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Acts 10:25-26, 34-35,44-48. 

1. X Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response
Participants share words and images which struck the heart and mind and imagination as they listened.  
There is no discussion, no questions except for clarification.
3. Echo The Tradition (Fr. Pat’s Presentation)
Insight from Reginald Fuller (Anglican scripture scholar who has written for Catholic publications).

For the believer, the most important consequence of the resurrection is the gift of the Spirit.
Development of Christian Thought

Remember, when Acts was written, the doctrine of the Trinity was still a century into the future.


If you could go back in time, and ask any of the apostles or evangelists about the Blessed Trinity, 



you would receive a puzzled stare!

Often the earliest Christians did not distinguish between the Risen Lord and the Holy Spirit.

Paul tells the Corinthians:  The Lord is the Spirit (2 Cor. 3:17)

In another place, he compares the first Adam with the last Adam (the risen Christ).  He says


The first Adam became a living being || The last Adam became a life-giving spirit (1 Cor 15:45)
Pentecost as the Day the Spirit Was Given
This common Christian idea is actually a catechetical oversimplification

It is largely due to the fact that Luke dramatizations of doctrine are extremely memorable.


It results from accepting Luke’s dramatizations as “simple history.”

For Luke the Spirit was at work throughout the ministry of Jesus, and even before.

Luke attributes the miraculous conception of Jesus to the work of holy Spirit.

The Johannine perspective on the Spirit is quite different from Luke’s.
For John, the Spirit does not exist before the death of Jesus.


John does not imagine the Spirit at work in the birth of Jesus, or during his ministry.

When Jesus promises the Spirit to those who would come to believe in him, the evangelist adds :


There was, of course, no Spirit yet, because Jesus had not yet been glorified (7:39, NAB).

John has two stories of the gift of the spirit -- neither one of which occurs on Pentecost.
Recall the lecture on the Johannine Passion Narrative.  On Good Friday, as Jesus died, he handed over the Spirit

not his human soul to the Father -- as the Lucan Jesus


but the Spirit that gave birth to the Church assembled at the foot of the cross (the BD, and the holy women)

John’s second story of the gift of the Spirit occurs on Easter Sunday.
In John 20, the holy Spirit is portrayed as the breath of the risen Christ.


He breathed on them, and said, “Receive the holy Spirit.”  Back to Luke.

Luke portrays the Conversion of Cornelius as the Decisive Step in beginning a mission to the Gentiles.

This story is so important, Luke tells it more than once!  
In chapter 11, when Peter gets back to Jerusalem, he will repeat the story almost word-for-word in his “report.”

Furthermore, Peter will allude to the Cornelius story during the Council of Jerusalem in Acts 15.

Note that the gift of the Spirt precedes Baptism!  Fuller remarks:

“Luke’s point is that the Spirit here takes a fresh initiative where the Church was too timid to follow.”

How do they know the Spirit was active?  Cornelius and his family were “speaking in tongues!”
This is what had happened to the Jewish disciples on Pentecost.  Now it happened to Gentiles!

Some scholars call this passage, “The Pentecost of the Gentiles.”

Notice the attention given to experience, rather than to doctrine!

Nobody says:  “These people cannot possibly have the Spirit!  They are not baptized yet!”

Rather, they say: “These people have received the Spirit!  How could we refuse to baptize them?”
Historical Footnote, again from Fuller.

After the martyrdom of Stephen, Hellenistic Christians were no longer welcome in Jerusalem.  They scattered.

When they scattered to various places, they started telling people about Jesus.  Many of these people were not Jewish.

This was not a planned missionary venture; it was  “almost in a fit of absence of mind”  (Fuller’s phrase).

Luke, by contrast, wants to portray the Jerusalem Church as directing and approving all missionary activity.


Remember how different Luke’s story of Paul’s “conversion” was from Paul’s own story?

Real history is a “messy” process!  Luke’s dramatizations make it “memorable.”  And this is good!  We remember!

But if we takes these dramatizations too literally, we might fail to see the Spirit at work in the chaos of our own times.

Wes Seeliger, Western Theology (1969) contrasts two visions of Church: Settler Theology & Pioneer Theology
[image: image1.jpg]“@

/Foreword





IN SETTLER THEOLOGY–the Holy Spirit is a saloon girl. Her job is to comfort the settlers. They come to her when they feel lonely or when life gets dull or dangerous. She tickles them under the chin and makes everything O.K. again. The saloon girl squeals to the sheriff when someone starts disturbing the peace. (Note to settlers: the whiskey served in Settler City Saloon is the non-spiritous kind.)

IN PIONEER THEOLOGY–the Holy Spirit is the buffalo hunter. He rides along with the wagon train and furnishes fresh, raw meat for the pioneers. The buffalo hunter is a strange character–sort of a wild man. The pioneers never can tell what he will do next. He scares the hell out of the settlers. Every Sunday morning, when the settlers have their little ice cream party in the courthouse, the buffalo hunter sneaks up to one of the courthouse windows with his big black gun and fires a tremendous blast. Men jump, women scream, dogs bark. Chuckling to himself, the buffalo hunter rides back to the wagon train.

