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Exodus 24:3-8. 

1. X Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response
Participants share words and images which struck the heart and mind and imagination as they listened. 
There is no discussion, no questions except for clarification.
Post-class addition: “Wrote down the words of the LORD.” This one struck me.  Before I studied this passage I did not realize that this meant Exodus chapters 20, 21, 22, and 23!  That’s quite a bit of writing!
3. Echo The Tradition (Fr. Pat’s Presentation)
Overview of Exodus

I. The Hebrews Freed from Pharaoh & the Journey to Sinai
1-18

II. Israel at Sinai
19-40

A. The Divine Covenant with Israel (our section today)

19-24

B. Divine Command to Build & Maintain the Tabernacle

25-31

C. Apostasy & Renewal of the Covenant

32-34


D. Building the Tabernacle & the Descent of the “Glory”

35-40

Comments on “the big picture”
This outline does not represent “history” as we understand it today.

Think of it as a compilation of separate stories written down after family reunions over a period of centuries.


Imagine that the family gets a talented writer who now has access to picture books and diaries.


This talented writer wants to instill pride and a sense of belonging to members of the family in his / her own day.

The “Glory” (kabōd) is analogous to our Catholic doctrine of “Real Presence.”


The main difference is that we see the “Real Presence” in every Tabernacle that contains the Holy Eucharist.


By contrast, the divine “Glory”
 was present at first only in the Tabernacle.


Eventually the “Glory” would dwell only in the Temple in Jerusalem.


Only if one understands this can one appreciate the shock of the eventual destruction of the Jerusalem Temple.

Overview. Covenant Making, a 6-Chapter Process, Exodus 19-24

A. The Divine Covenant with Israel  [Section A of the previous outline.]


1. Israel Encounters YHWH at the Mountain
19


2. The Terms of the Covenant
20-23




a. The Ten Commandments

20:1-21




b. The Covenant Code

20:22-23:33



3. The Ratification of the Covenant
24




a. Popular Assent [our section today is part of this]

24:1-11



b. Moses Ascends the Mountain & Receives the Tablets

24:12-18
Again, this is not” history” in our modern sense. It is the biblical “story line,” a complex mixture of literary genres.

Expansion of the Section on Popular Assent
SCENE 1. The LORD & Moses
1-2
SCENE 2. Moses & the People [Two Days]


Day 1, Covenant Making Begins

Day 2, Covenant Making Concludes
SCENE 3. The LORD & the Leaders of Israel Celebrate a Covenant Meal
9-11
SCENE 1. The LORD & Moses

And he said to Moses, 

"Come up to the LORD, 
Command 1


you and Aaron, Nadab and Abihu, and seventy of the elders of Israel, 

and worship afar off. 
Command 2

2 Moses alone shall come near to the LORD; 
Unique role of Moses


but the others shall not come near, 

detail # 1



and the people shall not come up with him." 

detail # 2
SCENE 2. The Moses & the People [Two Days]


Day 1: Covenant Making Begins  our reading begins here

 3 Moses came and told the people 
Moses acts


all the words of the LORD and 

The “Ten Words?”



all the ordinances; 

Rest of Exodus 20-23?


and all the people answered with one voice, and said, 
People respond


"All the words which the LORD has spoken we will do." 

4 And Moses wrote all the words [= Exodus 20-23] of the LORD. 
Moses Acts

Day 2: The Covenant is Ratified

And he rose early in the morning, 
1st action of Moses, part 1

and built 

1st action of Moses, part 2


an altar at the foot of the mountain, 

symbol of the LORD


and twelve pillars, according to the twelve tribes of Israel. 

symbol of the Israel

5 And he sent young men of the people of Israel, 
2nd action of Moses


who offered burnt offerings 


and sacrificed peace offerings of oxen 



to the LORD. 

6 And Moses took half of the blood and put it in basins, 
3rd action of Moses. part 1

and half of the blood he threw against the altar. 
3rd action of Moses, part 2

7 Then he took the book of the covenant, 
4th action of Moses, part 1

and read it in the hearing of the people; 
4th action of Moses, part 2


and they said, 


"All that the LORD has spoken we will do, 


and we will be obedient." 

8 And Moses took the blood 

and threw it upon the people, 

and said, 


"Behold the blood of the covenant 



which the LORD has made with you 



in accordance with all these words."  our reading concludes here

SCENE 3: The LORD & the Leaders of Israel Celebrate a Covenant Meal


9 Then 



Moses and Aaron, 

Nadab, and Abihu, 
sons of Aaron


and seventy of the elders of Israel 
went up, 10 and they saw the God of Israel; 

and there was, as it were, a pavement of sapphire stone, 


under his feet


like the very heaven for clearness. 
11 And he did not lay his hand on the chief men of the people of Israel; 
they beheld God, and ate and drank. (RSV)
Comments from Rabbi Sarna

The covenant-making process involves 4 chapters, Exodus 19-24. [Our passage today

The first step is the unanimous popular assent to the divine initiative for a covenant.

