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This was my first time to teach simultaneously “live” and “Zoom.”  There were a few snafus!

1)   I forgot to change from “gallery view” to “speaker view” on the recorder.

2)  I forgot to press “record” before doing the presentation on the Psalm.  So only those who viewed the original Zoom get that recorded presentation.  Everyone else will have to be content with my notes.  I’ll try to “beef them up” a bit, since they will not be accompanied by a video.

First Reading, Wisdom 2:12, 17-20. 

1. X Proclaims the Wisdom 2:12, 17-20, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
General Background on the Book of Wisdom

Canonical Status. This book is accepted as biblical by Catholics and Orthodox.
The book is not regarded as biblical by Jews or Protestants.

Jews & Protestants regard Wisdom as one of the “apocryphal” books.
Catholics and Orthodox regard the book as “deutero-canonical.”

Date, Language, & Location

Most date it about 50 B.C. Some date it even as late as the first century A.D.

It is almost certainly the last book of the OT to be written.

The book was written in Greek, most probably for the Jewish community in Alexandria, Egypt.
The book expresses Greek philosophical ideas common in the 1st century B.C. & the 1st century A.D.

Authorship

The author pretends to be King Solomon, the son of King David.

Such “pseudepigraphal” writing was common in the ancient world.

The actual author was an anonymous Jewish scholar.

His goal was to express his traditional faith in language that would make it intelligible to Jews of his own time.

He was only partially successful.

. . . the list of wisdom’s attributes (Wis 7:22-30) tries to use deep philosophical terms but succeeds in making wisdom so abstract that it clashes with the Israelite tradition of wisdom as practical and concrete.
Overall Literary Structure

I.
Exhortation to Justice
1:1 - 6:21
II.
Solomon Praises Wisdom
6:22 - 10:21
III.
God’s Justice Revealed During the Exodus
11:1 -19:22    (i.e. the good rewarded, the evil punished)
Context of Our Passage (2:12, 17-20)
I.
Exhortation to Justice
1:1 - 6:21

A.  Exhortation to Love Justice

1:1-15

B.  1st Speech of the Wicked: Defense of Injustice

1:16-2:24

C.  Defense of Virtue and Justice

3:1-4:20

D.  2nd Speech of the Wicked: They admit their Errors

5:1-23

E.  Exhortation to Wisdom; Warning vs. Injustice

6:1-21
Kolarcik sees chapters 1-6 as a sort of “trial scene.”

After the exhortation to love Justice, the trial begins with the accusations of the wicked.

Chapters 3 and 4 constitute the faith-evidence for virtue & justice.

Chapter 5 is a second speech, where the wicked admit their errors after seeing the blessings of the just.

It is worth reading this chapter, as well as all of chapter 2, before Sunday Mass.

The “trial” ends with an exhortation to love wisdom, and a warning against injustice.

Outline of the First Speech of the Wicked:  Defense of Injustice through Power & Might

B. The Reasoning of the Unjust
1:16-2:34


1. Introduction to the Speech of the Wicked

1:16


2. The Ephemeral Value of Life

2:1-5


3. A Despairing Exhortation to Pleasure

2:6-9


4. Exhortation to Power

2:10-11


5. Exhortation to Oppose the Righteous One

2:12-20


6. Conclusion to the Speech of the Wicked

2:21-24

Fuller laments that the our passage stops short of the vindication of God’s righteous servant (V. 22).

Here it is for our edification:

Thus they reasoned, but they were led astray, for their wickedness blinded them,  22 and they did not know the secret purposes of God, nor hope for the wages of holiness, nor discern the prize for blameless souls;  23 for God created us for incorruption, and made us in the image of his own eternity,  24 but through the devil's envy death entered the world, and those who belong to his party experience it. (RSV, adapted)
Notes

Future vindication is not seen in terms of bodily resurrection; but rather in terms of the immortality of the soul.

The author is not thinking of only one righteous person: hence his use of the plural “souls.”

Liturgical Context

Today’s Gospel contains a prediction by Jesus of his coming Passion.

Jesus is seen as the proverbial “Just One” oppressed by the wicked, but ultimately vindicated by God.
Indeed, liturgically we see Jesus as the “fulfillment” of the the passage in Wisdom.

This does not mean that “Solomon” had a vision of the Passion, Death, & Resurrection of Jesus.


Indeed, it is possible that the passage was even written after Jesus -- by someone in Egypt who did not know him.

Rather, in Christian thought Jesus is seen as the most perfect of God’s “just ones,” in whom was no sin at all.

