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Introductory Lecture:  The Lectionary and the Bible
Introductory Remarks. Based on our discussions last week I have decided to devote a session to this.
As I make this decision, I am not sure which of the readings I will omit.

I might do a second “Introductory Lecture” next week.  See the materials included in Appendix 1 & Appendix 2.

Q&A from Last Week -- How much of the Bible do we hear in the Lectionary readings?
The Jesuit priest, Felix Just, tells us this about the Lectionary and the Bible. Thanks to Br. Mike Ward for this info!
https://www.catholic-resources.org/Lectionary/Statistics.htm  
His charts  break down the statistics book -by-book!  Here are the summary charts for NT & OT.

NT Summary
	NT Section
	NAB
	Pre-Vatican II Missal:
Sundays & Major Feasts
	Current Lectionary:
Sundays & Major Feasts
	Current Lectionary:
Sundays & Weekdays

	
	# Chap.
	# Vv. Total
	Vv. Used
	% Used
	Vv. Used
	% Used
	Vv. Used
	% Used

	Gospels (4)
	89
	3779
	848
	22.4 %
	2184
	57.8 %
	3393
	89.8 %

	Acts
	28
	1007
	35
	3.5 %
	165
	16.4 %
	492
	48.9 %

	Pauline Letters (7)
	61
	1493
	270
	18.1 %
	468
	31.3 %
	846
	56.7 %

	Deutero-Paulines (6)
	26
	539
	82
	15.2 %
	201
	37.3 %
	349
	64.7 %

	Hebrews
	13
	303
	17
	5.6 %
	84
	27.6 %
	188
	62.0 %

	Catholic Epistles (7)
	21
	432
	57
	13.2 %
	107
	24.7 %
	292
	67.6 %

	Book of Revelation
	22
	404
	0
	0 %
	38
	9.4 %
	129
	31.9 %

	NT w/o Gospels
	171
	4178
	461
	11.0 %
	1063
	25.4 %
	2296
	54.9 %

	NT Grand Total
	260
	7957
	1309
	16.5 %
	3247
	40.8 %
	5689
	71.5 %


Remarks, NT (percentages rounded off)


Before Vatican II
After Vatican II
Including Weekdays
Gospels
22%
58%
90%

Rest of NT
11%
25%
55%

NT Grand Total
17%
40%
72%
Our Sunday reading of NT passages has increased by about 150%. 
That’s great, but  there is still room for improvement. (more later)
OT Summary
	OT Section
	NAB
	Pre-Vatican II Missal:
Vigils & Feasts
	Current Lectionary:
Sundays & Major Feasts
	Current Lectionary:
Sundays & Weekdays

	
	# Chap.
	# Vv. Total
	Vv. Used
	% Used
	Vv. Used
	% Used
	Vv. Used
	% Used

	Torah/Law
	187
	5853
	137
	2.3 %
	322
	5.5 %
	865
	14.8 %

	Historical Books
	316
	9186
	0
	0 %
	134
	1.5 %
	862
	9.4 %

	Wisdom Books (w/o Psalms)
	163
	4130
	0
	0 %
	129
	3.1 %
	485
	11.7 %

	Four Major Prophets
	191
	4825
	92
	1.9 %
	284
	5.9 %
	894
	18.5 %

	Twelve Minor Prophets
	67
	1050
	26
	2.5 %
	63
	6.0 %
	272
	25.9 %

	OT Total (w/o Psalms)
	924
	25044
	255
	1.0 %
	932
	3.7 %
	3378
	13.5 %


Note 1: The above table does not include the Psalms, since they are used so often in various ways during the Mass. E.g., in addition to responsorial psalms, entrance antiphons and communion antiphons also come from the psalter.
Skip notes 2 & 3 in class. Keep them for reference purposes
Note 2: [Details about 1951 liturgical changes that reduced the number of readings for Easter & Pentecost]
Note 3: The 1951 revision of the pre-Vatican II Roman Missal (see note 2 above) reduced the total to only 98 verses or 0.39% of the Old Testament (aside from the Psalms) read at Vigils and major feast days.
Remarks, OT (percentages so small I did not round them  off).

Catholic Bibles are often divided into 4 Parts: Torah/Pentateuch; Historical Books; Prophetic Books.