“All that the LORD has spoken we will do!” (19:8)
Moses mediates the commandments orally to the entire people

After hearing [Exodus 20-23], the people bind themselves to obedience with the same formula:


“All that the LORD has spoken we will do!” (24:3) -- first verse of today’s passage

The terms [Exodus 20-23] are then put into writing (24:4a)

The Covenant is Ritually Enacted (4b-8). The ritual includes blood, and ends with the response of the people

Part 1 of the ritual includes blood.


Part 2 of the ritual includes reading [Exodus 20-23] the newly written terms of the covenant 


“All that the LORD has spoken we will do!” (24:8) -- final verse of today’s passage
A Covenant Meal is Celebrated (9-11). 
The passage about the Covenant Meal Fascinates Me. 
Normally in the OT, it is impossible to “see God and live” (Exod 33:20).
Here, those partaking of the Covenant Meal are protected as guests under Near East customs of hospitality!

I’m surprised that this Covenant Meal was not included in our Corpus Christi reading!

4. Proclaim the First Reading from a Second Translation  No need for this.  I have already read RSV.
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Psalm 116:12-13, 15-18
Response: I will take the cup of salvation, and call on the name of the Lord.
1. X Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response
Participants share words and images which struck the heart and mind and imagination as they listened. 
There is no discussion, no questions except for clarification.

3. Echo The Tradition (Fr. Pat’s Presentation)
The Psalm is a thanksgiving.  The  psalmist is grateful for  a favor from the LORD.
Notice that v. 14 is omitted.  Verse 18 is the same, word-for-word.  

Perhaps the editors of the Lectionary thought we needed to say those words only once.

12 What can I return to the Lord?   All his goodness to me!
This is my own literal translation.

I am convinced that religion is at least 90% about what God does for us, and at most 10% about what we do for God.

John Powell used to say that the life of a Christian was characterized by “an attitude of gratitude.”

The Greek word for “thanksgiving” is eucharistia. This psalm is appropriate for Corpus Christi.
13 A cup of salvation I will lift up.   On the name of the LORD I will call.
It is not clear exactly what is meant by the “cup of salvation.”
Perhaps it was something that the worshipper drank?

Or it is possible that it refers to a libation -- a common ancient custom -- pouring out an offering to God / the gods.
15  Precious in the eyes of the LORD, the death of his faithful ones.
Perhaps the psalmist has been sick?  Or in danger from enemies?
All mortals must die, but the LORD is reluctant to allow his faithful people to die young.


Their death is “precious” to him.

The psalmist is implicitly claiming to be one of the LORD’s “faithful ones.”
16  Ah LORD! Indeed I am your servant.  


I am your servant, the son of your handmaid.  

The psalmist claims a humble status, using family analogies.

It is a polygamous society.  The psalmist does not claim to be the son of one of the “first class” wives.


Think of the matriarchs, Rachel & Leah -- mothers of some of Israel’s sons.
He does not claim to be the wife of a concubine, a second-class wife.


Concubines were not sluts!  Think of Bilhah and Zilpah -- mothers of other sons of Israel.
Rather he claims to be the son of one of the master’s servant girls.


You have loosed my bonds.
Perhaps he has been granted his freedom?  Perhaps the LORD has helped him out of a “tight spot?”

17 To you I will sacrifice a sacrifice of thanksgiving / praise

And I will call upon the name of the LORD.
God has granted some favor to the psalmist.  Offering the sacrifice is the psalmists way of saying “thanks.”
The Hebrew word todah can also mean “thanks.”  One thanks God by praising God.

Later tradition will interpret “sacrifice of praise” differently.


During the Exile, animal sacrifices were impossible.


The Jews came to understand “sacrifice of praise” as living a life that praised God.
It is in this sense that the phrase eventually entered the Roman Liturgy (Commemoration of the Living).


Remember, Lord your servants N. and N.

and all gather here,


whose faith and devotion are known to you.


For them we offer you this sacrifice of praise 

or they offer it for themselves, and all who are dear to them:


for the redemption of their souls,


in hope of health and well being,


and paying their homage to you,


the eternal God, living and true  ^  [Eucharistic Prayer I] These saints have been my “friends” since I was a little boy. I could not resist adding them!
18 My vows to the LORD I will fulfill  in the presence of all his people.
The psalmist has made a vow.  If the LORD granted it, the psalmist would offer sacrifice.