Furthermore, God’s vindication of Jesus by resurrection is the most perfect vindication ever.

It foreshadows the vindication of all others who “suffer persecution for the sake of justice” (see Matt 5:10).

4. Jane Himel Proclaims Wisdom 2:12, 17-20 from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Psalm 54:3-8
Response: The Lord upholds my life.
1. X Proclaims Psalm 54:3-8, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
Konrad Schaefer
  Divides the Psalm into Three Parts: 

1) Call for Help; 2) Expression of Trust, with a Request; 3) Thanksgiving for Rescue
Part 1.  A Call for Help

3 O God, by your name save me. By your strength defend my cause.   

4 O God, hear my prayer. Listen to the words of my mouth.

The poet is using synonymous parallelism.  I have highlighted the synonymous elements.
These synonymous elements: 1) reinforce & 2) mutually interpret one another.
Name = the “core” of a person.  Note that it is parallel with “strength” which is virtually personified.

Baruch ha-shem.  Literally “Blessed be the Name.”


This is a reverent Jewish way of saying “Thank God!” without saying “God” out loud.

 Reading Scripture, Jews will often say ha-shem where the Hebrew reads YHWH -- the unpronounceable NAME.

I was once studying with a rabbi and hear him say ha-shem  (literally “the-name”)

I said, “I thought you said “Adonai” (Lord) when the divine name was written.

He said:  When I am just studying, I say ha-shem; when I am praying I say Adonai.  I never pronounce “the name.”
Part 2.  Expression of Trust with a Request
5 The arrogant have risen against me; the ruthless seek my life; they do not keep God before them.
6 God is present as my helper;  the Lord sustains my life.

7 Turn back the evil upon my foes; in your faithfulness, destroy them.
Arrogant  The Hebrew text says “strangers, foreigners” - zarim  זרים, זדים  zedim is what the NAB reads. 


Notice that the Hebrew letters for R ר  and for D ד  look very much alike! When they are written by hand, instead of being printed, sometimes it is hard to tell if the corner is “round” (= R) or square (= D).
Break in Parallelism. “They do not keep God before them.”  


Notice that this clause is not parallel to anything else in the psalm!


According to Shaefer, the break in parallelism emphasizes the scandalous nature of their behavior.

Helper.  The Hebrew ‘ozer is cognate with the ‘ezer of Genesis 2, the “helper” made for “the man.”
“They do not keep God before them.”  Notice how this breaks the parallelism!


According to Shaefer, the break in parallelism

Verse 7 Omitted. (Nursing home story) Often we pious Christians omit “angry verses” from our prayers.
When I was a young priest, I took communion to a lady in a nursing home.

Rightly or wrongly, she thought the nursing home staff was steal from her.

Perhaps she was right; perhaps she was confused.  In any case, she was very upset.

I read one of the “cursing psalms.”  I forget the exact words, but the main idea was


Slap them down, God!  Break their teeth!


Punish the wicked as they deserve!
When I finished reading the psalm she said “This is such a beautiful prayer!”

She thought it was beautiful, because it was expressing exactly how she felt!

The poets of Israel reasoned:  “I’m angry.  God knows it.  Why should I try to hide that from Him?”

An honest prayer is the best prayer!  Sometimes I think we Christians are too pious for our own spiritual good!
 Part 3.  Thanksgiving for Rescue
 8 Then I will offer you generous sacrifice and give thanks to your name, LORD, for it is good. 
Your name  “frames” the psalm.
Liturgical Context

The Psalm is the complaint of a just person who is suffering. This just person pleads to God for justice.

It is thus an appropriate response to Wisdom’s portrayal of the persecution of the by the wicked.

It also  prepares us to hear the Passion Prediction in today’s Gospel passage.

4. Jane Himel Proclaims Psalm 54:3-8 from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Second Reading, James 3:16-4:3. 
1. Jane Himel Proclaims the James 3:16-4:3, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
“James” is Jakobos in Greek.  It is the Greek form of the Hebrew Ya‘akov, Jacob.
Translations of the Greek Bible render Jakobos by “James” in the NT and “Jacob” in the OT.


Did you ever wonder why followers of King James were called “Jacobeans” in Shakespeare’s time?

Jacob, of course, was the grandson of Abraham whose name was changed to “Israel.”

His 12 sons were the ancestors of the 12 tribes of Israel, so the name Jacob / James was very popular.

There are several people name James in the NT.

According to Luke Timothy Johnson, the best candidate for the author is “James the brother of the Lord.”

Johnson, acknowledges, however, that the authorship of the work is highly disputed among scholars.

