In addition to Fuller and Bergant, I also looked at Joseph A. Fitzmyer, First Corinthians: A New Translation with Introduction and Commentary, Anchor Yale Bible, vol. 32 (Yale University, 2008); and Raymond F. Collins, First Corinthians, Sacra Pagina, vol. 7 (Liturgical Press, 1999).


� Raymond E. Brown, An Introduction to the New Testament, Anchor Bible Reference Library (Doubleday, 1997) 512.  I am giving what Brown considers the majority opinion.  Consult his text for more information about the minority “revisionist” dating.


� Brown discusses these opinions on pages 523-524.


� This makes the statement “Love never ends” part of  section B, rather than the final 


� Fuller, Preaching, 457.


� Fitzmyer, First Corinthians, 498.


� Fitzmyer, First Corinthian, vol. 32, y Press, 2008), 502.


� NETS = New English Translation of the Septuagint (i.e., the Greek OT). The Greek OT contains a reference to “recovery of sight to the blind” which is not found in the Hebrew Masoretic Text as the basis for most modern translations of the OT. It is possible that Jesus read from a Hebrew scroll closer to the Greek than our current Hebrew text. It is also possible that since Luke read his OT in Greek, he did not know that this phrase was missing from the Hebrew!


� In addition to my “regular” sources (D. Bergant and R. Fuller) for the Gospel passage I consulted Joseph A. Fitzmyer, The Gospel According to Luke I-IX: A New Translation with Introduction and Commentary, Anchor Bible, vol. 28 (Doubleday, 1981); and Luke Timothy Johnson, The Gospel of Luke, Sacra Pagina, vol. 3 (Liturgical Press, 1991).


� Conflation. Goldilocks ran into the house of the three bears, and the big bad wolf began to huff and puff to blow the house down. (I have just “conflated” Goldilocks & the Three Bears with Little Red Riding Hood.


� Fitzmyer, Luke I–IX, 528.


� For more information about Luke’s treatment of the relatives of Jesus, Fitzmyer (Luke, 537) refers the reader to pages 164-167 of � HYPERLINK "https://smile.amazon.com/Mary-New-Testament-John-Reumann/dp/0809121689/ref=sr_1_2?crid=2L1BBXG8ARYUC&keywords=Mary+in+the+New+Testament&qid=1643254481&s=books&sprefix=mary+in+the+new+testament%2Cstripbooks%2C428&sr=1-2" ��Mary in the New Testament�, an ecumenical work by Catholic, Protestant, and Anglican scholars.


� Fitzmyer, Luke I–IX, 538.


� Fitzmyer (Luke, 71) mentions seven. For the sake of brevity I cover only 3 today. I’ll mention the others when we get to them.


� Fitzmyer, Luke, 526.


� Luke Timothy Johnson, Luke, 80.


� Johnson, Luke, 82.


� Raymond E. Brown, The Death of the Messiah: From Gethsemane to the Grave, a Commentary on the Passion Narratives in the Four Gospels, vol. 1 (Yale University Press, 1994), 391–393.





