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Acts 4:8-12. 

1. Pat Davis Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response
Participants share words and images which struck the heart and mind and imagination as they listened.  
There is no discussion, no questions except for clarification.

3. Echo The Tradition (Fr. Pat’s Presentation)

Literary Context
In Chapter 2, Luke tells the story of Pentecost.
In Chapter 3, sometime later, we get the story of Peter & John going to the Temple, where they heal a lame man.


After the healing, they preach to the people about the life, death, & resurrection of Jesus (3:12-26).

Chapter 4 begins with the arrival of the Jewish authorities who take them into custody and question them (4:1-7).

Our passage today gives Peter’s response to the question

Composition. Like all the speeches in Acts, this is not a stenographic report.  
Rather, Luke has done some “research.”  He has asked people what they remembered of the earliest preaching.

Go ask the people of St. Catherine Parish what they remember of my homilies from 1974-1976.


The fact that St. Catherine has been closed does not make this comparison unfair.  


Luke writes at least a decade after the whole city of Jerusalem had been destroyed!

Examples of early preaching themes (ca. A.D. 30), structured according to Lucan theology (ca. A.D. 85).

Think of stories at family reunions.


They are about events from the past -- colored by the concerns of the present.


Different family members will tell the “same” story from various perspectives.

Is Peter full of “The” Holy Spirit?   It sounds like Luke is thinking of the 3rd Person of the Blessed Trinity.
The NAB reads “the holy Spirit.”
The Lectionary adapts this to “the Holy Spirit.”

The Greek literally says: Peter, filled with holy spirit.  The word “the” is not in the Greek.
Luke’s readers were probably thinking more in terms of an impersonal force or power.

The OT example of the “spirit of the LORD” that descended on Samson” (e.g., Judges 14:6).

The power that raised Jesus from the dead was the same power that worked wonders in Israel’s past!

If you had asked Luke if he meant that the Third Person of the Blessed Trinity inspired Peter, he would have asked you


“What is the Blessed Trinity?”

The first Christian writer to use the word Trinitas was Tertullian, writing about A.D. 200.

From the perspective of faith, our belief in the Trinity is a legitimate development of NT thought.

But if we want to understand what it meant “when the ink was wet” we must bracket the idea.


We can talk about bracketing in Q&A if anyone wants to -- it would make the lecture too long here.

Post Lecture Note.  This came up for discussion later, but I think it was not recorded.  I will outline it here.

I learned the discipline of “bracketing” in my training to be a hospital chaplain.  Suppose I have just finished a retreat where God was so real to me I felt like I could touch him.  And now I am back in the office, and a man comes in.  He begins to speak:  “Father, I’ve tried to be a good Catholic.  I sent my kids to Catholic schools,  I’ve been faithful to my wife all my life.  I’ve been generous to the Church and to the poor.  And I was looking forward to retirement and enjoying my grandchildren.  And the doctor tells me I have an inoperable tumor!  And you say there is a God who loves us and cares about us!”


Now is not the time for me to explain my retreat experience of a loving God.  That is not going to be helpful to this man right now.  I need to “bracket” that experience of mine -- I need to put it “on the shelf,” and to be with this man where he is right now.  This does not mean I am denying my experience!  It simply means that for right now I am going to “set it aside” in order to be better able to understand this man’s pain.


In addition to being a pastoral discipline, “bracketing” is also an intellectual discipline.  When I “bracket” my understanding of “Holy Spirit” as the Third Person of the Blessed Trinity, I am not denying that the Creed is true.  Rather I am “setting aside” the 4th-century Nicene Creed so that I might enter more fully into the first-century world of Peter and of Luke -- a world before Christians spoke of a “Blessed Trinity.”  It is a world where in the years and decades after the resurrection Christians were only beginning to develop language to express the mystery they were experiencing.  “Bracketing” helps me to understand better what Christians were saying at a time when “when the ink of the New Testament was still wet.”
The cripple has been SAVED!
The word could be translated simply as “healed”  (RSV, NRSV, NET);  Or “made whole” (KJV)

It is impossible to get all of the meanings of the Greek verb sōzō  into one English word.