The date of composition is also disputed.  If it was by “James” it would be before 62 A.D.

Literary Genre

The work is actually moral exhortation under the guise of a letter.

It lacks several features of “real” letters from the ancient world.


No opening prayer for grace & peace


No opening thanksgiving or blessing of God

Outline.  There is great debate among scholars about how to outline James.
Some propose it as simply a collection of sayings, with no structure at all.
Johnson disagrees.  He sees the letter as a moral treatise.   


It draws on popular philosophy, but mostly on the Torah and Jewish Wisdom tradition.
He outlines it thus:

I.
Greetings and Epitome (Summary) of Exhortation
1:1-27

II.
Active Faith, Consistent Love
2:1-13
III.
The Deeds of Faith
2:14-26
IV.
On the Perils of Speech
3:1-12
V.
Call to Conversion
3:13-4:10
Our passage is from this section
VI.
Examples of Arrogance
4:11-5:6
VII.
A Community of Solidarity
5:7-20
Four Main Characteristics of James -- ways in which James “stands out among all ancient moral literature”

1.
James is concerned with morals rather than manners.
2.
James addresses an “intentional community” rather than a household.


Contains nothing about obligations within the household or to the state


Nothing about duties to parents to children or slaves to masters.


Nothing about sexual morality.


Its attention is focused on an ekklēsia gather by common convictions & faith in Jesus Christ.
3.
James is egalitarian rather than hierarchical.  In James the only kinship language is “brother” & “sister.”


The only “father” in the community is God.

4.
The approach of James is communitarian rather than individualistic.
Other Characteristics

The work is more theocentric than christocentric.   In fact, some have questioned whether it is a  Christian document.


The name of Jesus is mentioned only twice (1:1; 2:1).


There is no mention of the earthly life of Jesus; no mention of his miracles.


There is no explicit reference to his death & resurrection.

Johnson regards the work as “without question” Christian.


It focuses more on the teachings of Jesus than on his deeds.

James is addressed to an audience that is already Christian, but which needs encouragement to deeper faith.

James is a reminder that conversion is a continuing process.

Too often, conversion is seen as a once-for-all thing. Turning to Christ is thought to be the final answer. Everything in a person’s life before that turning is seen as darkness, and everything after it must, therefore, be cast in light. Such an understanding, however, demands an artificial removal of all ambiguity from Christian life. But James sees that conversion is never complete. There is always double-mindedness, even among those who truly want to be friends of God.

Envy Leads to Violence & War -- An Apt Message for today

. . .  the evil we experience in the world through social upheaval and violence and war and murder is not simply the result of inadequate social structures, but is above all the result of a diseased human freedom that has committed itself to a wisdom from below, which distorts reality—and which finds expression in social structures that make such distortions systemic. James’s analysis of envy and the way it leads to murder is the most explicit and powerful in the New Testament, providing dramatic evidence for the earlier proposition that desire gives birth to sin; and when sin comes to full term, it brings forth death (1:15).

He gives the example of school children killing each other for a pair of “high status” sneakers.

But the logic that envy leads to murder spirals beyond the inner city to the highest reaches of society; indeed, it is the engine generating global conflict and war. Why, asks James, are there wars and battles among you (4:1)? It is because of envy, because of the craving—not only in individuals but also in corporations and states—that demands seizing what belongs to another in order that one might become greater.

4. X Proclaims the James 3:16-4:3 from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
Gospel, Mark 9:30-37. 
1. Jane Himel Proclaims Mark 9:30-37, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
Our Gospel Passage today contains three sub-sections:
I.
9:30-32
Passion Prediction: Jesus Predicts his suffering & death.

II.
9:33-37
The Discussion of Greatness
III.
9:38-41
The Parable of the Child

The Gospel of Mark contains three Passion Predictions by Jesus:  8:31-33;  9:30-32;  10:32-34

Our passage today is the second of the three predictions.  It is the shortest of all the predictions.

In the early part of the 20th century, some scholars proposed a psychological explanation


Jesus was going through a “period of denial” -- hence he left out some of the gruesome details.

Weaknesses of this Theory   (This will be a “review” for many who have been in my classes previously).
The main objection to this theory is that the Gospels to not narrate “history” in our modern sense.
Teaching the Gospels at the Seminary in Baltimore  I made 3 copies of the Gospel


 -- with no chapter & verse numbers!


-- and each story on a separate page.

I divided the seminarians into 3 teams, and gave each a copy of the Gospel of Mark.

Their challenge was to place the stories “in order” -- and no fair looking at your Bible!