Before Vatican II
After Vatican II
Including Weekdays

Torah/Law / Pentateuch
2.3%
5.5%
14.8%

Historical Books
0.0%
1.5%
9.4%

Wisdom Books (w/o Psalms)
0.0%
3.1%
11.7%

Prophets, Major & Minor
2.0%
5.9%
19.8%

OT Total (w/o Psalms)
1.0%
3.7%
13.5%
We have increased our Sunday reading of the OT by 370% -- but we still have a ways to go!

What about a 4-year liturgical cycle, an entire year dedicated to John?


preceded by 2 different OT readings -- one from Torah or History;  one from Wisdom or Prophets?
Also, removing John’s “Bread of Life Discourse” from Year B, makes room for the 39% of Mark not read on Sundays.

Just a crazy pipe dream!  Do you ever dream of how our Catholic liturgy could be better?

First Reading, Isaiah 53:10-11. 

1. Kateyne Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Overview of the Book of Isaiah

Isaiah of Jerusalem received his call in 742 B.C., the year King Uzziah died.

His lived when  Assyria destroyed the Northern Kingdom in 722 / 721 B.C. & their siege of Jerusalem in 701 B.C.
Most of the material in Isaiah 1-39 comes from him.  (Chapters 24 to 27, are an exception)

His poetic oracles were collected and written down by his disciples after his death.

The order of the material in the chapters is not chronological. (This is almost universally true of prophetic oracles.)
Isaiah of Jerusalem did not sit down and write out the book we have in its present order.

Second Isaiah, Isaiah 40-55
Jerusalem was destroyed, and all the nobility deported to Babylon in 586 B.C. 

The Exile ended under Cyrus the Great, who began to rule in 538 B.C.
Second Isaiah, an anonymous poet,  prophesied toward the end of the Babylonian Exile.

Scholars call him “Second Isaiah” because much of his poetry has themes similar to Isaiah of Jerusalem


Scholars thus posit a difference of about 200 years between Isaiah of Jerusalem and “Second Isaiah.”
He sees the rising Persian King Cyrus as God’s instrument to deliver Israel.


In fact, he calls King Cyrus “the LORD’s Messiah” (45:1)

Much of his poetry is filled with joy -- much of Handle’s Messiah is inspired by Second Isaiah.

The Servant Songs are part of his poetry.

Many scholars consider Second Isaiah to be the world’s first monotheist.
Third Isaiah, Isaiah 56-66
This anonymous poet writes shortly after the return from Exile, shortly after 538 B.C.
He has to deal with the disappointment and disillusionment that the joyful prophesies of 2nd Isaiah were not fulfilled

Isaiah 24-27 [Omit from Lecture. Leave in notes for sake of completion.]
Sometimes called “The Apocalypse of Isaiah,” these chapters are probably the last part of the book to be added.
Katherine Hayes dates them to the “Persian Period” (after 538 B.C.)


but “centuries before the Book of Daniel” (ca. 170 B.C.) 

Four Servant Songs Are Included in Second Isaiah
Isaiah 42:1-4
First Servant Song
God’s gentle Servant brings justice to all
Isaiah 49:1-7
Second Servant Song
The Servant’s Mission to Israel and the Nations
Isaiah 50:4-11
Third Servant Song
God’s Servant is despised, mistreated; God vindicates him
Isaiah 52:13-53:12
Fourth Servant Song
Servant suffers a shameful death; he sees his offspring
Why Not Read All Four Poems to prepare for Sunday Mass?
There seems to be a progression in the poems.  The first two are about the Servant’s service to God & his people.

In the third song, we hear about resistance to the mission of the Servant.  He is mistreated.

In the fourth song the Servant is “cut off from the land of the living” and buried (53:8-9)

In spite of this, the Servant “will see his offspring”  (52:10).

Precisely what 2nd Isaiah meant by this is not clear.

Second Isaiah writes several centuries before belief in the resurrection of individuals began.

Will he be a “special case” like Elijah who gets taken up to heaven -- from where he can look down on “offspring?”

Identity of the Servant. Precisely how Second Isaiah understood the identity of the Servant is debated.
Sometimes the Servant seems to be the collective people of Israel.

And he said to me, "You are my servant, Israel, in whom I will be glorified." (Isa 49:3, RSV)

Fuller: “In rabbinic interpretation the Servant was not the Messiah, but Israel.” 