Check out the link for the rest of the story 
  Or if you want the cartoons, you can get a used copy through Amazon.

4. Questions, Comments, Observations: Echo the Tradition Again
5. X Proclaims the First Reading from a Second Translation
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Psalm 98:1-4
Response:  The Lord has revealed to the nations his saving power.
1. X Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response
Participants share words and images which struck the heart and mind and imagination as they listened.  
There is no discussion, no questions except for clarification.

3. Echo The Tradition (Fr. Pat’s Presentation)
Sing to the Lord a New Song 

The “Old Song” was probably the Song of Moses. Exodus 15 -- one of the most ancient poems in the OT.

The Psalmist is convinced that all of God’s saving deeds are not in the past.

For Christians, the “New Song” is the “Song of the Lamb” in Revelation 5:12 .

Worthy is the Lamb who was slain


to receive power and wealth, 


wisdom and might,

honor and glory and blessing!" (RSV, slightly modified)
His right hand has won victory for him, his holy arm.
This is short for two parallel statements

His right hand has won victory for him  || His holy arm has won victory for him.

The “first victory” for Israel was at the Sea of Reeds -- celebrated by the Song of Moses.

In the liturgical context of Easter time, Christians recall God’s victory over death through the resurrection of Jesu.

The Lord has made his salvation known || in the sight of the nations he has revealed his justice.

Notice that “justice” is parallel with “salvation”

God’s kingdom comes when God rules the world with justice -- i.e., when God saves his people!

For the ancient Hebrews, this salvation / justice was their deliverance after 4 centuries of slavery!

In Easter time we recall the salvation / justice that God accomplished by raising Christ from the dead.
All the ends of the earth have seen the salvation by our God

This is my kind of “salvation!”

When friends tell me that something unfortunate might be a “blessing in disguise”  I always respond


I like my blessings blatant!  I want blessings that all the earth can see!
This is what we pray for in the Lord’s Prayer

“Thy will be done on earth as it is in heaven”

This “divine passive” is not a pious wish that people doe God’s will.

It is a pushy Jewish way of asking God to do his will on earth as he does it in heaven!

Lord -- in our own day and time -- reveal to the nations your saving power!
4. Questions, Comments, Observations: Echo the Tradition Again
5. X Proclaims the Psalm from a Second Translation
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
1 John 4:7-10
1. Mike Bradley Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response
Participants share words and images which struck the heart and mind and imagination as they listened.  
There is no discussion, no questions except for clarification.

3. Echo The Tradition (Fr. Pat’s Presentation)
“Love one another.”

This phrase occurs 14 times in the Bible.  10 of these are in the Johannine tradition.

Against those who deny that ethical behavior is important  
-- in the life of Jesus / in our own lives


the author asserts the importance of mutual love among believers.

This echoes a theme in the Prayer of Jesus at the Last Supper.  He prayed that “all may be one”


that the world may believe that you sent me.
As long as Christians are not one in love, we have no right to expect “the world” to accept our message.


This is why the ecumenical movement is not “fluff.”

From John’s perspective it is essential to Christianity.
Everyone who loves is “begotten of God.”

This echoes a theme found in the Prologue to the Gospel  (John 1:12-13)

12 But to all who received him, [the reference is to the Word]

who believed in his name, 

he gave power to become children of God;  

13 who were born/ begotten,  [the Greek word can mean either!]


not of blood 


nor of the will of the flesh 


nor of the will of mortals,


but of God. 
“God Is Love.” One of the most famous lines in the Bible.  One frequently misunderstood.
Fuller: “This affirmation is frequently repeated out of context, as if it were a self-evident truth. 

The statement is not a philosophical proposition.

It is a confession of faith from those who have encountered the love of God in Jesus Christ.
“The Love of God” is an ambiguous phrase, both in English and in Greek.
It can refer to the love that we have for God.  


“The love of God” inspired Mother Teresa to assist the dying.
It can refer to the love that God has for us.


“God so loved the world that he gave his only Son . . .” (John 3:16)

NAB note to John 3:16.  God’s gift of his Son is twofold:
Gave: [1] as a gift in the incarnation, and also [2] "over to death" in the crucifixion; cf. Rom 8:32. 

Here is that reference to Romans

God did not spare his own Son but gave him up for us all; will he not also give us all things with him? (RSV, slightly edited)
In the final verse in today’s passage, we see that it is this second meaning that 1 John stresses.

The phrase “as an expiation for our sins” is a reference to the crucifixion.

When he writes “God is love,” John has a particular event in mind.”


For his opponents (the “secessionists) the incarnation is sufficient.  The death of Jesus had no significance.


For the author of the Epistle, as for Paul, God’s love is concretely manifested in the cross.
Again, this is not “obvious!”  


