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First Reading, Genesis 2:18-24 

1. X Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Conversation from Decades Ago
“I want to read the Bible in the order in which it was written.”

“That’s going to be hard!  Genesis 1 was written about 500 B.C.  Genesis 2 was written about 900 B.C.”

Author.  The “traditional” author of the Pentateuch / Torah is Moses. (ca. 1300 B.C.)

Most scholars regard “Mosaic authorship” as a gross over-simplification historically.

Most scholars date the “age of the patriarchs,” Abraham, Isaac, & Jacob to about 1800 B.C.

The Pentateuch / Torah is a compilation of written and oral sources.

There were no significant written sources until Israel had a permanent king & a court: David, about 1,000 B.C.

Before 1,000 B.C. “the children of Israel” were largely an oral culture.


Similar to the aborigine culture of Australia, before the arrival of Europeans.
Most of the writing of the Torah / Pentateuch took place between 900 - 500 B.C.

The final school of writers / editors is called the “P” source, as most of the authors had “priestly” concerns.
Scholars call the original author of the story we read today “J.”


He uses the name Yahweh /Jahweh [German spelling] for the deity even before it was revealed to Moses.

In Exodus 3 Yahweh (“the LORD,” with all caps) reveals his name to Moses.

“J” portrays Adam, Noah, Abraham, Isaac, & Jacob, all as worshippers of YHWH (“the LORD”).

Anachronism.

This is what scholars call an “anachronism” -- a piece of historical knowledge placed in an incorrect time.

A modern anachronism:  At Thanksgiving time many Americans think of “our ancestors,” the pilgrims.


We tell the story of how, with the help of native Americans, they survived after learning to plant local crops.

Historically, if my ancestors had been there, they would not have been welcome.

In fact they would have been in the stocks!


The original pilgrims were Puritans.  


They got their name because they wanted to “purify” the Church of England.


Purify it of what?  Of anything Catholic!

But I learned the story of Thanksgiving as a child in Catholic school.


At least in the early grades, they left out how unwelcome we Catholics were back then!


The anachronistic idea that “we are all pilgrims” is an attempt to socialize us into one people.

Theology & Sociology
J’s main point was not historical; he was not troubled by anachronisms!

The God who rescued Israel from slavery was the one their ancestors had worshipped.
The mixed multitude that had come out of Egypt,


-- joined by others along the way 


-- now ruled by the House of David, were all “the LORD’s people.”

Two Stories of Creation.  Genesis 1 represents the P tradition; Genesis 2 is mostly the J tradition.
The order of events is different in the two stories and the scope of the stories are different.
In the first creation story, creation is divided into 6 days.  

The creator begins by making order out of chaos, beginning with separating light & darkness on Day 1.


Creation is effortless; the creator gives a command, and it happens!

After that, various creatures are created on various days: plants, birds, fish, wild animals, domestic animals.

On the 6th day, human beings are created, male and female.

Humanity, male and female, is portrayed as the pinnacle of creation, made in “the image of God.”

Purpose: Human beings have a special dignity. We relate to God.  I once heard a rabbi say: 

“The man difference between humans and other animals?  We thank God for our food before we eat it.”
The second creation story comes from a simpler time.  J did not worry where the world itself came from.

Creation begins with the creator planting a garden!  (The first Creator would have done this by a word!)
Then he puts ha-adam “the human” into the garden.

But “the human” is lonely!

So the creator next makes all sorts of animals to find a “suitable helper” for “the human.”


These are not created by a simple word! 


Rather, like “the human” they are “formed from the ground.  The image is that of a potter at work!
But no “suitable partner” is found.

So under the mystery of “deep sleep” YHWH takes part of “the human” and fashions the woman.

J loves word-plays.  The new creature is called woman ’ish-shah because she was taken from her man ’ish-ah.
Purpose
The story “explains” -- in a non-scientific, non-historical way -- why men & women are so attracted to each other.

Originally they were one being, “the human.”  Now they are two.  They long to be one again.

Differences in the Order of Creation

Rationalists have pointed out the “contradictions” of the sequence of events in the two stories.
But the goal of neither story is to teach science or history.

The error of rationalists and fundamentalists is the same: 


failure to recognize the literary genre of each story


failure to recognize the artistic purpose of each story

“Helper” is not a lowly title. “Help” is something God does for Israel!  For example, Deut 33:29

Happy are you, Israel! Who is like you, a people delivered by the LORD, Your help and shield,  (NABRE)
Liturgical Context.

The reading is chosen to go with the Gospel today.