Sometimes the Servant appears to be an individual, with a ministry to Israel and other nations.
"It is too light a thing that you should be my servant 

to raise up the tribes of Jacob 

and to restore the preserved of Israel; 
I will give you as a light to the nations, 

that my salvation may reach to the end of the earth." (Isa. 49:6 RSV)
Amazing Grace!  A parable I often tell.
I am unprepared to give my talk at Dallas.  

I receive a phone call: “Because of the ice storm, we are cancelling your talk.”

After I hang up, I say, “Amazing grace!  That saved a wretch like me!

John Newton was not thinking about me when he wrote his famous song.

I am giving his words new meaning they did not originally have in light of my present experience.

This is what the early Christian preachers did.  They gave the words of 2nd Isaiah new meaning 


in light of their experience of the suffering, death & resurrection of Jesus.

Our own experiences of God’s victory through suffering make this story believable to us.
The OT never prophesies a Suffering Messiah
Often catechetical presentations over-simplify this.  Historically, this has resulted in anti-Judaism.


It results in a portrayal of the Jewish people who reject the obvious meaning of their own Scriptures.


One of the blessings of historical-critical scripture scholarship is that it undermines this anti-Jewish prejudice.
The only way you can have a “suffering Messiah” is if the Messiah is the same person as the Suffering Servant.
God could have sent several people to fulfill his promises made in the OT.


king-Messiah, priest-Messiah, prophet-like-Moses, son-of-man, suffering-Servant


. . . all God’s promises find their “yes” in him.  (2 Cor 1:20, RSV)
Paul is not interpreting what the OT promises meant “when the ink was wet.”
He is giving them new meaning in light of his experience of the risen Lord who had been crucified.
Something Personal

David, Our first reading on October 17 will be Isa 53:10-11, a snippet from the fourth Servant Song. . . .
I am going to paste in a section of my notes  . . . I think you will see how my friendship with you, and our study together, has helped me to express my Christian faith in a way that is respectful to the Jewish community -- I sincerely hope.  Thanks!   Pat

Good work, Pat. You are advancing enlightenment and understanding.
The thing about being עבד ה׳ (the Servant of [the LORD]) is the demanding commitment, the burden, the bother, the risk, the pain.  Deutero Isaiah introduced this notion to convince the exiles that Yahh [the LORD] still loved them and chose them to be his special people, his servant. My teacher, Sheldon Blank, alav hashalom [peace upon him = R.I.P.], interpreted Jonah as metaphor for Yisrael who did not want to take on the role of redeeming the world. Note that Gen 12:2f  has Yahh commanding Avram [Abram] to be a blessing, He is to be responsible for doing good wherever he goes. This is presumptuous thinking but readily applies in any cultural context.
          Another reason I like what you are doing is that you are basing sermons on the best of critical biblical scholarship rather than what we were long ago taught as "homiletics."  For me it was midrash.  I made a conscious decision about halfway through my pulpit career to change and do what you are doing. Shalom,  David
Liturgical Context

We read a larger selection from the entire 4th song -- all 15 verses -- every Good Friday.
Today’s short passage speaks of the Servant giving his life “for many.”
In today’s Gospel Jesus speaks of the Son of Man giving his life “for many.”
The liturgy proclaims that the Servant is the same person as the Son of Man.

All God’s promises find their “yes” in Jesus!
Psalm Response
Because of my “introductory lecture” on general matters, I am leaving out a presentation on the Psalm 33.

However, I will make a brief comment on the response, for the benefit of lectors.

Response:  Lord, let your mercy be on us, as we place our trust in you.
Tip for Lectors:  In many parishes the choir takes the psalm, so you do not have to worry.

However, if you win the psalm in your parish do NOT stress the prepositions:


Lord, let you mercy be on us as we place are trust in you.   NO!  NO!  NO!


Lord, let your mercy be on us, as we place our trust in you.   YES!!!!

You can get the main point across just by using the stressed words, and a few gestures.


Try doing that with “on” and “in!”

Last week I mentioned the guideline: stress the verb!

The exception to this is when the verb is a “linking verb.”  The verb “to be” is the main one.
4. X Proclaims the First Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

Break
Second Reading, Hebrews 4:14-16
1. Jim Own Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Jesus as Faithful, Merciful, High Priest, Three main points of the author of Hebrews.

Has taken care of “faithful”
The main theme of 3:1-4:13
Focusing now on “merciful” -- we have an excerpt today
4:14-5:10
Next week starts laying the ground for “high priest”
He calls chapters 7-10 “The Difficult Discussion”
“Passed through the Heavens”

Craddock sees this an an allusion to the ritual of the Day of Atonement.

