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First Reading, 1 Kings 17:10-16 

1. X Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Elijah, 8th century B.C. Prophet in the Northern Kingdom
This is after the split between “Israel” and “Judah” has taken place.

It is before the 10 Northern tribes are conquered by Assyria in 721, and deported, never to return.

His name, Eli -Jah  means “My God is Jah”  (short for Jahweh).  Or “My God is the LORD.”

He was part of the minority who thought that the LORD was the only God Israel should worship.

Most Israelites thought of the LORD as their “war God.”

But when it came to flocks and herds, they thought it was wise to worship fertility gods & goddesses.

The Canaanites had worshipped these gods from time immemorial, and their land was a land of milk and honey!

Obviously these gods & goddesses knew what they were doing! -- This was the majority opinion at the time of Elijah.
Background
As chapter 17 begins, Elijah announces to King Ahab:
"As the LORD the God of Israel lives, before whom I stand, there shall be neither dew nor rain these years, except by my word." (17:1 RSV)
The point is that the LORD is in charge of  fertility, not Baal or Astarte.

Elijah is instructed to live by a brook  during this time of drought & famine. Ravens brought food to him.
Eventually the brook dries up, and he is instructed  to leave Israel, and go to Zarephath in the land of Sidon.

This is where our story today begins.

As the LORD, your God, lives . . .

This woman is not an Israelite.  The LORD is not her God.  

She swears by the God of her foreign guest, the prophet Elijah.

The famine is not limited to Israel.  There is starvation also in the land of Sidon.  This is the land of Baal.
The starving woman extends what hospitality she can to this foreign prophet.
The Messenger Formula

Elijah responds with an oracle:   “Thus says the LORD, the God of Israel.”

Suppose the Great King is angry because one of his vassals is not paying taxes.  He sends his ambassador

“Thus says the great king:  You have not paid your taxes.  I am sending the army.”

The vassals says, “A caravan left just last week.  The taxes will be there soon.  No need to send the army!”

The ambassador returns:


“Thus says your servant:  A caravan left last week.  The taxes will be there soon. No need to send the army.”

As soon as Elijah opened his mouth, the widow knew he was claiming to be the LORD’s ambassador.

Major Points

One major point of the story is: Yahweh, not Baal, is in charge of fertility!

Furthermore, Yahweh, is in charge of fertility even outside of “his own turf” -- even on Baal’s territory.

This was a radically new concept!  Most ancients thought of the earth as divided up among various gods.

Gods had authority over a particular bit of “turf.”

The earliest Israelites thought of “the LORD” as one of many gods.


He was the god who had freed them from slavery and made them his own people.

Now prophets like Elijah were claiming he had authority not just to fight wars of liberation.


The LORD was also in charge of fertility: crops & herds and human families.


And he was able to exercise his power even outside of his own land.

We are still centuries away from “monotheism” -- the doctrine that the LORD is the only God.
But Elijah was one of the prophets who moved Israel along on that long journey of faith.
The Widow’s Generosity is Rewarded

Stories about food vessels that do not go empty can be found in many religions.

I will not vouch for the historicity of the details.

But I have met an incredibly generous widow.

Chicken-Foot Soup

I met Mrs. Alma August on a playground in one of the projects in New Orleans in the summer of 1968.
Occasional visits when I passed through the bus station.

A pre-Christmas visit.  I watched chicken-foot soup being made.

“Mr. Pat, this dollar is for you.”

This woman’s generosity makes me believe in miracles.

When I hear people ask if America can afford to take care of immigrants, I remember her.

I know, if we have the faith of the poor widow, God can work miracles.

Liturgical Context

The story of the widow of Zarephath is chosen to go with the Gospel story of the poor widow in the Temple.

4. X Proclaims the First Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

Psalm 146:6-10
Response:  Praise the Lord, my soul!
1. X Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Liturgical Context

The Psalm was chosen because it expressed God’s special concern for the  marginalized members of society.

The mention of “the widow” ties it in with the the widow of Zarephath, and the poor widow in the Temple.
The OT Trio:  The Stranger, the Fatherless, the Widow

In the RSV “fatherless, widow*, and soujourn*” are mentioned together in 15 verses.
In the NABRE “orphan*, widow*, alien*” come together in 18 verses.

I don’t know how to search for them when one of them is in the previous verse, or the next verse.

They are a common trio!

The Stranger  (KJV, Douay, NASB, NAB)

sojourners (ASV, RSV)

the foreigner (NIV)


the resident alien (NABRE)


those residing outside their native land (NET)

These people are easy to cheat.  Who is the court going to believe?

A fine, upstanding citizen like myself? or some foreigner who speaks our language with a funny accent?

Payday Raid after Hurricane Katrina

The Fatherless (KJV, Douay, RSV, NIV, NET)  / The Orphan (NRSV, NAB, NABRE, NJB, NETS)
The Widow (all translations)

Once I was saying Mass at a convent, and the sister-lector tried to make the psalm “inclusive.”
She ad-libbed -- I forget the exact words, but I remember hearing “the motherless.”

The OT is not sentimental.  It really does not care if you have a mother.

In the patriarchal society of the OT, a mother was almost as easy to cheat as a fatherless child.

“Justice” was executed at the city gate, and it was a “good ol’ boy affair.”  


Women were not welcome.  Children were not welcome.

Who are “the guys” at the city gate doing to listen to?

A fine upstanding male citizen such as myself?


Or some hysterical woman?  Or some sassy kid with no sense at all?

So if Joseph builds a wall so that I can’t get my sheep to the stream, I go to the city gate.

