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First Reading, Daniel 7:13-14. 

1. Jim Owen Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Son of Man in the OT

Over 99% of the time, “son of man, Ben Adam” is just a poetic way of saying “mortal human being.”

The NRSV translates the phrase “mortal.”  I count 91 occurrences in Ezekiel.  Here is Ezekiel 37:3, the beginning of the vision of the dry bones.
And he said unto me, Son of man, can these bones live? And I answered, O Lord GOD, thou knowest. KJV
And he said unto me, Son of man, can these bones live? And I answered, O Lord Jehovah, thou knowest. ASV
And he said to me, "Son of man, can these bones live?" And I answered, "O Lord GOD, thou knowest." RSV
And He said to me, "Son of man, can these bones live?" And I answered, "O Lord God, Thou knowest." NASB
He said to me, "Mortal, can these bones live?" I answered, "O Lord GOD, you know." NRSV
He asked me, "Son of man, can these bones live?" I said, "Sovereign LORD, you alone know." NIV
He asked me: Son of man, can these bones come to life? "Lord GOD," I answered, "you alone know that." NAB
He asked me: Son of man, can these bones come back to life? "Lord GOD," I answered, "you alone know that." NABRE
He said to me, 'Son of man, can these bones live?' I said, 'You know, Lord Yahweh.' NJB
He said to me, "Son of man, can these bones live?" I said to him, "Sovereign Lord, you know." NET
Daniel 7, A Special Case. 
When the NT uses “son of man” it occasionally is the word in the same sense as most of the OT.


But most of the time the NT has Daniel, chapter 7, in mind!


Daniel 7 is KEY to understanding “Son of man” in the NT.
Daniel has heavenly visions.  Many of the visions contain frightening beasts.
In today’s passage, he sees someone “like a son of man,” i.e., someone who looked like a human being.

This person approached the “Ancient One” [God], and is given authority by God.

Literary Trait of Apocalyptic Literature: Vision followed by Explanation

The hero has a vision of many strange things.

The hero is the “straight man.”  He does not have a clue what these things mean.

Fortunately, there is a revealing (apocalyptic!) angel present who explains the vision to him.

The Explanation (edited for brevity to focus on our main point -- Son of Man)

15 "As for me, Daniel, my spirit within me was anxious and the visions of my head alarmed me.  16 I approached one of those who stood there and asked him the truth concerning all this. So he told me, and made known to me the interpretation of the things.  17 `These four great beasts are four kings who shall arise out of the earth. 18 But the saints of the Most High shall receive the kingdom, and possess the kingdom forever, for ever and ever.'   . . .   27 And the kingdom and the dominion and the greatness of the kingdoms under the whole heaven shall be given to the people of the saints of the Most High; their kingdom shall be an everlasting kingdom, and all dominions shall serve and obey them.'  28 "Here is the end of the matter. As for me, Daniel, my thoughts greatly alarmed me, and my color changed; but I kept the matter in my mind."  (Dan. 7:15-18, 27-28, RSV)
Son of Man stands for  Saints of the Most High

The “Son of Man” in Daniel 7 is a collective figure,

Sometime between Daniel (ca. 165 B.C.) and the Gospels (ca. 70 - 100 AD) the Son of Man becomes an individual.

There are several scholarly theories about this

Son of Man as an individual before the lifetime of Jesus
1) Jesus claimed the title for himself

Few critical scholars accept this view.

2) Jesus considered the Son of Man somebody else who in the future would vindicate him.
Jesus proclaimed that the Son of Man would judge people according as they accepted his own eschatological message.  He thus reduced the Son of man to the status of a rubber stamp for his own word and work.  After the resurrection Jesus was manifested  as . . . the heavenly Son of man -- in other words, as his own rubber stamp, ratifying his own word and work.  The early Church then expanded 
Son of Man as individual only after the lifetime of Jesus

The ascension reminded Christians of Danielic Son of Man approach the “Ancient of Days”
These early Christians were the first ones to think of the Son of man as an individual.


None of the “future” Son of man sayings are authentic in this view.



They are all the result of post-resurrectional preaching.
When Jesus spoke of the “son of man” he meant simply “human being”

but after the resurrection, these sayings were interpreted in a new way.