This is why different translators render it differently in the two times it occurs in this passage: verses 9 & 12.

But this misses Luke’s play on words -- and also the symbolic value of the “cure.”


The Gospel story is about more than physical healing.

“To Save” is one of Luke’s favorite verbs!  

	To Save (Sōzō) in the Narratives of the NT

	Matthew
	Mark
	Luke
	Acts
	John

	16
	14
	19
	13
	6


In fact, the idea “frames” the passage.

Peter begins his proclamation by pointing that the cripple has been “saved” (healed)


He ends proclaiming that no other name is given by which humans are to be saved. (in a deeper sense)
There is no salvation through anyone else.  This noun is “cognate” with the verb.
The noun is even more clearly a favorite of Luke’s than the verb is among the narrative writers of the NT.

This is the first of 6 uses of sōteria in Acts.

	Salvation (Sōtēria) in the Narratives of the NT

	Matthew
	Mark
	Luke
	Acts
	John

	0
	0
	4
	6
	1


Fitzmyer observes
By it he means deliverance of human beings from evil, whether physical, political, cataclysmic, moral, or eschatological, and the restoration of them to a state of wholeness.

Fitzmyer’s remark on exclusivity.

Luke depicts Peter proclaiming the exclusive role of Jesus Christ in that divine plan for human salvation. He does not envisage the modern problem of salvation for human beings who have never heard of Christ or who are devotees of other religions, like Hinduism, Buddhism.

The world was much larger than the earliest Christians suspected!

Vatican II began to deal with the problem that the great majority of humans have never heard the Gospel.

And the problem that the actions of “Christian” nations have made the name “Christ” hateful to many.
In 1996 in Israel I had a pious young Jewish immigrant from Russia ask me “Why did Jesus hate the Jews?”


It occurred to me that many of the Christians he had met in his life had acted hatefully toward Jews.

Why should he not assume that the got this attitude from Jesus?

Our Catholic theology begins with Scripture -- but it does not end there!

We cannot simply adopt without adaptation ideas that come from a pre-critical, pre-scientific world-view.
4. Questions, Comments, Observations [Echo the Tradition Again]

5. Mike Bradley Proclaims the First Reading from a the NIV
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

Psalm 118:1, 8-9, 21-23, 26, 28-29
Response:  The stone rejected by the builders has become the cornerstone.
1. Jim Owen Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response
Participants share words and images which struck the heart and mind and imagination as they listened.  
There is no discussion, no questions except for clarification.

3. Echo The Tradition (Fr. Pat’s Presentation)
Peter Quotes from this Psalm in the Reading from Acts.

Psalm 118 is used frequently in the liturgy during the 50 days of Easter.

I spoke on it at length in my presentation for Easter; I will not repeat that here.

Main Themes

God is good.  God acts with covenant fidelity.
We are especially conscious of this in the resurrection of Jesus.


This aspect is less clear when the Christology is very high -- where Jesus raises himself (more later)

God’s standards are different from human standards. Most eloquently phrased by (Second) Isaiah:  


Indeed my thoughts are not your thoughts!


And your ways your are not  my ways!  (Isa 55:8)

A contemporary reflection.

We have a severe problem at our southern border.  I am not wise enough to know the solution.

I know the solution cannot be: Be so cruel to refugees that they go away.  That is not God’s way!

I say this knowing that the main hazard of being a preacher is “taking God’s name in vain.”

I make the statement in “fear and trembling.”  But I am convinced that is not God’s way!

Christian life is not “common sense.”

Christianity only “makes sense” to those who believe in a God who raises the dead.

Thanksgiving (Eucharist) is our response.

Our gratitude (Eucharist) at what we have received is God-within-us (Immanuel) calling us to generosity.
4. Questions, Comments, Observations [Echo the Tradition Again]

5. Mike Bradley Proclaims the Psalm from a Second Translation
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
1 John 3:1-2
Post Lecture Note.  This lecture was not recorded.  I must have pushed the wrong button. I apologize.