“You old men remember that my dad and my grandpa used to take our sheep to that stream.”

And the old guys say:  “That’s right.  We remember.  Joseph, take that wall down!”

But if I die, “the guys at the gate” are not going to be willing to listen to my widow, or my “fatherless child.”

4. X Proclaims the Psalm from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Second Reading, Hebrews 9:24-28 
1. X Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Fuller’s chart:  Main Differences between a Levitical priest and Christ.

	
	Levitical Priest
	Christ

	scene of his work
	a material sanctuary

[God’s name is present]
	the heavenly sanctuary

God’s real presence

	frequency
	yearly offering (Day of Atonement)
	once for all

	what is offered
	blood of other creatures
	his own blood


Comment:  In Fuller’s diagram, there is nothing corresponding to “God’s real presence” in the Levitical column.

I think this is a misunderstanding.  In OT thought, God’s “name” dwells in the Temple.

The presence of God’s name is very much like the Catholic doctrine of the “real presence” of Jesus in the Eucharist.


Jesus has ascended to heaven, but he is “really present’ in the sacraments of bread & wine.
There is one important difference, however.


For Catholics Jesus is “really present” wherever the Eucharist is celebrated -- in every Church in the world.


For 1st & 2nd-Temple Jews, God’s name was “really present” only in one place, the Jerusalem Temple.

For this reason, it is difficult for Catholics to imagine the religious shock caused by the destruction of the Temple.

Key Phrases from Last Sunday & This Sunday (Fuller)
7:25 . . . he always lives to make intercession for them. (RSV)
9:24 . . . now to appear in the presence of God on our behalf. (RSV)
Christ is portrayed as our heavenly intercessor.

For the author of Hebrews, this is the main reason for Christ’s heavenly priesthood.

Other NT Passages.

The idea of Christ as “priest” is unique to Hebrews, but the idea of “heavenly intercessor” is not!

1 John 2:1  speaks of Christ as our heavenly “advocate”. 

My little children, I am writing this to you so that you may not sin; but if any one does sin, we have an advocate with the Father, Jesus Christ the righteous; (1 John 2:1, RSV)
The notion is also found in Luke’s scene of the martyrdom of Stephen in Acts 7:56.
and he [Stephen] said, "Behold, I see the heavens opened, and the Son of man standing at the right hand of God." (RSV)
In the Creeds we speak of Jesus as seated at the right hand of God, the Father.


Seated means “sharing the throne / sharing the authority” of God the Father.

By contrast standing is the traditional Jewish posture of intercessory prayer.


This is the position we adopt for the “General Intercessions” (Prayers of the Faithful).


We do this because we are a “priestly people” (1 Peter 2:9)


Part of our “job” as Christians is to pray for the rest of the world, as Jesus prays for us!
4. X Proclaims the Second Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

Gospel, Mark 12:38-44
1. X Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Mark in the Liturgical Year

We have accompanied Jesus in his Galilean Ministry. We are now in Jerusalem. Today’s scene is in the Temple.
Next week we will read a selection from chapter 13, “The Apocalyptic Discouse.”

More details on Mark & the end of the liturgical year next time.

Two separate passages

Public critique by Jesus of those who “get rich” from religion.
Private praise for a generous widow.  (Bergant points out that the widow never heard Jesus’ words about her!)
It is possible that these events took place days, weeks, or months apart.

They are joined literarily because both passages have the catchword “widow.”

Before the Gospels were written down, stories about Jesus were often gathered by “catchwords.”

This is one reason why the Gospels are not “biographies” in our modern sense of the word.
Bergant Discusses the Different Types of Giving

1) Many people give out of genuine generosity.  They see others in need, and want to help.
2) Some people give out of a sense of guilt.  Sharing what they have will satisfy some kind of debt they owe.

3) Some people give for tax purposes.  They will be better off financially if they give from their excess.

4) We all give openhandedly to those we love, whether or not we have adequate resources.

5) The widow in today’s Gospel is different from all of these.  She demonstrates heroic generosity.
The Generosity of the Poor

My visit to East Germany

4. X Proclaims the Gospel from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984);  Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year B (Liturgical Press, 1999).


� Adapted from: Fuller, Preaching, 366.


� Deuteronomy 12:11; 14:23; 16:2,6,11; 26:2; Ezra 6:12; Neh 1:9; Ezek 43:7;  See also Jer 7:12.


� The Greek word is paraklētos  (paraclete). Most English translations (e.g., Douay, KJV, ASV, RSV, NASB, NRSV, NIV, NAB, NJB, NET) render it as “advocate.”   The Syriac NT simply puts the Greek word into Syriac letters.  When translated into English this comes out as:  “defense attorney” (Magiera); “one who pleads” (Norton). Other translators of the Syriac, render it with the standard English “advocate”  (Murdock & Etheridge in the nineteenth century, Daniel King & J. E. Walters in the 21st century).


� Peter calls Christians collectively a “priesthood” (hieratuma), but Christian thought had not yet developed to the point that any particular Christian is called a “priest” (hiereus) -- that will be a post-NT development of the second century.


� This point is mentioned both by Fuller and by Bergant, as well as many commentaries on Mark.  The “nature of the Gospel material” is something that Catholic scholars have taken for granted for at least 6 or 7 decades.  I sigh as I write this note, because more than 50% of those who sit in the pews on Sunday, including those who graduated from Catholic high schools, are probably still unaware of it.  It takes generations for scholarly insights to “filter down” to popular piety.


� Bergant, Preaching, 398.