Concrete Illustration of this theory
27 And he said to them, "The sabbath was made for man, not man for the sabbath; 28 so the Son of man is lord even of the sabbath."   (Mark 2:27-3:1, RSV)
Original Meaning, according to this theory
Religious rules are made for people.  People are not made for the sake of religious rules.

So people have the authority to make exceptions to religious rules [for serious reasons].

Post-resurrectional Meaning, according to this theory
Jesus is the Danielic Son of Man.  He is going to judge the world in God’s name.

If Jesus allows his disciples to do something on the Sabbath, he jolly well has the authority to do that!

The Limits of Our Historical Knowledge

We can be fairly sure about the Gospel portraits of Jesus


Matthew, Mark, Luke, and John all considered Jesus to be the Son of man.
We cannot be nearly so sure about how Jesus actually thought of himself.


This is because all of the Gospels are written with post-resurrectional faith insight.


If they had not not written with this insight, nobody would have bothered to read them in Church -- ever!
Historical implication: Just as the scriptures are not suitable documents to teach us science,

They are also not suitable documents to answer historical questions such as: 


“How much did Jesus know, and when did he know it?

One benefit of Scripture Scholarship: it reminds theologians of how little we know with historical certainty!

Liturgical Context

We Claim the glory of the Danielic Son of Man for Jesus Christ, King of the Universe
4. X Proclaims the First Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Psalm 93:1-2,5
Response:  The Lord is King; he is robed in majesty.
1. X Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Christ the King in the Liturgical Year

Recent feast, instituted by Pius XI in 1925.  Originally it was celebrated on the final Sunday of October.

After Vatican II, Pope Paul VI moved the feast to the final Sunday of Ordinary Time.

This integrates it with the liturgical year.

Last week we saw that as the days get shorter & the nights longer, the readings reflect on “the final things.”

Advent is about the advent / coming of Christ.


Early Advent focuses on the final coming of Christ at the “end of the world.”


Late Advent focuses on the first advent of Christ, his birth.

Christ the King thus finds its place in the midst of other Sundays with an “eschatological” theme.

Eschatos is the Greek word for “last.”  “Eschatology” is theological jargon for “teaching about the last things.”

Song of Moses, one of the most ancient pieces of Israelite poetry
The LORD is “king” when his people are safe!
“The LORD Reigns,”
 NABRE note to Ps. 93:1
A hymn celebrating the kingship of God, who created the world (Psa 93:1-2) by defeating the sea (Psa 93:3-4). In the ancient myth that is alluded to here, Sea [Yam] completely covered the land, making it impossible for the human community to live. Sea, or Flood, roars in anger against God, who is personified in the storm. God's utterances or decrees are given authority by the victory over Sea (Psa 93:5).

Background

Many other peoples of the Ancient Near East saw their creator god as victorious over Yam -- the sea god.

Israelites claimed this victory for the LORD, their God. 

Insights from J. Clinton McCann
The previous psalm, Psalm 89, was written in a time of distress.
The psalmist complains that God has rejected the King of Israel (89:38).

He cries out, asking “Where is the steadfast love you promised to David?” (89:49)
The probability that Psalm 93 was placed literarily to respond to events that called into question God’s faithfulness and love . . .  is significant, for rampant evil in our world still raises similar questions in people’s minds. In other words, the affirmation that God reigns is eschatological; it is always made amid circumstances that seem to deny it—exile, evil, alienation, sin, suffering, death. 

Hope and Optimism

The message of this psalm, and the entire psalter, is that God does in fact rule the world.

It is not a statement made because it is supported by sociological evidence that is obvious to everyone.
Rather the claim that “the LORD reigns” is a statement of faith, based on hope.

Faith and hope are called “theological virtues.”  They are not virtues we do for God; they are gifts of God to us!

If I see signs that things are getting better, and I “cheer up,” that is optimism.

If I see the forces of evil growing ever stronger, and find the courage to make it through the day -- that is hope!


That is a gift of God to me.
Christian Liturgical Usage

Christians experience Jesus Christ as risen from the dead, and sharing the throne of God the Father.

Christian liturgy often gives OT psalms a new meaning, using them to celebrate Christ as King.

The “eschatological tone” -- the faith in a final victory -- is associated with the parousia, Christ’s coming in glory.

4. X Proclaims the Psalm from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Second Reading, Revelation 1:5-8
1. Pat Davis Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
“Priests”  No Christian minister is called a “priest” in the NT, but Revelation applies the title to all the baptized.
Three Titles: Faithful Witness, Firstborn of the Dead,  King of Kings 

Revelation probably written during a persecution, or when a persecution was imminent. 