I will see if I can “expand” the notes a little to make them comprehensible without the written lecture.

1. Jim Owen  Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response
Participants share words and images which struck the heart and mind and imagination as they listened.  
There is no discussion, no questions except for clarification.

3. Echo The Tradition (Fr. Pat’s Presentation)
Date & Authorship

Ca. A.D. 100. A member of the Johannine community, but probably not the author of the Gospel of John.

The First Epistle of John in the context of the history of the Johannine community.

I rely heavily on the history as reconstructed by Raymond E. Brown, a Catholic biblical scholar. 

Phase 1: Origins, ca. mid-50s to late 80s. 
ORIGINATING GROUP.
A group of  Jews who believed in Jesus.
Located in or near Palestine. They Included followers of John the Baptist.  
They accepted  Jesus as the Davidic Messiah
SECOND GROUP. Jews with an
Among this group was a man who had known Jesus during his ministry.
anti-Temple bias.  Includes


This man would later be known as the Beloved Disciple.
converts from Samaria. Saw Jesus

Post Lecture Note.

against a Mosaic background


rather than Davidic background.


Like Moses, Jesus 


had been with God, had seen God, &

brought down God’s words to people

Acceptance of SECOND GROUP leads to 

development of high pre-existence Christology. (more on pre-existence below)

Some Jews thought Johannine Christianity was no longer monotheistic.

Ultimately Johannine Christians were expelled from synagogues.

Johannine  Christians developed “realized eschatology” to compensate loss.


GENTILE CONVERTS join

All this had happened before the Gospel of John was written.
Phase 2: Writing of the Gospel (John 1-20), ca. A.D. 90
They regarded “the Jews” as blinded.

People began to forget that Jesus, and all his original disciples were Jewish!


The phrase “the Jews” became synonymous with “enemies of Jesus!”

The community may have moved outside of Palestine to teach “the Greeks.”

Opposition from pagans convinced many that “the world” was against them.

The community saw both “the Jews” and “the world” as their enemies.


They regarded “the Jews” and “the world” as being under the dominion of Satan.

They kept open communications with “Apostolic Christians,” hoping for unity.
Johannine Christians did not have the same structures as “Apostolic Christians.”

The word “apostle” does not occur even once in the Gospel of John.



If you told a Johannine Christian that you belonged to a Church with “apostolic succession”




the response would probably have been a sarcastic “Big whoop!”



In the first century, Johannine Christians did not accept apostles as authority figures.

The only authority in this community was the Spirit.  The Spirit communicated with every believer.

Johannine Christians had a much higher Christology than “Apostolic Christians.”

E.G. most Apostolic Christians did not accept a pre-existent Christ.


“Pre-existent” means having “some kind of existence before entering this world.”


Some Apostolic Christians began their story of Jesus with his call from God at his baptism. 


This is where the Gospel of Mark begins.

Others began their story of Jesus with his miraculous conception. This is where Matthew & Luke begin.
But neither Matthew nor Luke imagines Jesus existing as a heavenly being before Mary miraculously conceived him.
The defensive Christology against “the Jews” & Jewish Christians led to a split in the Johannine community.

Some began to deny that Jesus had been fully human.

Phase 3: Writing of the Epistles (& John 21), ca. A.D. 100
Now there are two separate groups of Johannine Christians.
ADHERENTS TO THE EPISTLE-WRITER
THE SECESSIONISTS 

To be a “child of God one must”
The “one from above” is so divine he is not fully human.


confess that Jesus has come “in the flesh”
He does not belong to this world


keep the commandments
His life on earth has no salvific import -- only his teaching.

Keeping the commandments makes one God’s child
For believers, morality is of no import, 

Secessionists are children of the devil!

only knowledge that God’s Son came into world.


They are antichrists!
Those who believe are already saved



post-lecture note. 

The “heavy artillery” originally used against “the Jews” and “the world” is now turned against other Christians!
During this dispute the epistle writer cannot say: “remember what the apostles taught.”


