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Preliminary Lecture: Faith and Science

Introductory Remarks

This week’s readings raise questions about the interface of faith and science.

I have decided to offer some introductory reflections on this matter.

This is an issue I began to think about even as a high-school seminarian.

I was blessed to attend the first Vatican Observatory Conference of Faith and Science several years ago.

To make room for this material, I have decided to omit discussion of the Psalm this week.

Reflections on Recent PBS  NOVA: The Age of Stars
We live in the “Age of Stars;” we live in the the youth of the universe.
The first stars began shining about 13.6 billion years ago.

Our sun began to shine about 5 billion years ago.  It will shine for another 5 billion years.


At that time it will expand, swallow up Mercury, Venus, & Earth.


Then it will contract, and go dark forever.

Other stars will continue to shine for hundreds of billions of years, perhaps even a trillion years.

Eventually all the star-making material will be exhausted.

In 1 or 2 trillion years, the last star will go out, and the universe will be dark forever.

Meanwhile space will continue to expand.  The dark galaxies of stars will get further & further apart.

In the countless hundreds of trillions of years that follow, the universe will become


ever more cold;
ever more dark;
ever more isolated.

Faith & Science
This is the best information that modern science can give us about the future of the universe.

If the Church learned anything from “the Galileo incident,” I hope it learned


It is not wise to contradict scientists about scientific theories.
Galileo: Brief Review
The theology of the Church was “interlaced” with the Ptolemaic view of the solar system.

In this view, the earth was the center, and all heavenly bodies revolved around the earth in circles.

Nicholas Copernicus proposed that all of the planets, including the earth, revolved around the sun.
Galileo published telescopic observations which he thought supported the theory of Copernicus.

He saw moons orbiting Jupiter.  Obviously earth was not the center of every orbit!


He saw the phases of Venus -- similar to the phases of the moon.


He correctly reasoned that Venus could be “crescent”  only if it came between the Sun and the Earth.

But the book of Joshua said that “the sun stood still” only on one occasion (Joshua 10:13)


This must mean that normally it moves!  
Circling the earth every day!



Also, moving north to give us summer and south to give us winter (northern hemisphere)

Theologians reasoned that Galileo & Copernicus were contradicting God’s infallible word in Scripture.

Galileo’s book was placed on the Index of Prohibited books in 1633, along with the writings of Copernicus.
For centuries Catholic scientists could use the Copernican system to “compute” planetary positions.

This made their arithmetic incredibly easier!

However, they could not assert that the earth actually moved around the sun.
Galileo’s work was finally taken off the Index of Prohibited Books in 1824.

Pope John Paul II

Pope John Paul II officially apologized to the scientists of the world for the behavior of the Church against Galileo.

Many responded:  “After 400 years, it’s about time!”

Many do not realize that the Lutheran Church has never apologized for the remarks of Martin Luther:

“This fool wants to overturn all of astronomy!”

A current myth in the field of the History of Science is that Galileo was unfortunate to live in Catholic Italy.

In fact, he would not have fared any better had he lived in one of the Protestant countries of northern Europe.

Clarification of Terms

A “scientific theory” is not the same as an “idea / hypothesis / suspicion”  -- though many begin this way!

Let’s take Newton “theory of universal gravitation” as an example.

Such a theory has been experimentally tested hundreds, thousands of times.


Such a theory explains observable data.
It predicts the results of future experiments.

It is a theological “cheap shot” to brush off the knowledge of scientists with “They have only theories!”
The Bible is not a Science Text Book!

We cannot regard symbolic passages in the Bible as predictions of observable events that are going to happen.
Here is what the Second Vatican Council said:

. . . since everything asserted by the inspired authors or sacred writers must be held to be asserted by the Holy Spirit, it follows that the books of Scripture must be acknowledged as teaching solidly, faithfully and without error that truth which God wanted put into sacred writings for the sake of salvation.

Let me unpack this just a bit:
Catholic teaching is not that the Bible is totally inerrant.

In this we differ seriously from many Evangelical Christians who surround us in the Bible Belt.


Sadly, many “Bible Belt Catholics”  are not even aware of this difference,



let alone able to explain it to their  Evangelical Christians neighbors.

According to official Catholic teaching, there can be historical errors in the Bible.


Scriptural commentaries by Catholic scholars frequently point out specific historical errors.