In the controversy about divorce, Jesus refers to the story of creation.
4. X Proclaims the First Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

Psalm 128:1-6  [Omit.  Devote 2 Sessions to the Gospel]
Response:  May the Lord bless us all the days of our lives.
1. X Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.

Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
4. X Proclaims the Psalm from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Second Reading, Hebrews 2:9-11
1. X Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Liturgical Cycle

We finished reading selections from James last Sunday, the 26th Sunday in Ordinary Time (B).
This Sunday we begin 7 weeks of reading from Hebrew, the 27th - the 33rd Sundays of Ordinary Time (B)

Author:  Not identified. “Later church attribution to Paul is now abandoned.”

Date: possibly as early as the 60s, but more like from the 80s.

Christology: High & Low. 2 approaches to the mystery of Jesus.  Neither approach is “right” or “wrong.”
High Christology begins with the divinity, and attempts to understand the mystery of his humanity.
Low Christology begins with his humanity, and attempts to understand the mystery of his divinity.
Check your Personal Christology. Q. If everybody back then thought the world was flat, did Jesus think it was flat?
A.  “Sure he thought it was flat.  Everybody back then thought that way!  How could he think anything else?”
You have a low christology.  Your prayer:  “Thank you God for revealing that Jesus is just as human as I am.  Help me to enter into the mystery of his divinity.

A.  “Wait a minute!  Maybe everybody else thought it was flat.  But Jesus knew it was round!

You have a high christology.  Your prayer: “Thank you God for revealing the divinity of Jesus to me.  Help me to realize that he is just as human as I am.
High Christology. Hebrews has one of the highest christologies in the NT.
Jesus, as God’s Son, is superior to angels

Jesus, as God’s Son, is superior to Moses
The Son of God is pre-existent.  The Son of God existed before Jesus appeared in this world.
Like the Gospel of John and the Epistles of John, 

Most Christians today take this high Christology for granted.

They were unknown to many Christians who lived in the first century.

They were widely known by the middle of the second century.

Today’s Reading stresses the true humanity of Jesus

Fuller’s comment:

The New Testament is emphatic that the humanity of Jesus was full and undiminished, and that his divinity must never be taken as a presupposition into which our understanding of Jesus humanity must be forced. But at the same time, the divine that is manifested in Jesus is full and complete for its purpose at every stage of his mission.  [one cannot compromise the other]  . . . the heavenly origin of Jesus  and of his history must be be asserted along with his completely human origin.

Hebrew 1:1-4 
  side-by-side with 2:10  (RSV, modified)

	Heb 1:1-4

In many and various ways God spoke of old to our ancestors by the prophets;  2 but in these last days he has spoken to us by a Son, whom he appointed the heir of all things, through whom also he created the world.  3 He reflects the glory of God and bears the very stamp of his being,
 upholding the universe by his word of power. When he had made purification for sins, he sat down at the right hand of the Majesty on high,  4 having become as much superior to angels as the name he has obtained is more excellent than theirs. 
	Heb 2:10

For it was fitting that he [i.e., God], for whom and by whom all things exist, in bringing many children to glory, should make the pioneer of their salvation [i.e., Jesus] perfect through suffering.


A Major Theme: Christ as heavenly high priest.
In the readings for today and the next 2 Sundays, the author builds up the case for the heavenly priesthood of Jesus.

Main problem: Jesus is from the wrong tribe.  He is a descendant of David (tribe of Judah).

Priests must come from the tribe of Levi!

A Major Theme:  The Church as the wandering people of God.

4. X Proclaims the Second Reading from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

Gospel, Mark 10:2-16.  Session 1, Mark 10:2-12
1. X Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Reference to the Law of Moses. The reference is to Deuteronomy 24. It “allows” rather than “commands” divorce.
The “commandment” in Deuteronomy 24 is that if: 1) a man divorces his wife, and then 2) she marries another man, and then 3) the second husband divorces her,  then: 4) the first husband must not remarry her.

Jesus Quotes Genesis 1 & 2.

The reference to “male & female” from the beginning of creation is from Genesis 1.