Addressed to John’s readers, who might find themselves in situations similar to Jesus
Faithful Witness. The Greek word for “witness” is martys, from which we get our word “martyr.”

Jesus bore faithful witness before Pilate, though it cost him his life.

Firstborn of the Dead. This is the basis of the hope of Christian martyrs.

They have hope that they, like Jesus Christ, will also be “born from the dead.”

This hope in God -- not stoic bravery -- is the foundation of Christian courage

Firstborn of the Dead

What about the daughter of Jairus?  the son of the widow of Nain? Lazarus?

What about those in the OT raised by Elijah and Elisha?

Resurrection as TRANSFORMATION


All those others returned to this life.  All of them eventually had to die again.


Something completely different happened to Jesus.  He was elevated to a new level of existence.

For this reason, many scholars prefer to call what happened to these others “resuscitation;’


they reserve the term “resurrection” for what happened to Jesus; and to the future hope of Christians & many Jews.
King of Kings
Yes, Christians are called to be loyal to Kings.

But Jesus Christ is the “King of kings.”  If there is a conflict, the ultimate loyalty of the Christian is to Jesus & God.

8. “I am the Alpha & the Omega,” says the Lord God, who is, who was, and who is to come, the Almighty.”

Most of the time the visionary John quotes statements of the risen Christ.
There are only two passages which specifically designate God as the speaker -- here and 21:5-8
Harrington’s Comment:

the Almighty: Pantokratōr, a regular lxx rendering of “Yahweh Sabaoth,” “lord of hosts,” is John’s favorite title for God . . . God is the all-ruler, the sovereign Lord—a reminder to Christians that their God and his Christ (though the title “the Almighty” is never, in Revelation, formally attributed to Christ) hold supreme power, even over the arrogant “rulers of the earth.”

Post-Biblical Development. The title Pantocrator, Ruler of All, is applied to Jesus in post-biblical theology.

It is a frequent theme in Byzantine art, and in western art influenced by it.

[image: image1.jpg]



“The almighty” omnipotens vs. pantokrátōr
There is a technical difference between the Latin and the Greek.
Omnipotens, all-mighty, all-powerful,  means “can do anything.”

Panto-krator, all-ruler, means “ruler of all.”  Spelled “pantocrator” in English.
Technically, it is possible to be ruler of all, and still have some things beyond your power.

This is, in effect, the solution of Rabbi Harold Kushner.


His son died at age 7 of “old age,” the rare disease of progeria, premature aging.


God is good, and God loves us, but some things are too hard even for God to fix.

The Christian prophet John would probably disagree, even though his language was Greek, not Latin!

I suspect he would subscribe to the words of the Angel Gabriel found in  Luke


For with God nothing will be impossible." (Luke 1:37 RSV)
Franz Jägerstätter 
 Gordon Zahn’s book, In Solitary Witness
His education ended with high school.  He never went to college.
As a young man he was a “tough guy.”  1st to get a motorcycle in his Austrian village

Sometime in the 1930s, with the growth of National Socialism, Franz had a dream


People were rushing to get onto a train.


Franz was wondering if he should get on board too.


He heard a voice, “This train is going to hell.”


He understood the dream a coming from God, with reference to the current political situation

In this, he is similar to John, the prophet who wrote Revelation.

Franz refused induction into Nazi army.
He consulted with several priests & at least one bishop


All of them told him he could enlist in the army with a good conscience.

“The Allies are bombing our cities.  We have to defend ourselves.  We’ll worry about the Germans later.”

Colonel at his trial:

Have you heard any priest or bishop say citizens should not join the Nazi army?


Are you more educated than they are?

He was ultimately beheaded

[final sentence from “dust jacket”]
Loyalty to Christ as King:  the kingdom of Christ is not of this world.


Recognizing Christ as king does have implications in this world!

4. X Proclaims the Second Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

Gospel, John 18:33b - 37 
1. X Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Preliminary Remarks: Our Liturgical Cycle

Year B has been the “year of Mark.”  We finished with him last week. 

We never read from Mark on Christ the King.

Next Week, on the First Sunday of Advent, we begin reading from Luke.  Year C is the “year of Luke.”