Such errors do not affect our salvation.
According to official Catholic teaching, there can be scientific errors in the Bible.


Scriptural commentaries by Catholic scholars frequently point out specific scientific errors.


Such errors do not affect our salvation.
In addition to errors, there are theological insights in the Bible that are imperfect / incomplete.


Even if they express elements of truth, they do not express it perfectly / completely.


Such incomplete insights do not affect our salvation.
Life is Complicated

This makes life more complicated than: “The Bible says it; I believe it!”
As far as I am concerned, it is also a more realistic view.

For Catholics, theological discussion does not end once we learn “what the Bible says.”

Rather, the conversation is just beginning!

We are going to place the Bible “in dialogue” with


the teaching of church councils & popes


the teaching of Church Fathers & Mothers


the teaching of theologians, saints, & mystics throughout the centuries

We are also going to invite to this dialogue the artists and scientists of our own age 


-- believers & unbelievers, all people of good will who sincerely seek the truth.

Remarks by Raymond Brown

The book of Revelation is widely read -- for the wrong reasons!  People think it gives accurate details about the future.
He admits that the following observation will scandalize some Christians.

God has not revealed to human beings details about how the world began or how the world will end, and failing to recognize that, one is likely to misread both the first book and the last book in the Bible. The author of Rev did not know how or when the world will end, and neither does anyone else. [Italics in the original.]

Brown insists, however, that despite the difficulties this view has for certain Christians,  the statement 


1) is acceptable to the majority of Christians


2) implies no rejection of divine inspiration or revelation

I will add that there is no contradiction whatsoever between his statement and Catholic teaching.


Recall my previous remarks about Vatican II.

Implications

If only we can understand the symbolism of the passages, then we can predict the future.  NO!

Since the author did not have accurate information about the future


even if we can accurately decode his symbolic language


the result will not be accurate information about the future history of our world;

all we will have is an accurate description of how he thought the future was going to unfold.
Our Hermeneutical Task

The symbolic images of scripture speak to human experience.


If they had not expressed human experience, nobody would have read them -- ever!


No scribes would have bothered to copy them -- ever!

But these experiences are expressed in terms of a pre-scientific world-view.

Our challenge:  How did the biblical expressions of faith affect the original hearers who believed?

E.g., how did the teaching that Christ was more powerful than astrological spirits affect them?


How did this faith insight make their lives different? 

How can we express these insights into human reality in ways that speak to the experience of people living today?


In addition to theological language, we might need to use psychological & sociological concepts.


This is not “watering down” theology with “baggage” from other disciplines!


The original theological assertions were already expressed in terms of other disciplines!


The problem is, those disciplines have since become obsolete!



This makes the theological insights connected with them more difficult to understand.


Expressing these faith insights in a contemporary world-view is an ongoing challenge!

Now we are ready to look at the scriptures for this week.

First Reading, Daniel, 12:1-3
1. X Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)

Ad-lib:  The name “Michael” mî -kā -ʼel is a question in Hebrew:  “Who [is] like God?”  Answer:  No one!
Introductory Remarks

I expect to be “behind schedule” (after 10:30) when we finish this session.

I am omitting the presentation on the Psalm, and the presentation on Hebrews will be brief.

I am hopeful that this will facilitate ending by 11:30.
Context: Liturgical Year

Next Week: Christ the King.

Following Week: First Sunday of Advent

In Advent we reflect on the “coming,” adventus, of Christ.



Not only his first advent -- in Bethlehem.



We begin Advent by reflecting on the final advent of Christ in glory.
As the days get shorter & the nights get longer  -- in the Northern Hemisphere! --


the Church invites us to contemplate the final “night” of the universe

Our Liturgy invites us to contemplate “The Final Things”
In traditional Catholic theology, these are four: Death & Resurrection, Heaven & Hell
It is in this context that the Gospel and the First Reading were chosen for today--but not the second reading.

Reminder: In Ordinary Time the Second Reading (today Hebrews) is not selected to “fit” with the Gospel.

Resurrection

The only passage in the Protestant OT or Jewish Tanakh that speaks of individual resurrection.

Most Catholics are surprised to learn that most people who lived in OT times did not believe in resurrection.

Rather, it is a late view that arose shortly before the time of Jesus.

Let me unpack this:


All of the Patriarchs & Matriarchs: Abraham & Sarah, Isaac & Rebecca, Jacob and Leah, Rachel, Bilhah & Zilpah


All those at the time of the Exodus: Moses, Aaron, Miriam & Joshua . . .