On this day the high priest entered the Holy of Holies to make atonement for Israel’s sins.

He passed through the veil of the wilderness Tabernacle (later, the Temple) to God’s presence.


God’s presence was symbolized by the Ark of the Covenant.

David transferred the Ark from northern Israel to Jerusalem in order to unify his kingdom.

The idea of “passing through the heavens” would not have seemed strange in the ancient world.
Jews would be familiar with stories about Enoch (Gen 5:24) and Elijah (2 Kings 2:11)

 Post-biblical Jewish legends (200 B.C. - 300 A.D. ) include  the “Martyrdom and Ascension of Isaiah

According to Roman legend, Romulus was taken up to heaven after his death.

“Able to Sympathize with our Weaknesses”
This is the basis for Jesus being a merciful high priest, the main point of this section.
This is why, in spite of one of the highest christologies of the NT, Hebrews insists on the complete humanity of Jesus.
“Tempted in Every Respect” 

Some translations prefer “tested” in every respect. I don’t like this translation.  

The implication seems to be that Jesus could not really have been “tempted” as we are!

I think this waters down the main point the author is making!

However, this line cannot be the basis for a modern psychoanalysis of Jesus. 
Fuller’s Comment
He asks if we are to take “in every respect” literally.  

Some writers want to include sexual temptations -- is this in line with the teaching of Hebrews? 
Fuller sees the clue to the meaning about the phrase “in every respect” in the Gospel stories of the Temptation.

The main temptation was to abandon his “messianic vocation.”

No one ever examined every overt act that our Lord did and concluded that he was sinless. . . . 

Jesus’ sinlessness, accordingly, means his total commitment to his Father’s to perform this unique function . . . Speculations as to whether Jesus underwent any temptations unrelated to his messianic vocation, though prompted by this rhetorical statement of Hebrews, is kerymatically irrelevant [= not important for preachers] for the New Testament.  If we ask, Was our Lord subject to sexual temptation?, we are asking a question that the New Testament is not concerned to ask.  That may be disappointing to our post-Freudian world, but perhaps that in itself is a judgment upon our contemporary obsessions.

Craddock’s Observations

It is not necessary here to flood the mind with a lengthy catalog of sins and then excuse Jesus from all of them. In the context of 4:14–16, being without sin refers to Jesus’ unwavering firmness in his faithfulness to God.

Sinlessness of Jesus: A Theological Doctrine

The teaching of the sinlessness of Jesus is not the result of historical investigation.  It is a theological doctrine.

Craddock points out that it is asserted by various NT authors, each with a different theological emphasis.

Here is a list of the scriptures he cites,
 with a brief comment on each one by me. All quotes are from the RSV.
John 7:18.He who speaks on his own authority seeks his own glory; but he who seeks the glory of him who sent him is true, and in him there is no falsehood. 
John 8:46.Which of you convicts me of sin? If I tell the truth, why do you not believe me? 
Here the main point of “sinlessness” seems to be the reliability of the message of Jesus.

Because he is “sinless” he is worthy of our belief, our personal trust.
1 Peter 1:19. You know that you were ransomed from the futile ways inherited from your fathers, not with perishable things such as silver or gold, 19 but with the precious blood of Christ, like that of a lamb without blemish or spot. 
The sinlessness of Jesus makes his death a perfect sacrifice.

Notice that “Peter” does not use the image of Jesus as priest -- only as “sacrificial lamb.”

Hebrew is unique in the NT in is use of explicitly priestly imagery of Jesus.
1 Peter 2:22. He committed no sin; no guile was found on his lips.
Here, as in John the sinlessness of Jesus is related to the truth / reliability of his teaching.
1 John 3:5. You know that he appeared to take away sins, and in him there is no sin. 6 No one who abides in him sins; no one who sins has either seen him or known him.
Obviously this statement does not include what Catholics would later call “venial sins,” 


Otherwise, it could not be said about everyone “who abides in him,” i.e., Christians!
The main point here seems to be: the sinlessness of Jesus enables him to take away the sins of others.
4. Fr. Pat Proclaims the Second Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

Gospel, Mark 10:35-45 . 
1. Jim Owen Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Wonderful Resource! https://catholic-resources.org/Lectionary/Overview-Mark.htm 
Check out “An Overview of the Use of Mark’s Gospel on Sundays, Feasts, and Weekdays.”
This link is to a wonderful chart that truly gives you an “Overview” of the liturgical use of the Gospel.