One can regard the cross as simply a “legal lynching,” an awful miscarriage of justice.
That God was present in Christ reconciling the world to himself (2 Cor 5:18) is a statement of faith!

“God is love,” correctly understood,  is a distinctly Christian insight.
Insight from Dianne Bergant

The love described here is not merely an expression of the best that the human spirit has to offer.  It is neither exemplary piety nor altruistic concern for others.  Actually, there is nothing human about it.  It is divine in origin, and only those who have been begotten by God can have a share in it.

4. Questions, Comments, Observations: Echo the Tradition Again
5. X Proclaims the Second Reading from a Second Translation
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
John 15:9-17. 
1. X  Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response
Participants share words and images which struck the heart and mind and imagination as they listened.  
There is no discussion, no questions except for clarification.

3. Echo The Tradition (Fr. Pat’s Presentation)
Overall Literary Context

It is part of John 13-17, the Johannine Last Supper Scene.

The Last Supper follows the “Book of Signs,” John 2-11, from the Wedding at Cana to the Raising of Lazarus.

It precedes the Johannine narrative of the Glorification of Jesus: Passion-Death-Resurrection (John 18-20)

Proximate Literary Context

This passage follows immediately the parable of the vine and the branches.

The relationship of branches to vine is the basis of Christian love.
“As the Father loves me, so I also love you” (NAB)
The love from Jesus the disciples experience is not simply the affection of a good teacher for his students.

The love shown by Jesus is  the incarnation of God’s love.

Remain in my love.

This love is God’s free gift.  The disciple has done nothing to earn it.


“It was not you who chose me, but I who chose you.”


These words apply not only to the original disciples.  


They apply to all who have been called to be Christians.

However, each disciple has a choice to make.  The disciple can remain in the love, or depart from it.
This has been dramatized by Judas.  “After he received the piece of bread he immediately departed” (13:30).


“It was night.”  Departing is leaving the “Light of the World” to enter darkness.

If you keep my commandments . . .
Remaining in the love of God incarnate in Jesus has ethical consequences.

Jesus incarnates the love of God.

The disciples of Jesus are called to incarnate his love in their relationships with one another.

This is my commandment: love one another as I have loved you
This begins a “frame” which concludes: This I command you: love one another, the final sentence in our passage.
What is “within the frame” explicates this theme, the specifics of “as I have loved you.”

As the Good Shepherd lays down his life for his “sheep”


So now Jesus is going to lay down his life for his “friends.”

The relationship of disciples among each other is because all disciples have a friend in common.

Fuller notes that Quakers, the “Society of Friends,” bear witness to this truth, 

And that such witness “is a judgment on much of our ecclesiasticism.”  


-- our preoccupation with complicated Church structures
The “simple” message is a call to “pay attention to the basics!”

A Saying from Dorothy Day (from a Russian author)
Love in reality is a harsh and dreadful thing, compared to love in our dreams.
These were her words of wisdom to those who assisted her in her “Catholic Worker Houses.”

A lot of the poor people they dealt with had problems with drugs and alchohol.

They were puking all over the place and fouling the beds in which they slept

Love in reality is a harsh and dreadful thing, compared to love in our dreams.
4. Questions, Comments, Observations: Echo the Tradition Again
5. X Proclaims the Gospel from a Second Translation
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984);  Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year B (Liturgical Press, 1999).


� A colleague from the Diocese of Alexandria, Father Bruce Miller, had Fuller has a professor for a course at Theological College, near Catholic University. He told me that Mrs. Fuller often sat in the back of the class, knitting.  At the end of class  Fuller would say, “Have I forgotten anything, Dear?”  Without missing a stich, she would rattle off the points he had left out of the lecture.


� The footnote in the NAB to this verse explains how later Christian scribes changed what John wrote to bring it into accord with later Christian teaching.  Instead of writing “there was no Spirit yet” they wrote “there was no Spirit given yet.”


� Fuller, Preaching, 268.


� Ibid., 269.


� Ibid., 268-269.


� � HYPERLINK "https://www.lifestream.org/frontier-theology-by-wes-seeliger/" �https://www.lifestream.org/frontier-theology-by-wes-seeliger/� 


� � HYPERLINK "https://www.amazon.com/Western-theology-Wes-Seeliger/dp/0913618063/ref=sr_1_1?dchild=1&keywords=Wes+Seeliger+Western+Theology&qid=1619660648&sr=8-1" �https://www.amazon.com/Western-theology-Wes-Seeliger/dp/0913618063/ref=sr_1_1?dchild=1&keywords=Wes+Seeliger+Western+Theology&qid=1619660648&sr=8-1� 


� John 13:34 (twice); 15:12, 17; 1 John 3:11, 23; 4:7,11, 12; 2 John 1:5. Three of the references are Pauline (Rom 12:10; 13:8; 1 Thess 4:9). The final reference is in 1 Peter 1:22.


� Fuller, Preaching. 269.


� Bergant, New Lectionary, 197.


� Fuller, Preaching, 270.