All of those who lived at the time of the Judges: Samson, Gideon, Deborah, Jephthah . . .


All the Kings of Israel and Judah: David, Solomon, Rehoboam, Jeroboam, Hezekiah, Josiah . . .

All these people lived expecting rewards and punishments from God in this life only.

If they were very good, and God had not finished blessing them, he would bless their descendants.


If they were very bad, and God had not finished punishing them, he would punish their descendants.

What about other Scripture Passages?  

Many Christians are surprised to find that belief in the resurrection was not an ancient Israelite belief.

Many life-long Christians find it hard to imagine a religion that does not promise future rewards & punishments.

Let’s look first to passages that clearly express the hope of a future reward.
The Maccabean Martyrs: Eleazar (2 Maccabees 6)   
Not part of Protestant OT or Tanakh.  It was written in Greek.  The material comes from about 170 B.C.

Eleazar is an old man.  He will be beaten to a slow and painful death if he does not eat pork.
Some of his friends offer him a deal: pretend to eat pork; we’ll give you some “legal” meat.

Eleazar reasons that such a pretense will lead the young people astray.

His faith in resurrection enables him to face a painful death with courage.
24 "Such pretense is not worthy of our time of life," he said, "lest many of the young should suppose that Eleazar in his ninetieth year has gone over to an alien religion,  25 and through my pretense, for the sake of living a brief moment longer, they should be led astray because of me, while I defile and disgrace my old age.  26 For even if for the present I should avoid the punishment of men, yet whether I live or die I shall not escape the hands of the Almighty.  (2 Macc 6:24-26, RSV)
Resurrection is not explicitly mentioned as the future hope.  It could be some other form of immortality.
But the next story makes it more clear that our author is thinking of resurrection of the body.
The Maccabean Martyrs: The Seven Brothers & Their Mother (2 Maccabees 7) 
Seven brothers & their mother are going to be tortured in a frying pan unless they eat pork.
Each of them makes a speech before he dies.  The speech of the third brother makes bodily resurrection explicit.

When he is threatened that they will cut off his hands, and cut out his tongue, he responds:

When it was demanded, he quickly put out his tongue and courageously stretched forth his hands,  11 and said nobly, "I got these from Heaven, and because of his laws I disdain them, and from him I hope to get them back again."   (2 Macc 7:10-11, RSV)
It is obvious that his hope of resurrection is very “physical.”

This is even more clear in the story of Razis, 7 chapters later

Razis (2 Maccabees 14)
Razis is a warrior surrounded by enemies.  He decides to commit suicide. 
In contrast to current Catholic teaching, suicide was considered an honorable decision in desperate situations.
Razis tries to run himself through with his own sword, but his blow is not fatal, even though he is severely wounded.

His enemies begin to close in on him
Still alive and aflame with anger, he rose, and though his blood gushed forth and his wounds were severe he ran through the crowd; and standing upon a steep rock,  46 with his blood now completely drained from him, he tore out his entrails, took them with both hands and hurled them at the crowd, calling upon the Lord of life and spirit to give them back to him again. (2 Macc 14:45-46, RSV)
Razis view of the resurrected body can be called without exaggeration “crassly physical.”

He hopes to get the same digestive organs back at the resurrection.

Again,  none of this material from 2 Maccabees is  part of Protestant OT or Tanakh.  Daniel 12:1-3 still stands alone.

Wisdom 3:1. Often dated about 70 B.C.;  a minority of scholars even date it after the birth of Jesus.

. . . the souls of the righteous are in the hand of God, and no torment will ever touch them. (RSV)
The author never mentions resurrection.  
However the Greek doctrine of the immortality of the soul offers him hope beyond this life.
This reading is one of the most popular at Catholic funerals.

It is not part of the Jewish Tanakh or the Protestant OT.  Daniel 12:1-3 still stands alone!
Now let’s look at some earlier OT texts, part of the Hebrew Bible, where some see belief in resurrection.
The “Dry Bones” of Ezekiel

In Ezekiel 37 the prophet has a vision of a field full of dry bones.
When he prophesies
 to them the bones come together; they are covered with flesh & skin.

When he prophesies to the spirit, it fills them, and they come to life.

Ezekiel here is speaking of the return from the Babylonian Exile.