This sacrifice is a public act, not a private “thank you.”  It is done in the presence of the people of the LORD.
For many poor people present, this sacrifice might be a rare opportunity for them to eat meat.

This reminder of the entire people of God is appropriate for Corpus Christ -- the Body of Christ.

Paul warns the Corinthians that if they eat “without recognizing the body” they eat & drink condemnation.


He was not warning about not recognizing the “Real Presence” of the risen Lord.

He was warning about not remembering that the poorest members of the community are part of that Body!
4. X Proclaims the Psalm from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Hebrews 9:11-15. 
1. X Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response
Participants share words and images which struck the heart and mind and imagination as they listened. 
There is no discussion, no questions except for clarification.

3. Echo The Tradition (Fr. Pat’s Presentation)

Date

Harold Attridge wrote a scholarly commentary on Hebrews from the.

After a 4-page discussion of all the arguments for various possible dates he concludes:


The most likely date for composition is between 60 - 100 C.E.


No decisive reasons for a more precise dating have been adduced.

Authorship

In the Eastern Church many Fathers thought that Hebrews was written by Paul.

This view was not widely shared in the West.  The earliest lists of NT Books in Rome do not include Hebrews.

Due to the influence of Ambrose & Augustine,  Rome eventually (erroneously) accepted Pauline authorship.


The KJV and the Douay Bible confidently label it “The Epistle of Paul to the Hebrews.”


When I was ordained in 1974 the lectionary read: “A Reading fro
m the Epistle of Paul to the Hebrews.”

In all contemporary Bibles, Catholic & Protestant, it is now simply “The Epistle to the Hebrews.”
Even Luke Timothy Johnson argues that Paul did not write Hebrews.
Many modern commentators echo the view of Origen, ca. A.D.  200,  “[Only] God knows!” (i.e., who wrote it).

Literary Genre

Scholars debate whether Hebrews is an “epistle” or a sermon.
Craddock points out that Hebrews calls itself a “word of exhortation” (13:22, NRSV).

However, he thinks that “homily” is too simple for this complex document, “a carefully structured piece of rhetoric.”

He argues that that Hebrews is more than a “sermon.”  It is a “sermon containing sermons.”

He identifies several:  1:5-2:4;
2:5-3:1
8:1-10:25   are examples.

I am thinking a modern analogy might be one of my 2-hour Thursday morning sessions.


But not a session on several readings, as we are doing now.


It would be like one of my 2-hour sessions on a single chapter of one particular Gospel.
An Outline 

I. Introductory Statement of Faith, 
1:1-4

II. The Son and  the Angels
1:5-2:18

III. Jesus, Faithful & Merciful High Priest
3:1-5:10

IV. Preparation for the Difficult Discussion
5:11-6:20
V.  The Difficult Discussion
7-10

A.  Christ & Melchizedek

7


B. The High Priestly Ministry of Christ

8:1-10:18

C. Life in Response to this Ministry of Christ

10:19-39

VI.  A Call to Fidelity & Mutuality
11:1-12:17

VII. Final Exhortations
12:18-13:19

VIII.. Benediction & Greetings
13:20-25
The Difficult Discussion

This passage gets its name from 5:1

About this we have much to say which is hard to explain . . . (RSV)
Craddock argues that the whole purpose of  5:11-6:20 is to lay the groundwork for this section.
He sees the Difficult Discussion, 7:1-10:39 as “clearly the central movement of the epistle-sermon.”

Expanded Outline:


B. The High Priestly Ministry of Christ
8:1-10:18


1. Christ’s Sanctuary

8:1-5


2. Christ’s Covenant

8:6-13


3. Christ’s Sacrifice

9:1-10:18



a. The Old and the New Sacrifice


9:1-14




i. Cultic Practices of Levitical Priests in Earthly Tabernacle



1-10




ii. Christ’s High Priestly Offering of Himself



11-14



b. Sacrifice and the New Covenant


9:15-22



c. The New and Final Sacrifice


9:23-10:18
All the commentaries I looked at think that verse 15 starts a new section.  

The liturgists who designed the lectionary ignored the consensus of scripture scholars on the literary structure.

Christ’s Sacrifice, 9:1-10:18

Craddock argues that this entire section is a commentary of Jer 31:31-34.
Hebrews quotes this in 8:8-12

For he finds fault with them when he says:


 "The days will come, says the Lord, 



when I will establish a new covenant with the house of Israel 



and with the house of Judah; 


9 not like the covenant that I made with their fathers 



on the day when I took them by the hand to lead them out of the land of Egypt; 



for they did not continue in my covenant, and so I paid no heed to them, says the Lord. 