Three  Passion Predictions
8:31
Follows Peter’s Confession.  We read this on the 24th Sunday of Ordinary Time, 5 weeks ago.

9:44
Following the  Transfiguration.  We read this on the 26th Sunday of Ordinary Time

10:33-34
This comes immediately before today’s passage.  It is the most detailed of the 3 in Mark.


It is never read on Sunday. 
It is read on Wednesday of the Eighth Week of  the Year, Lectionary #349.
  
Omit here. We will read this aloud later. "Behold, we are going up to Jerusalem; and the Son of man will be delivered to the chief priests and the scribes, and they will condemn him to death, and deliver him to the Gentiles;  34 and they will mock him, and spit upon him, and scourge him, and kill him; and after three days he will rise." (RSV)


Two Sons of Zebedee.  Other evangelists tone down this unedifying  tale.

Matthew makes the request come from the mother of the disciples, thus giving “the guys” a break.


But he slips up by having the anger of the other disciples directed at them rather than at their mother.


He did not edit Mark’s story perfectly!
Luke completely omits this story!  Including the unedifying remark that the other were “furious” at James & John.

Mark not only gives us the most human Jesus of all 4 Gospels.

He also gives us the most human disciples.  No plaster saints here!

Reflection on Inspiration  

Neither Matthew nor Luke (nor anyone else the the 1st century) regarded Mark as “sacred scripture.”

They did not think:  I have to preserve every word he writes.  I cannot add to it or subtract from it.

They both think:  Mark did a pretty good job -- but I can do better!

Most of the sacred authors were not aware that they were being “inspired by the Holy Spirit.”


Have you ever tried to imagine how the various biblical writers felt as they wrote?

Recognition of divine inspiration  of biblical works often came decades after the writing took place.

In the case of some biblical works, we are talking about a century or more.
“When do we ride into Jerusalem?” [Superstar]
Son of Man  occurs 13 times in Mark. 
 
Others call Jesus:  teacher, prophet, son of David, Christ/Messiah


None of these designations ever appears on the lips of the Marcan Jesus.

The preferred self-designation of the Marcan Jesus is “the Son of Man.” 

With the probable exception of a narrator’s aside in 2:10, “Son of Man” occurs only the lips of Jesus.

Son of Man, General

Over 99% of the time, “son of man” is a poetic way of saying “human being.”
In Hebrew the expression is ben-adam, plural, bĕnē-adam  “child, children of Adam”
In Aramaic it is bar ’ĕnāsh, plural, bnaynasha, plural  child / children of Enosh

These expressions are synonymous with the poetic phrase “born of woman,” “those born of women.”
Popular Understanding of Jesus as Son of Man
Many simple believers contrast “Son of Man” and “Son of God.”

They think of “Son of God” as a glorious title, and “Son of Man” as referring to the “lowly human nature” of Jesus.

That is is not the NT understanding of Jesus as the “Son of Man!”

Suffering-Glorified Son of Man in Daniel 7:13
The prophet Daniel has visions of beasts who represent evil empires.
Then he has a vision of someone “like a son of man”  [like a human being].

Later an interpreting angel will tell Daniel that the “son of man” represents “the saints of the most high.”


These are the ones who suffered death rather than renounce the God of Israel.

This heavenly son of man approaches the “Ancient of Days” [God!]


He receives glory, honor, and power.

In Daniel the Son of man is a “collective figure,” a symbol who stands for many martyrs.

They have suffered.  They will live in glory around God’s throne.

In the NT the Son of man is an individual: Jesus Christ.

After the resurrection-ascension, when Christians read Daniel 7, they remembered what had happened to Jesus.

They understood him as “Son of man” not as the embodiment of  “lowly human nature.” 


Rather, they saw Jesus as the Son of man  he who would  judge the world in God’s name.
Preparation for Mass -- All quotes are from the RSV.  
Here are all 13 of the “Son of Man” verses before Sunday Mass.  Find them in your Bible for more context.