Israel, as a people, will come back to life!
This is not a prediction of individual resurrection.

After belief in resurrection began (see above) this passage was reinterpreted to refer to individuals.
Remember my story of “Amazing Grace!”  

When I say “Amazing Grace saved a wretch like me”


 -- when I get out of a unprepared lecture because of an ice storm--


I am giving a new meaning to the words of John Newton, based on my new experience.

So it is with later interpreters who give new meaning to this oracle of Ezekiel.
Ezekiel would have been just as surprised by this later interpretation of his dry-bones oracle


as John Newtown would be surprised by my use of his “Amazing Grace.”
Job 19:25  “I know that my Redeemer Liveth”

Handel has done such a beautiful job with this in the Messiah.  Alas!  The Hebrew is not so clear.
The fairly conservative NET translation has the following note:
H. H. Rowley (Job [NCBC], 140) says, "The text of this verse is so difficult, and any convincing reconstruction is so unlikely, that it seems best not to attempt it." His words have gone unheeded, even by himself, and rightly so.

Raymond Scheindlin translates:

For I know that my avenger lives somewhere


and he must someday come forward on earth,


though this may be only after


my skin has been hacked away.

But that I should see the god in my flesh


see with my own eye’s no other’s--


my whole being melts at the thought
Many contemporary translations render “redeemer” as “avenger.”

The Hebrew word is go’el, 1) the next-of-kin who pays your ransom if he can OR 2) who pays your enemy back with “frontier justice”  [the phrase is from E. M. Good -- see below].
Commentators are divided as to whether this go’el is a human being, 


or a heavenly being who will confront the LORD for his unjust treatment of Job.
Note also that in Scheindlin’s translation, Job’s hope of seeing God is not in some afterlife!

And in fact, in the final chapter of Job, God appears in this world in a whirlwind.
Edwin M. Good’s translation of Job 19:25-27

When I was struggling with the Hebrew of Job during my sabbatical about a decade ago, this was my favorite.
25 As for me, I know that my avenger lives;
. . .   . . . - . . .   . . . 
26
. . .   . . .   . . . - . . .  
. . .   . . .   . . . 
27
. . .   . . .   . . . - . . .  
. . .   . . .   . . . - . . .  


. . .   . . .   . . . 

In 35 years of trying to perceive sense in these verses, I have found it only in the first line.  I can read each of the words.  Except for v. 25a, I cannot . . . construe the words into sensible sentences. Having declared myself opposed to rewriting to make the passage say what I wish it meant, I leave the lines blank.  . . . Here, however, I present the best sense I can make out of these lines, with the proviso that I find them much less meaningful in Hebrew than they may seem.  

25 As for me, I know that my avenger lives
and afterward he rises upon-dust.  
26 And after they have flay my skin-this -- 
and from my flesh I perceive Eloah
 
27 whom I perceive-to me, 
and my eyes saw, and not-a foreigner.  
My kidneys are ended in my bosom.
St. Jerome

Handel, by the way,  and the KJV, were more inspired by Jerome’s Latin than by the original Hebrew.

Here it is in the Douay version

25 For I know that my Redeemer liveth, 
and in the last day I shall rise out of the earth.  
26 And I shall be clothed again with my skin, 
and in my flesh I will see my God.  
27 Whom I myself shall see, 
and my eyes shall behold, and not another: 
this my hope is laid up in my bosom.  (Douay)
Basically, Jerome took the Hebrew gibberish, and replaced it with pious Christian thoughts.
Argument from Context

Much of the drama the book of Job would lose its force if Job had hope for a life beyond this one.

His problem is that God is being unfair to him in this life, which is the only life he knows.

And none of his “comforters” suggests to him: “Suffer now, and God will reward you in the world to come.”
This is why most scholars say that Daniel 12:1-3 is the only passage in the Hebrew Bible that speaks of resurrection.
Let’s take a look at it.
Dating Daniel

Daniel claims to be written during the Babylonian Exile. That would about 550 B.C.

Most scholars date it roughly about the same time that 2 Maccabees was written.

I.e. during the persecution of King Antiochus IV, about 165 B.C.

Daniel:  “Shine brightly . . . be like the stars forever.”
Modern science teaches us that “we are star stuff” (Carl Sagan).


There was no iron in the universe for millions of years after the big bang.