The reference to a male leaving his father and mother, and clinging to his wife is from Genesis 2.
Gospel Versions of the Divorce Saying

	Matthew 5:32
I

however I-say to you that 

every one divorcing 

the wife of-him 

except a matter of porneia
makes her be adulterous
and who if/ever 

a-divorced-woman 

should-marry 

commits-adultery
	Matthew 19:9
I-say however to you that 

who ever divorces 

the wife of-him 

not about porneia
and  marries another

makes her be adulterous

	Mark 10:11-12
11  and he-says to them

who ever divorces 

the wife of-him
and marries another

is-adulterous against her  

12  and if/ever 

she having-divorced 

the husband of her 

should-marry
another-man

commits-adultery
	
	Luke 16:18
every one divorcing
the wife of-him
and marrying a-different-one

is-adulterous 

and the-one

a-divorced-woman
from a-husband 

marrying 

is-adulterous


The Pauline Tradition: 1 Corinthians 7:10-13

10 To the married I give charge, not I but the Lord, that the wife should not separate from her husband  11 (but if she does, let her remain single or else be reconciled to her husband) -- and that the husband should not divorce his wife.  12 To the rest I say, not the Lord, that if any brother has a wife who is an unbeliever, and she consents to live with him, he should not divorce her.  13 If any woman has a husband who is an unbeliever, and he consents to live with her, she should not divorce him. (RSV)
General Observations.

There are 4 Gospel passages, plus Paul’s tradition -- put into writing a decade or two before the first Gospel.
Two of the passages are in Matthew.  One from the sermon on the Mount (no such sermon found in Mark)


The other is later in Matthew’s Gospel, roughly following Mark’s outline.

Both Matthean passages contain an “exceptive” clause -- relating to porneia -- found in no other Gospel.

adultery?


incest?

Paul also contains an exceptive clause -- but for another reason: an unbeliever who will not “live in peace.”

Matthew never says that the husband commits adultery against his wife.


Rather the husband causes his wife to be an adulteress.


Even to this day, it is legally impossible for a Jewish husband to commit adultery against his wife.


When Moses brought the commandments down from Sinai, no Israelite thought he had to be faithful to his wife.



The commandment meant that his wife had to remain absolutely faithful to him.



The only way he could commit adultery was to have relations with the wife of another man.



In the Law of Moses adultery is always a crime against a male.
Neither Matthew nor Luke mention the possibility of a woman divorcing her husband.

Wives do not have that option in the Law of Moses.  Divorce may be initiated only by a husband.

Both Mark and Luke do mention the possibility of wives divorcing their husbands.


Roman law permitted wives to divorce their husbands.

Did Jesus himself mention this possibility?  
Or have his words later been “adapted” in churches where Roman marriage law was in effect?

Mark’s Jesus explicitly states that a husband can commit adultery against his wife.  


Luke is not as explicit, but appears to imply this.

In Roman Law this was a legal possibility -- but there was no punishment for it!



“You can commit adultery against her, and she cannot lift a finger against you” [Roman writer]
Matthew’s version has greatly influenced later Christian traditions 


Greek Orthodox tradition -- allows husbands to remarry, but not wives.


Protestant tradition:  many conservative Protestants allow divorce on grounds of “adultery”

The Pastoral Question:  How should the Church deal with divorced & remarried Catholics?

Most scholars think that the prohibition against divorce by Jesus was originally absolute, with no exceptions.

We have no story of Jesus saying to any sinner: “Your life is so messed up I cannot help you.”
It is clear that Paul thought Christians could divorce non-Christians under certain circumstances.


This exception has been “expanded” in later Roman Catholic canon law.

It is clear that Matthew thought there was an exception.  Exactly what the exception was is unclear.

There are different visions of the Church.

Some regard it as a communion of the “pure and righteous.”


Holy Communion is reserved for those “in the state of grace” in this model.

Pope Francis sees the Church as “a field hospital” for the spiritually wounded. 


Holy Communion is medicine for the spiritually sick and wounded in this model.


Recall what people said about Jesus during his lifetime:  “This man welcomes sinners and even eats with them!”

My bias is for the model of Pope Francis.

4. X Proclaims the Gospel from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   

Mark 10:13-16, Jesus Blesses the Children -- Gospel Session 2
14. He grew angry.   Sacra Pagina translation. Other translations:

he was much displeased (Douay, KJV)


he was / became indignant (RSV, NRSV, NASB, NIV, NAB, NJB, NET)


he became annoyed (Anchor Yale Bible)
The word aganakteō is fairly rare.  It occurs 4 times in the Greek OT, and 7 times in the Greek NT.

Matthew & Luke use it five times, but never about Jesus.

Deliberately Omitted by Matthew and Luke
Matthew & Luke both have Mark’s story, but both drop his line about Jesus being “angry / indignant.”

16. He embraced them.

Translations using “embraced /embracing:”  Douay, NAB, NJB.


Most translations read: “took them in his arms”  (KJV, ASV, RSV, NRSV, NASB, NIV, NET)

Another rare word, twice in the Greek OT, and twice in the Greek NT, both of them in Mark.