10 This is the covenant that I will make with the house of Israel after those days, says the Lord: 



I will put my laws into their minds, 



and write them on their hearts, 



and I will be their God, and they shall be my people. 

11 And they shall not teach every one his fellow 


or every one his brother, saying, `Know the Lord,' 

for all shall know me, 


from the least of them to the greatest. 

12 For I will be merciful toward their iniquities, 


and I will remember their sins no more." (RSV)

Craddock notes that this is the lengthiest quotation in the entire New Testament.

The New Covenant. The New covenant is not a different covenant from the Old one.
The “terms” of the covenant (the Torah) are still the same -- this is very different from Paul!

What is different is that the New Covenant is “more effective” because the blood of Christ is more effective.

Our Difficulty with Hebrews

We are not familiar with “old time religion” -- blood sacrifice is basically “barbequing for God.”


I remember saying to Rabbi David, “This passage sounds like God likes barbeque.”


He said:  You are understanding it exactly!

To appreciate Hebrews, one cannot at the same time think that animal sacrifice is primitive and ineffective.

Rather, one must think:  Animal sacrifice is great!  God likes it!  But the sacrifice of Jesus was even better.

To use Craddock’s own words:

Again, let it be said to the reader whose confession and piety do not include the language of blood sacrifice that both the understanding and the appreciation of the message of Hebrews requires placing oneself within a cultus in which the above-mentioned vocabulary and actions were integral to rituals of cleansing, renewal, approaching God, and community forming. The writer is presenting the benefits of Christ for believers in these same images, obviously with hope for the same effects: cleansing, renewal, approaching God, and community formation.

4. X Proclaims the Second Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Mark 14:12-16, 22-26. 
1. Jim Owen Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response
Participants share words and images which struck the heart and mind and imagination as they listened. 
There is no discussion, no questions except for clarification.

3. Echo The Tradition (Fr. Pat’s Presentation)
After reading from Matthew (Trinity Sunday) and John (Pentecost) we return to Mark in this “Year of Mark!”
The present passage combines two separate stories.
12-16 is about preparations for the Passover; 22-26 is the Institution Narrative for the Lord’s Supper

The Last Supper, a Passover Meal?

Mark, followed by Matthew & Luke, portrays the Last Supper as a Passover, when the Passover lambs were eaten.

By contrast, in John Jesus dies the day before Passover, when the lambs are being slain to be eaten later that night.
We are not certain which tradition is historically true.

Great scholars, Catholic & Protestant have taken both sides. The divisions are not along denominational lines. 


There are great Catholic scholars on both sides, and great Protestant scholars on both sides.
Paul is the earliest witness, and him simply states that “Christ our Paschal lamb has been slain” (1 Cor 5:7).


This  statement does not require that he literally be slain the day before Passover.

Anytime close to Passover would have made such a connection possible.

This is a problem for Fundamentalists, who teach there can be absolutely no error in scripture.

For us Catholics, error in scripture is not really a problem.  Our Church teaching is:  “The Bible teaches without error those truths that are revealed for the sake of our salvation.”  Our salvation does not depend on knowing the exact day on which Jesus died!
Two Traditions of the Last Supper

We have 4 traditions of the words of Jesus over the bread & wine.

No two of these versions are exactly the same!

That said, There are two main traditions of the words of Jesus over the bread & wine at the Last Supper


1)  The Marcan-Matthean tradition
2)  The Pauline-Lucan tradition

John has no tradition of these words at the Last Supper, but he does devote Chapter 6 to the “Bread of Life” discourse.
Many Catholics are surprised that we do not know the exact words Jesus said.

You would think that if the Church wanted to preserve the exact words they would have done it here!

But that is not the case.  The concerns of the early Church were not the concerns of modern historians.

Here is a parallel version.  We will not study it today, but I offer it to you for your future reference.

§311, The Last Supper

	Matt 26:26-29

Now 

as they were eating, 

see below

Jesus took bread, 

and blessed, and 

broke it, and gave it to the disciples and said, 
“Take, eat; 

this is my body.”

 27 And he took a cup, 

and when he had given thanks 

he gave it to them, saying, 

“Drink of it, all of you;  28 for 

this is my blood of the covenant,

which is poured out for many 

for the forgiveness of sins.

 29 I tell you 

I shall not drink again 

of this fruit of the vine 

until that day when I drink it new 

with you in my Father’s kingdom.”
	Mark 14:22-25

And 

as they were eating, 

see below

he took bread, 

and blessed, and 

broke it, and gave it to them, 

and said, "Take; 

this is my body."