Every bit of iron in your blood was cooked into being in some star over 5 billion years ago.

We will completely misunderstand Daniel if  we try to harmonize him with modern science.

Ancient Science

In ancient thought, things in this world are various mixtures of 4 essences: earth, air, fire, & water.

By contrast, heavenly bodies were made of some mysterious “fifth essence.”

We still refer to something uniquely important as something “quintessential.”

Or more colloquially, we will say that something marvelous is “out of this world.”

Resurrection in Daniel

Daniel’s view of resurrection is much less crassly physical than that of the author of 2 Maccabees.

He envisions the resurrected body as some kind of transformed body with an  “astral existence.”
Belief at the Time of Jesus. The doctrine of resurrection was relatively new.
The educated laity (Pharisees) accepted the new teaching.

The clergy (Sadducees) did not -- they preferred the “old time religion.”

Jesus & the Sadducees

The Sadducees confronted Jesus with a dilemma (Mark 12:18-27)  

A certain woman had been married seven times. At the resurrection, whose wife will she be?

The response of Jesus shows that his own view of resurrection was closer to that of Daniel than to 2 Maccabees.

when they rise from the dead, they neither marry nor are given in marriage, but are like angels in heaven. (RSV)
Jesus appears to view resurrection as a profound transformation.
Context: This Sunday

Today’s Gospel is from Mark 13, which scholars often call “The Apocalyptic Discourse.”
Briefly, it is about “the end of the world.”


More later.

4. Jane Himel Proclaims the First Reading from the KJV
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Psalm 16:5, 8-11
Due to preliminary talk on “Faith & Science” omit this.
Response:  You are my inheritance, O Lord!
1. X Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
4. X Proclaims the Psalm from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Second Reading, Hebrews 10:11-14, 18 
1. X Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Introductory Remarks

My other presentations are long today.  As I write this, I expect to be “behind schedule,” i.e. starting after 10:40.

Therefore I am making an effort to keep this presentation brief.

Update

Last week I gave Reginald Fuller’s outline of the differences between Christ & Levitical priests.

Because I had been away for a week, I missed the first part of that chart.  So here it is expanded:

Fuller’s chart:  Main Differences between a Levitical priest and Christ.

	Point of Comparison
	Levitical Priest
	Christ

	number
	many
	only one

	duration
	impermanent
	eternal

	reason for duration
	subject to death
	alive forever

	moral status
	sinner -- had to offer for himself
	sinless-- no need to offer for himself

	frequency -- general
	repeated sacrifice
	once-for-all sacrifice

	method of appointment
	by law
	by God’s oath, superseding law

	scene of his work
	a material sanctuary
	the heavenly sanctuary

	proximity of God
	[God’s name is present]
	God’s real presence

	frequency -- specific
	yearly offering (Day of Atonement)
	once for all

	what is offered
	blood of other creatures
	his own blood


“Took his seat forever”
He contrasts the heavenly high priest with the earthly ones who stand daily offering sacrifice.

Some commentators have argued that Christ’s heavenly intercession is now at an end.

Fuller strenuously objects to this interpretation.


Christ’s earthly work is completed, therefore he can “take a break” -- sit--  awaiting the parousia.


But his activity on behalf of the Christian community continues.

That said, there is some “tension” in the image of Jesus “taking a seat” and “standing” at God’s right hand (Acts 7).
Frankly, I am surprised that Hebrews rejects the traditional “standing” posture of a priest.


Obviously, this author was not aware of Luke’s story of Stephen’s martyrdom.

He probably insisted on the seated posture because of his love of Psalm 110 (more to come).

My thoughts: “Some arguments prove too much!”

Psalm 110

Reminder: Psalm 110 is the only psalm to mention Melchizedek.  Our author really likes this psalm!

In fact, Psalm 110:4 is the only place in the OT / Tanakh to name Melchizedek besides Genesis.

And Melchizedek would not be mentioned at all in the NT, if Hebrews had not named him 8 times!

Our author is making a lot of “theological hay” out of a really obscure OT passage.
“Until his enemies are made his footstool”  (a reference to the first verse of Psalm 110)

The LORD says to my lord: "Sit at my right hand, till I make your enemies your footstool." (RSV)
The psalmist, probably a court  prophet, is speaking in the name of YHWH to the king of Israel.


“The LORD”  -- this is YHWH.


“my lord”  -- this is the king of Israel  (David, Solomon, Rehoboam, etc., etc.)