Two Sundays ago (25th Sunday, Mark 9:36) we saw Jesus embrace a little child.

Today he embraces many children.

Deliberately Omitted by Matthew and Luke
Not always, but often, Matthew & Luke delete / modify scenes in which Jesus shows emotion.
This is true of both “negative” emotions (e.g., anger) and displays of “positive” emotions (e.g., affection).

In philosophical circles in the ancient world, “emotional display” was regarded as a sign of weakness.

Mark’s portrait of Jesus is the most “human” portrait among the four Evangelists.

None of the 4 Evangelists would deny that Jesus was truly a human being.


Some Gospels written after the NT did precisely that!  Which is one reason they are not included in the Bible.

However, “omitting displays of emotion” is one of the ways later Gospels “play down” the full humanity of Jesus.
That might not be the intention of the Evangelists, but it is the effect of their edition.
There are also other ways that they do this.

Omitting Expressions of Ignorance

In Mark 5:31, after a woman has been healed by touching Jesus’ garment, the Marcan Jesus asks: “Who touched me?”


Matthew (9:20-22) rewrites the scene, and omits this question.


Many contemporary preachers, actually preach on Matthew -- even when Mark’s version is read!


In their sermon, they “explain away” the question of Jesus.  


He really knew; he just made her admit what had happened because he knew it would be spiritually good for her.

In Mark 11:13 Jesus gets closer to a fig tree “to see if he could find anything on it.”


Matthew 21:19 omits the phrase “to see if he could find anything on it.”


The story is pretty much the same, but the ignorance of Jesus is not so obvious.
In Mark 2:26, Jesus reminds the Pharisees what David did when Abiathar was  high priest.


The incident actually occurred when Abiathar’s less famous father, Ahimelech, was high priest (1 Samuel 21).

Matthew (12:1-8) and Luke (6:3-5) tell the same story, but omit the erroneous name of the high priest.

The Blessing of Year B.

In Year B we are exposed to the most “human” portrait of Jesus 

Semi-Continuous Reading.   Last week we read Mark 9:38-48.
We skipped the last 2 verses of chapter 9, two sayings of Jesus about salt.

We also skipped the first verse of chapter 10, the geographical introduction to this passage.

Our reading from Mark is semi-continuous.


Semi- because we do not read all the verses.  Sometimes we skip a few; sometimes we skip a lot.


Continuous because we are going through the Gospel roughly in order.

Roughly in Order.  I say in year B we read Mark “roughly” in order, because there are exceptions
1. For several weeks we “took a break” from Mark to read chapter 6 of John, “The Bread of Life Discourse.”

2. We read the end of the Gospel -- Passion, Death, & Resurrection in Holy Week & Easter Time


last Spring.

3. We read the “apocalyptic discourse” (the end of the world, the final coming of the Son of Man) last Advent


That was in November-December of 2020.

4. Apart from those sections, read during certain liturgical season, we read the Gospel in order.
� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984);  Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year B (Liturgical Press, 1999).


� The dates are approximate.  Some date the earliest writing to 800 or even a little later, and the final edition even a few decades after 500 B.C.


� Raymond E. Brown, An Introduction to the New Testament (Doubleday, 1997; now published by Yale) 684.


� Ibid.


� Fuller, Preaching, 357.


� Not read in this 7-week series.  We read this one in the Christmas season.


� The Greek word hupostasis will be translated both as  “substance” and as “person” in post-NT theology.


� Ernst Käsemann, quoted by Fuller, Preaching, 355.


� Color code:  Red = Matthew, Mark, Luke; Green = Matthew & Mark, not Luke;  Purple - Mark & Luke, not Matthew; Blue = Matthew & Luke, not Mark, i.e., Q;  Yellow: exception clause found only in Matthew. No color:  unique to one particular  evangelist!


� In  Matt 20:24 || Mark 10:41  ten of the Twelve are “indignant at James & John.  In  Matt 21:15 the chief priests are indignant at the crowd’s  hosannas. In Matt  26:8 || Mark 14:4  the disciples are indignant at the woman who “wasted” oil to anoint Jesus. In Luke 13:14 the ruler of the synagogue is indignant that Jesus healed a woman on the sabbath.


� See Matthew 19:13-15 || Luke 18:15-17.  The best tool to use to find things like this is a Gospel synopsis, a book  which presents the Gospels in parallel columns.  My favorite is Synopsis of the Four Gospels, edited by Kurt Aland..  If you buy a copy, be sure you get the right edition.  It is a available in: English, Greek, and Greek-English editions,  as well as editions  in modern foreign languages.