Notice how often the Son of man is associated with “suffering, death, betrayal” in Mark.
Notice also references to: resurrection, power, glory, authority. [read in class if there is time]
2:10-11.  But that you may know that the Son of man has authority on earth to forgive sins" -- he said to the paralytic --  11 "I say to you, rise, take up your pallet and go home."
2:28.  so the Son of man is lord even of the sabbath."
8:31.  And he began to teach them that the Son of man must suffer many things, and be rejected by the elders and the chief priests and the scribes, and be killed, and after three days rise again.
8:38. For whoever is ashamed of me and of my words in this adulterous and sinful generation, of him will the Son of man also be ashamed, when he comes in the glory of his Father with the holy angels." 
9:9. And as they were coming down the mountain, he charged them to tell no one what they had seen, until the Son of man should have risen from the dead. 
9:12.  And he said to them, "Elijah does come first to restore all things; and how is it written of the Son of man, that he should suffer many things and be treated with contempt?
9:31.  he was teaching his disciples, saying to them, "The Son of man will be delivered into the hands of men, and they will kill him; and when he is killed, after three days he will rise." 
10:33-34, immediately before today’s Gospel reading.  "Behold, we are going up to Jerusalem; and the Son of man will be delivered to the chief priests and the scribes, and they will condemn him to death, and deliver him to the Gentiles;  34 and they will mock him, and spit upon him, and scourge him, and kill him; and after three days he will rise."

 10:45. For the Son of man also came not to be served but to serve, and to give his life as a ransom for many."
13:26. And then they will see the Son of man coming in clouds with great power and glory.
14:21. For the Son of man goes as it is written of him, but woe to that man by whom the Son of man is betrayed! It would have been better for that man if he had not been born."
14:41.  And he came the third time, and said to them, "Are you still sleeping and taking your rest? It is enough; the hour has come; the Son of man is betrayed into the hands of sinners.
14:62.  And Jesus said, "I am; and you will see the Son of man seated at the right hand of Power, and coming with the clouds of heaven."
4. Fr. Pat Proclaims the Gospel from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

APPENDIX 1 

The Catholic Lectionary Website
https://catholic-resources.org/Lectionary/ 
complied by Fr. Felix Just (“Yoost”)
“An Introduction to the Liturgical Year”

“A Brief Introduction to the Lectionary”

The Lectionary for Mass (1998 /2002 USA edition)

Dates for Cycle A, Cycle B, Cycle C
Liturgical Seasons [selections -- there’s more!]

Overview of the Advent & Christmas Seasons

Movable Feasts during the Christmas Season

[great charts on these next three!]
Forty Days and for Nights of LENT

Use of Acts of the Apostles during EASTER

Gospel Readings during the Sundays of ORDINARY TIME

Analyses, Comparisons, & Overviews

Some of the material in this section is for “Joe & Mary Catholic-in-the-pew.”
Sacramental Supplement 2004 [great table of feast days for new saints!]
Liturgical Reading Introductions and Conclusions 

[Great Catholic trivia!  e.g., When do we say “Saint” when introducing a reading?]

Ways of Reading the Bible, with an Introduction to Lectio Divina
Some of the material is designed for pastoral ministers, priests, & Deacons.

Basic Steps for Biblical Preaching & Resources for Preaching
For those working on a Master’s degree or a doctorate in Liturgical Studies -- or Greco Students
[I will list only one example this material here]
Lectionary Statistics: How Much of the Bible is Used in the Lectionary for Mass?
Johannine Literature in the Lectionary for Mass
1, 2, & 4 have great charts!
1. John’s Gospel use on Sundays & Major Feasts

2. John’s Gospel used on Weekdays & Special Masses

3. Texts of John’s Gospel NOT used in the Lectionary for Mass

4. Johannine Epistles used on Sundays, Weekdays, and Special Masses

Downloadable Audio Program on the Lectionary for Mass
The Catholic Lectionary 101: Every Catholic’s Guide for Liturgy, Prayer, and Spiritual Growth
[authored by Fr. Felix Just, S.J. - produced by Learn 25 / Now You Know Media]

Links to Other Lectionary Websites
Biblical Resources
Johannine Literature
Catholic Lectionary
Ancient Rome Photos
FJ’s Homepage

Biblical/Religious Art
Revelation/Apocalyptic
Church Documents
Miscellaneous Links
Recursos in Español
APPENDIX 2
Catholic Church Documents related to Biblical Studies
https://www.catholic-resources.org/ChurchDocs/index.html 
complied by Fr. Felix Just (“Yoost”)

Most Recent Documents  (from Pope Francis)

Documents from Recent Ecumenical Councils

Second Vatican Council
First Vatican Council
Council of Trent

Catechism of the Catholic Church (English & Spanish)

Remarks from PJM, not Fr. Just
The CCC gets an “A” from Catholic Biblical Scholars on its principles of scriptural interpretation.