The king of Israel is portrayed as sharing God’s throne.

“In the OT, the ‘kingdom of God’ is coextensive with the area ruled by the king of Israel.”

Hebrews takes this psalm, and imagines it being addressed to Jesus Christ, as he entered heaven.

The enemies of Christ will be subjected to him when he returns in glory.
This reference to the second coming is a “happy accident” which links this reading, somewhat distantly, to the Gospel.

4. Jane Himel Proclaims the Second Reading from the KJV
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Gospel, Mark 13:24-32 
1. Jim Owen Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Mark in the Liturgical Year

We have accompanied Jesus in his Galilean Ministry. We are now in Jerusalem.

We are now “done” with Mark for the next three years.  Next Sunday will be the feast of Christ the King. 

We never read from Mark on the Feast of Christ the  King; The Gospel will be from John.

Mark, Chapters 13-16
Chapter 13. Jesus prophesies the destruction of Jerusalem & the end of the world.


We read 13:24-32 today;  We read 13:33-37 (the end of the chapter) last Advent.

This coming Advent, we will read Luke’s version of the “Apocalyptic Discourse.”

Chapters 14-15: The Passion Narrative, Mark’s version of the Last Supper, the Arrest, Trial, & Execution of Jesus.


 We read this last Spring, in Holy Week.  This coming Holy Week we will read Luke’s version.

Chapter 16:1-8,  The Empty Tomb


We read 16:1-7 last Holy Saturday night.  This Holy Saturday we will read Luke’s version.


Mark 16:8 was in the 1969-1970 Lectionary, but is no longer read in the 1998 edition (Fr. Felix Just).

And they [the women] went out and fled from the tomb; for trembling and astonishment had come upon them; and they said nothing to any one, for they were afraid. (RSV)  [THE END]
[Chapter 16:9-20,  added by a scribe in the 2nd century]
, Resurrection Appearances, Ascension.


We read part of this last spring on the Ascension; next spring we will read Luke’s version.

Final Note on Liturgical Year

As Catholics, it is our Liturgical Year, not the literary structure of the Gospels, that guides our Gospel readings.
Preliminary Remarks on Apocalyptic Literature
1. This literature is generally written by oppressed people who have no political power, and no hope of change.

Many 1st-century peasants probably felt like members of Al Qaida today.



The idea of this present world being destroyed was a happy thought to them.

The Roman nobility would have been as horrified by apocalyptic thinking as upper-class American society.


“This rabble has no respect for the accomplishments of our civilization!”

Brother Aloysius Fitzgerald (R.I.P.) used to say:  It helps to understand the Bible if:


1) you were raised on a farm; and 2) you live in the Third World.

2. The apocalyptic writer is convinced: “The world is going to hell in a hand basket.”


It is so bad that even God cannot fix it.  He is going to have to smash it, and make a new one.


And by the way, all this is going to happen very soon

Amen, I say to you, this generation will not pass away until all these things have taken place.
A significant number of scholars think that Mark (& many in his Church) thought there would not be much separation in time between the destruction of Jerusalem by Rome and the “passing away” of heaven and earth.
My NT professor in the seminary used to say: “Fortunately for us, they were wrong!”

3. Apocalyptic is similar to prophetic literature, but there are important differences.

Most prophetic imagery is aural;  most apocalyptic imagery is visual.

the sun will be darkened and the moon will not give its light


and the stars will be falling from the sky



and the powers in the heavens will be shaken (NAB)

Fitzmyer calls much of the visual imagery “apocalyptic stage props.”

They show the cosmic significance of the struggle between good & evil.


The “powers in the heavens” are probably rebellious angels who work astrological wickedness on humanity.



The idea that these powers are going to be “shaken” is good news indeed!
4.  The prophet prophesies so that the wicked will repent.


The apocalyptic writer as given up on the wicked.  He writes to announce their condemnation.


The apocalyptic writer does not really address the wicked, even if he seems to.


His words are actually meant to console the powerless just ones that their oppression is going to end soon.

5. Sometimes apocalyptic writers use vaticinium ex eventu, “prophecy” after the event.


Some of the things the apocalyptic writer is “predicting” have already occurred.


The “fulfilled events” give the reader confidence that the next predictions are just as reliable.


Often such “predictions” can be identified with historical events in the ancient world.