Johannine Christians did not recognize that an “apostle” had more authority than anybody else.

He cannot say: “Listen to your elders!  Listen to your deacons! Listen to your bishops!”


There were no authority figures in Johannine Christianity. Only the Spirit, who spoke equally to all.
Phase 4: After the Epistles, 2nd century.
UNION WITH THE GREAT CHURCH
THE ROAD TO GNOSTICISM
The minority lost out to their opponents
The majority of Johannine Christians became heretics.
Some accepted the need for official teachers
They became true “docetists”  post-lecture note.


i.e., for presbyter-bishops, apostolic authority.

Jesus only “seemed” to be human
The “Catholic Church” was open to high christology.
From a pre-existent Christ, 

It was slow to adopt John’s Gospel.  Why?

they concluded everyone was pre-existent

It was the favorite Gospel of Gnostic heretics!
The moved toward Montanism




from possessing Paraclete to embodying the Paraclete

The full title of Brown’s book: Pay attention to the subtitle!

The Community of the Beloved Disciple: The Life, Loves and Hates of an Individual Church in New Testament Times.

The divisions in contemporary Christianity are not more severe than the differences among first-century Christians!

When Luke describes the Christians as “all of one mind and heart” he is telling us how it should have been

Not the way it actually was!
The word of God never comes to us free from human elements.  It is always “incarnate” mixed with human flesh.
This applies to statements of the magisterium, even those that are infallible.

It applies to the scriptures we love and reverence, every word of which is inspired!

4. Questions, Comments, Observations [Echo the Tradition Again]
5. Mary Ellen Foley Proclaims the Second Reading from a Second Translation
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

John 10:11-18 
1. Pat Flowers Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response
Participants share words and images which struck the heart and mind and imagination as they listened.  
There is no discussion, no questions except for clarification.

3. Echo The Tradition (Fr. Pat’s Presentation)
The Background I gave for 1 John 3:1-2 also applies here.
Johannine Focus on the Person of Jesus

In the Synoptics we have the parable of “The Shepherd and the Lost Sheep.”

In John we get: I am the good shepherd.  The Good shepherd is Jesus himself!

“Good” Shepherd

The Greek word kalos has many meanings.  It can mean morally good.
It can also mean “handsome” or “beautiful”


In post-biblical Jewish tradition, sometimes David is referred to as “the handsome shepherd.”

Brown translates, “I am the model shepherd.  [AB, p. 384]

He suggests that “noble,”  would be more exact in verse 14.
The shepherd is not “good” because he has good skills.  He is good because he is devoted to the sheep (Bergant).
Importance of Ezekiel 34 for understanding John 10. [Brown, AB, 397]

“I am the Good Shepherd” is repeated twice, each followed by an explanation.

In 11-13 the shepherd is model / noble because he is willing to die to protect his sheep.  (Brown, AB, 395).
In 14-16 Jesus is the model shepherd because he knows his sheep intimately.


He calls them “by name.”


The appearance story to Mary Magdalene recalls this parable.  She recognizes him when he calls her by name.

The reference to “Other Sheep”
This might be a reference to the mission to the Gentiles.

It could also refer to the “Apostolic Christians” who have significant differences with the Johannine community.
Other “I am” statements found only in John

I am the bread of life. (6:48)
I am the living bread (6:51)

I am the light of the world (8:12; 9:5)

I am the gate (10:7,9 -- earlier in this chapter)

I am the resurrection and the life (11:25)

I am the way, the truth, and the life (14:6)

I am the true vine (15:1);  I am the vine; you are the branches (15:5)

Only the Johannine Jesus uses I AM “Absolutely”
Before Abraham came to be, I AM (8:58, NAB)
Arrest scene (18:5-6).  Who are you looking for?  Jesus of Nazareth.  I AM

(See my comments on John’s PN for Good Friday.)

High Christology of This Passage (vv. 17-18)
For this reason the Father loves me,

because I lay down my life, 

that I may take it again.