 23 And he took a cup, 

and when he had given thanks 

he gave it to them, 

and they all drank of it.
 24 And he said to them, 

"This is my blood of the covenant, which is poured out for many.

 25 Truly, I say to you, 

I shall not drink again 

of the fruit of the vine 

until that day when I drink it new 

in the kingdom of God."
	Luke 22:15-20

And he said to them, 

"I have earnestly desired to eat 
this passover with you before I suffer;

 16 for I tell you I shall not eat it 

until  it is fulfilled in the kingdom of God."  17 And he took a cup, and when he had given thanks he said,

"Take this, and divide it among yourselves;

18 for I tell you that from now on 

I shall not drink  

of the fruit of the vine 

until 

the kingdom of God comes."

 19 And he took bread, 

and when he had given thanks 

he broke it and gave it to them, saying, 

"This is my body 

which is given for you. 

Do this in remembrance of me."

 20 And likewise the cup 

after supper,

saying , 

"This cup 

which is poured out for you 

is the new covenant in my blood.

see above
	1 Cor 11:23-26

For I received from the Lord what I also delivered to you, that the Lord Jesus on the night when he was betrayed 

took bread,

 24 and when he had given thanks, 

he broke it, and 

said, 

"This is my body 

which is for you. 

Do this in remembrance of me."

 25 In the same way also the cup, 

after supper, 

saying , 

"This cup 

is the new covenant in my blood. 

Do this, as often as you drink it, 

in remembrance of me."  26 For as often as you eat this bread and 

drink the cup, 

you proclaim the Lord's death 

until he comes. (RSV)


The Main Actions are reflected in the structure of the Christian Eucharist -- in many different rites.
Take
preparation of the gives

Blessed (= Thanked)
Eucharistic Prayer

Broke
Lamb of God

Gave
Communion

4. X Proclaims the Gospel from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984); Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year B (Liturgical Press, 1999).


� I have adapted this outline from Richard J. Clifford (“Exodus,” New Jerome Biblical Commentary, p. 45). My adaptation continues in the expanded outlines below.


� I use the phrase “divine Glory” to cover two different “family traditions.” In some places it is called the “Glory of the LORD,” and in other places the “Glory of God.” These later were considered synonyms, but originally they contained different ideas about the Deity.


� Nahum M. Sarna, Exodus, The JPS Torah Commentary (Jewish Publication Society, 1991)


� Harold W. Attridge,  The Epistle to the Hebrews, Hermeneia -- A Critical and Historical Commentary on the Bible, (Fortress, 1989) 9.  Other commentaries consulted include: Raymond Brown (“Hebrews,” An Introduction to the New Testament); Myles M. Bourke (“The Epistle to the Hebrews,” New Jerome Biblical Commentary); Fred B. Craddock “The Letter to the Hebrews: Introduction, Commentary and Reflections,” in The New Interpreter’s Bible: A Commentary in Twelve Volumes (Abingdon, 1998) volume XII; Luke Timothy Johnson, Hebrews: A Commentary, NT Library (Westminster John Knox, 2006).


� Johnson (Hebrews, 40) argues for the authenticity of all of the epistles that claim to come from Paul.  This includes  even the Pastoral Epistles, considered by about 90% of Pauline scholars to be inauthentic.  Hebrews, unlike all these other letters, does not even claim to be from Paul.  The only mention of “Paul” is in a title added by a scribe sometime in the second century.


� Quoted by Attridge, p. 1.


� Scholars have proposed many different outlines of Hebrews. For example, R. Brown (“Hebrews”) offers one based on content  (p. 684), and another based on structure (p. 690). The outline  proposed by M. Bourke (“Hebrews,” has influenced the headings in the New American Bible.  See, for example, The Catholic Study Bible, Third Edition (Oxford, 2016).  This outline is based on the one by Craddock (“Hebrews,” NIB volume XII), pp. 18-21. Attridge’s outline (Hermeneia, p. 19) has influenced Craddock.


� Craddock, “Hebrews,” 84.


� Commentators who put verse 15 in a new passage include: Attridge (Hermeneia); Bourke  (NJBC);  Craddock (NIB);  L. T. Johnson  (NT Library); A. C. Mitchel (Sacra  Pagina); C. R. Koester (Anchor Bible).  The following Bibles begin a new paragraph at 15: RSV, NRSV,  JB,  NJB, NAB,  NEB. The NIV treats v. 15 as a separate paragraph that could go either with the previous passage, as the Lectionary takes it, or as the others do, with the following verses.


� Craddock, “Hebrews,” 101.


� Craddock, “Hebrews,” 110.