Scholars often date an apocalyptic writing by the first “prediction” it gets wrong.


Nobody gets the future right!

6. The apocalyptic world-view is deterministic.  


Everything occurs according to a plan previously “written” by God.


Even awful persecutions of the just have been planned by God.


Paradoxically, this is consoling -- the more awful persecution gets, the more certain that “God is in charge”

But take heed to yourselves; for they will deliver you up to councils; and you will be beaten in synagogues; and you will stand before governors and kings for my sake, to bear testimony before them. (Mark 13:9, RSV)
This verse is not part of today’s reading, but from an earlier part of chapter 13.  We never read it liturgically.
7. Some apocalyptic thinkers apparently believed the details of God’s plan had been revealed to them.


Jesus apparently did not share this view.

But of that day or hour, no one knows,


neither the angels in heaven, nor the Son, but only the Father.

The End of the World.  “Heaven & Earth will pass away.” Scholars argue whether this means:

1) this world is literally going to be totally destroyed and replaced by a new creation

2) this world is going to be transformed into a new creation.

Remember, this is not a discussion of what actually, scientifically is really going to happen.

It is a discussion of how apocalyptic thinkers thought the world was going to be changed.
And different apocalyptic thinkers probably had various ideas about “the end of the world / the new creation.”
Final thoughts.

Sometimes the scientific future seems at least as gloomy as the apocalyptic future.

What is the response of  faith to a world short on hope? 
4. Marie Rinaudo Proclaims the Gospel from the 1948 Confraternity Version
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

� See the website of the University of Cambridge in England: � HYPERLINK "http://www.sites.hps.cam.ac.uk/starry/galbooks.html" �http://www.sites.hps.cam.ac.uk/starry/galbooks.html� 


� “Dogmatic Constitution on Divine Revelation: Dei Verbum” §11, in Vatican II Documents (Libreria Editrice Vaticana, 2011), accessed via Logos.
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� Catholics have three kinds of time: 1) Advent-Christmas Time; 2) Lent-Easter Time; 3) Ordinary Time. In Advent-Christmas and in Lent-Easter all three readings have a common theme. However, in Ordinary Time, the second reading is “semi-continuous;” if it shares the theme of the Gospel, that is just a happy accident! [If you have forgotten what this means please ask!]


� Neil J. McEleney, “1-2 Maccabees,” New Jerome Biblical Commentary, p. 423.  The original author was Jason of Cyrene, who wrote five volumes about 180-160 B.C.  In 124 B.C. an anonymous editor condensed these 5 volumes into the book that now exists in Catholic and Orthodox Bibles. The date of 124 B.C. is based on the interpretation of 2 Macc 1:9.


� Note to lectors:  The word “prophesies” (PRAH-fuh-size) is a verb. It is what prophets do. The word “prophecies” (PRAH-fuh-sees) is a noun -- a thing that exists after a prophet has spoken. You can remember the difference because PRAH-fuh-sees has a “C” in it!


� NET, note to Job 19:25


� Raymond P. Scheindlin, The Book of Job: Translation, Introduction, and Notes (W.W. Norton & Company, 1998).


� Edwin M. Good, In Turns of Tempest: A Reading of Job with a Translation (Stanford University Press, 1990).


� Eloah. Ancient Hebrew word for “God,” sometimes found in poetry.  Note similarities to the Arabic word “Allah.”


� Adapted from: Fuller, Preaching, 364, 366.


� Hebrews 5:6,10; 6:20; 7:1,10,11,15,17.


� I forget where I got this reference.  I remember it was a scholar who was contrasting “kingdom of God” as a major theme in preaching of Jesus in the Synoptic Gospels, but a relatively minor theme in OT.  “Kingdom of God” is also a minor NT them outside of the Synoptic Gospels.  “Kingdom of God appears 8 times in Paul, and only 2 times in John, where it is almost completely replaced by “eternal life” (17 times).  By the way “eternal life” occurs only twice in the mouth of the Synoptic Jesus: 1) Matt 19:29 || Mark 10:30 || Luke 18:30  and  2) Matt 25:46.
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� As a scripture scholar, I always place references to this part of Mark in [square brackets] as a reminder that they were not written by the Evangelist. You will see similar [square brackets] around these verses in the NAB, NRSV, and  TEV (“Good News”).  In the RSV I used as a seminarian these verses were written in a smaller font in italics.