Gospel Context. Part of the Johannine Passion Narrative
Last Supper, Arrest, Inquest before Sanhedrin, Roman Trial; Condemnation; Crucifixion, Burial.

In Matthew & Mark there are two trials: Jewish & Roman


In Luke & John there is only a Roman trial -- after an informal Jewish inquest.



There is no Jewish condemnation of Jesus to death in Luke or in John.

Our Gospel today comes from the Trial Scene before  Pilate.

Johannine Passion Narrative

Jesus is not portrayed as a helpless victim.  He is in complete control of the entire situation.

I could talk for a couple of hours on this, but here is a quick overview of some differences between Mark & John

	Mark’s Passion Narrative
	John’s Passion Narrative

	Jesus falls to the ground
	The only ones to fall to the ground are the arresting party

	Jesus pleads that the cup pass away from him
	Jesus makes no no prayer of supplication in the garden.
Judas arrives with the arresting party immediately after Jesus

	Judas kisses Jesus to identify him
	Jesus confidently steps forward and identifies himself
No sign of identification is needed

	The guards arrest Jesus
	Jesus claims the divine name: I AM
Hearing it, all the guards fall to the ground in awe (worship?)
Only after this do they arrest him

	All the disciples flee.  

One even runs away naked, “leaving everything” to get away
Earlier they had “left everything” to follow Jesus.
	The disciples are dismissed in an orderly fashion.
Jesus commands the guards to allow his disciples to depart,

and they obey him!

	first comes the cross; then the resurrection
	“lifting up” is ONE action: cross-resurrection-ascenscion

	No male disciples present.  The holy women look on from afar .

Jesus is completely alone.
	The Beloved Disciple, Jesus’ mother, & other women present.

The Church assembles at the foot of the cross

	Jesus screams “My God, my God, why have you forsaken me?

He dies alone and forsaken.
	Jesus says, “It is finished.”  

Bowing his head he entrusts the Spirit to the assembled Church

	Jesus receives a hasty burial. 

Women will return planning to anoint his corpse
	Jesus receives a royal burial.
Nicodemus brings 100 pounds of myrrh and aloes.


By now it will be obvious why John is chosen for “Christ the King” instead of Mark!
Glorious Crucifix

Archaeology: Earliest type, cross with 5 jewels.

Later: Christ fully robed in splendor as a king in front of a cross.

Medieval crucifixes became more & more realistic & bloody

Christ the King Church in Bossier City had (has?) a glorious crucifix
This caused more than a little astonishment, especially among those with Mediterranean piety.

There are various types of crucifixion piety among Christians.

The Glorious Crucifix is an artistic representation based on the Gospel of John.

Outline: Series of Questions & Responses
Pilate’s 1st Question
Pilate begins as judge.

Jesus’ 1st Response
Jesus is in control.  HE questions Pilate
Pilate’s Response & 2nd Question
Shifts blame from Romans to Jewish Leaders
Jesus’ 2nd Response
Makes clear his kingdom is “not of this world.”  DOES have implications!
Pilate’s 3rd Question / Statement 
Johannine Irony:  Even enemies must tell the truth about Jesus!

Jesus’ 3rd Response
Summary of Johannine Christology
Fir this I was Born and Came into the World

You or I could said this about our particular vocation in life.

But for John it has a deeper meaning.  John is the only Gospel that teaches a pre-existent Christ.

For John, the Word has existed with the Father from “the beginning”  (verse 1).
It is this pre-existent word that is incarnate in the life-ministry-death-and-resurrection of Jesus Christ.

(more on Incarnation?  depends on the amount of time)  Did not put it in here, but later -- below.
4. X Proclaims the Gospel from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
More on the Incarnation:  John does not view the Incarnation as an event at a moment in time.

2nd century Christology harmonizes John with Matthew & Luke seeing the virginal conception as the moment.

Rather, John sees Incarnation in the whole Christ event: the “signs” of the ministry + the passion-death-resurrection.

In this talk, I am giving you my word -- I am communicating a bit of myself to you.


God has given many various “words.”  Hebrew davar can mean “word” or “event”


The exodus, the Law of Moses, the oracles of the prophets; the Exile and the return from Exile

But the most perfect communication God has ever made is in the total “Christ event”

Teaching & Signs + “Lifting Up  (cross-exaltation)
Something is gained by the synthesis of John with Matthew & Luke

Something is also lost by this synthesis: the global vision of John.
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
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