However, it only gets a “C” on how it applies those principles in the rest of the Catechism.

Story about the Seminarians at Baltimore

Documents of the Pontifical Biblical Commission  
(Selected entries, listed from the most recent to the oldest)
[PJM:  Why is this order important?]

“The Inspiration and Truth of Sacred Scripture” (2014)


“The Jewish People and Their Sacred Scripture in the Christian Bible” (2001)


“The Interpretation of the Bible in the Church” (1993)

“Instruction on the Historical Truth of the Gospels” (1964)

Papal Documents 

Pope Leo XIII, Pope Pius X, Pope Benedict XV, Pope Pius XI, pre-Divino Afflante Popes

Pope Pius XII
DIVINO  AFFLANTE  SPIRITU (1943)

Pope Paul VI


Pope John Paul II


Pope Benedict XVI


Pope Francis

[web page distinguishes “importance” by typography]
MOST IMPORTANT [only 1 of these] 
Very Important [7 of these] 
Important [22 of these]

Less important [only 3 of these]
Neo-Vulgate Bible  Jerome’s Latin, updated from findings of ancient manuscripts

Most people are surprised that we have access to a greater number of ancient manuscripts than Jerome did!
Other Biblically-Related Writings  [selections]
Biblical Fundamentalism: What Every Catholic Should Know -- R. Witherup, 2001
“The Fundamentalist Challenge,” (4 pages), R. Brown (1990)

“A Pastoral Statement for Catholics on Biblical Fundamentalism,”  USCCB, 1987
Published Collections of Church Documents
Every Catholic High School Should have every one of these in the library.

Every Catholic Parish that has a library needs to have these books.
� When I was a seminarian it was a 3-part division: Historical Books, Wisdom Books, Prophetic Books.  The Torah / Pentateuch was grouped with the Historical Books back in the late 1960s - early 1970s.


� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984);  Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year B (Liturgical Press, 1999).


� NABRE “The Book of Isaiah.”  This  unsigned introduction, approved by the American Bishops, appears in all copies of the NABRE.  The Bishops hold the copyright, and will not allow any company to publish the NABRE without it.


� See the “Glossary” at the end of The Catholic Study Bible: NABRE, third edition, edited by D. Senior, J. Collins, and Mary Ann Getty (Oxford University Press, 2010).


� Katherine Hayes, “Isaiah,” page 328 of the “Reading Guide” of The Catholic Study Bible.


� Fuller, Preaching, 359.


� Here I am following the outline of Fred B. Craddock (“The Letter to the Hebrews,” The New Interpreter’s Bible: A Commentary in Twelve Volumes, vol. 12 [Abingdon, 1998] p. 18.


� Craddock, “Hebrews,” 58.


� The Old Testament Pseudepigrapha, ed. by James Charlesworth (Doubleday, 1985) vol. 2 pp. 143-176.  The translator, M. A. Knibb, dates it anywhere between 200 B.C. - 300 A.D.


� Fuller, Preaching, 360.


� Craddock, “Hebrews,” 58.


� Craddock, “Hebrews,” 58.


�  Different publishers put readings on different pages.  That is why lectionary numbers are better than page numbers! 


� See Aland, Synopsis, § 263.


� The translation by Donahue & Harrington, Gospel of Mark, Sacra Pagina, vol. 2 (Liturgical Press, 2002) 309.


� Mark 2:10,28; 8:31,38; 9:9,12,31; 10:33,45; 13:26; 14:21(twice), 41, 62.


� Whether the “Son of Man” in 2:10 comes from the narrator or Jesus depends on where you put the quotation marks.  Of course, there were no quotation marks in the original Greek manuscripts!


� In the Bible, Enosh is one of the descendants of Adam (Gen 4:26).  However, in some ancient non-biblical stories, Enosh was probably the first human being.  Both adam and enosh mean “human being” in Hebrew.


� A biblical concordance is the traditional tool to find phrases like this.  Good bible software, or a good website, allows you to search not just for individuals words, e.g., “son,” “of,” “man,” but also for phrases like “son of man.”  Computers have greatly simplified the amount of time required for “concordance work.”