No one takes it from me, 

but I lay it down of my own accord. 

I have power to lay it down, 

and I have power to take it again; 

We are so used to the creeds that his does not astonish us!

This is not “normal” NT language!

Notice the Johannine nuance
this charge I have received from my Father."   (RSV)
Later theology would attribute the “power” of Jesus to his “divine nature.”
John never uses the phrase “divine nature” -- nor does any other evangelist.

Rather he portrays Jesus as having been “deputized,” as it were.

The Johannine Jesus only has power to rise from the dead because the Father has given it to him.

There is a considerable amount of development that occurs between the NT and 4th century creeds.

This is more of a problem for Fundamentalists than for Roman Catholics.


They claim to believe “only the Bible” and specifically reject the theological value of creeds.


Yet professing faith in the divine nature of Jesus is creedal language, not biblical language!
4. Questions, Comments, Observations [Echo the Tradition Again]

5. Mary Ellen Foley Proclaims the Gospel from a Second Translation
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984);  Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year B (Liturgical Press, 1999).


� Some people want to know if “Holy Spirit” was capitalized in the original manuscripts.  Here is my answer:


Manuscript	A little help


THEORIGINALGREEKIS	The original Greek is


WRITTENINALLCAPITA	written in all capita-


LSWITHNOSPACESINBE	ls,�TWEENWHENTHEYGET	tween. When


TOTHEENDOFTHELINET	to the end of the line, t-


HEYDIVIDETHEWORDN	hey divide the word, n


OTPAYINGATTENTIONT	 


OSYLLABLESANDWITH	o syllables, and with-


NOHYPHENS	out hyphens.


In the “old days,” lectors really had to prepare!





� This would be almost two centuries after Peter spoke (ca A.D. 30) and over a century after Luke wrote (ca. A.D. 85).


� The theological study of “salvation” is called “soteriology.”  In Greek sōtēr = savior; sōtēria = salvation / healing.


� Joseph A. Fitzmyer, The Acts of the Apostles: A New Translation with Introduction and Commentary, vol. 31, Anchor Yale Bible (New Haven; London: Yale University Press, 2008), 301.


�Ibid., 302.


� Raymond E. Brown, An Introduction to the New Testament, Anchor Bible Reference Library (Doubleday, 1997) 384.


� See Raymond E. Brown, The Community of the Beloved Disciple, (Paulist, 1979). Brown devotes the  entire book to reconstructing this history.  He gives a convenient summary chart on pages 166-167.  Brown was the most famous American Catholic biblical scholar of the 20th century -- perhaps the most famous Catholic biblical scholar in the world after Vatican II.  He served as president of the Catholic Biblical Association of America.  He was the first Catholic ever to be elected president of the Society of Biblical Literature (composed of Protestants, Catholics, & Jews).  He was appointed to serve on the Pontifical Biblical Commission, a group of 24 scholars (12 OT, 12 NT) who advise the pope on biblical issues.


� The identity of the Beloved Disciple is unknown.  Tradition has often identified him with John, the son of Zebedee. Current biblical scholarship sees little evidence for this identification.  Some scholars regard the BD as a totally symbolic figure -- the “ideal Christian,” not a real person at all.  Some scholars have argued that Mary Magdalene was the BD.  Others have argued for Lazarus “whom Jesus loved” (John 11).  Brown argued that the BD was a real person.  Since he appears only in the second half of the Gospel, Brown thinks he was a resident of Jerusalem -- and hence not one of the Twelve who was with Jesus during his ministry.


� This group, probably the majority, would have considered the minority they were opposing as SECESSIONISTS.


� We have no writings that have survived from the SECESSIONISTS, but it is probable that they considered those who followed the author of the Epistles of John to be “children of the devil” and “antichrists.” Both sides were almost certainly engaging in name-calling..


� The Greek word dokeō means “to seem.”  Docetists teach that Jesus was not truly human, he only seemed to be human.


� yāpheh rōʻeh, Brown, John AB 386.