What Happened?   If a passage had something to do with being baptized by John, it was at one end of the table.
If it had something to do with the Last Supper, Trial, Crucifixion, Death & Burial it was at the other end of the table.

But how do you know if the healing of the blind man comes before or after the parable of the mustard seed?

I told the Seminarians: Right now you are in the same position as Mark.  

You have a lot of good stories about Jesus.  And you have to put them in some kind of order.

If you think Mark’s order is chronological, I can get you a great deal on a bridge in Brooklyn.  I’ll sell it to you cheap!

NT scholars have a saying:  “There is no “before and after” between the Baptism and the Passion Narrative.

Nature of the Gospel Stories. They were narrated orally for 30-40 years before the evangelists wrote them down.

1. We have no guarantee that what is in chapter 9 came after what is in chapter 8



or before what is in chapter 10.


2.  We have no guarantee that we have all of the passion predictions that Jesus made.



He might have made 30 predictions, and only 3 of them survived to be written down.



He might have made only 1 prediction, and we have 3 different versions of it.




Have you ever heard different versions of a story at a family reunion?


3.
This is why  --  to the dismay of some  --  Jesus cannot be psycho-analyzed using the Gospel texts.


4.
And, to the dismay of  others, a modern “biography” of Jesus cannot be written on the basis of the Gospels.
It is better to think of the Gospels as “dramatizations”  -- inspired dramatizations -- of the life of Jesus

A more accurate awareness of the literary genre of the Gospels can lead to deeper insights.  For example:
A Curious “Frame.”  For this I am indebted to Joel Marcus.
A characteristic of Mark’s style is that Jesus’ truth is often framed by human ignorance.

In v. 30 we hear that Jesus “did not want anyone to know” he was passing through Galilee.


This curious remark is part of Mark’s literary motif of “the Messianic Secret.”

This ties in with the ignorance and lack of comprehension on the part of the disciples stressed in v. 32:


“But they did not understand the statement, and were afraid to ask him” (RSV).

Marcus points out previous verses that have illustrated the same theme (I quote them all from the RSV)

6:52  [after walking on the sea] for they did not understand about the loaves, but their hearts were hardened. 
8:17 [no bread in the boat] Do you not yet perceive or understand? Are your hearts hardened?
8:33 [Rebuke to Peter] "Get behind me, Satan! For you are not on the side of God, but of men." 
This theme of the disciples’ lack of understanding is also part of Mark’s “Messianic Secret.”

The repeated misunderstanding of Jesus’ clear teaching on his death & resurrection is not “simple history.”
Rather it is dramatized theology.
. . .  the necessity of Jesus’ death and resurrection became clear only in the post-Easter period; before that epoch, even Jesus’ disciples could not and did not understand it  . . . For Mark’s Christian readers, this revelatory restriction would have a positive side, for they would know that now, since Easter, they live in an era in which the constraint illustrated in 9:30 is shattered and in which Jesus’ messiahship, and the paradoxical way in which it has manifested itself, is being proclaimed to all . . .

Shortest Passion Prediction.  Fewer details.  Contrast

	Mark 8:31 (RSV)

. . . began to teach them that 
the Son of man 
must suffer many things, 
and be rejected by the elders 
and the chief priests and the scribes, 
and be killed, 
and after three days rise again. 
	Mark 9:31

. . . saying to them, 
"The Son of man 
will be delivered 
into the hands of men, 
& they will kill him; & when he is killed, 
after three days he will rise." 
	Mark 10:33-34

saying, 

"Behold, we are going up to Jerusalem; 
and the Son of man 
will be delivered 
to the chief priests and the scribes, 
and they will condemn him to death, 
and deliver him to the Gentiles;

 34 and they will mock him, 
and spit upon him, 
and scourge him, 
and kill him; 
and after three days he will rise."


In chapter 9 the “cast of enemy characters” is simply men, i.e., people, human beings.
In chapter 8, we have: elders, chief priests, scribes; in chapter 10: chief priests, scribes and Gentiles.
As in chapter 8, chapter 9 is not specific on the sufferings of the Son of Man, only that he will be killed.
By contrast, chapter 10 enumerates:  condemn, deliver (to Gentiles), mock, spit, scourge, kill.

I was surprised when Donahue & Harrington noted that crucifixion is never explicitly predicted by Mark’s Jesus!

I checked, and the Lucan Jesus also never predicts that he will be “crucified.”  

Contrast the third prediction in Matt 20:18-29

". . . the Son of man will be delivered to the chief priests and scribes, and they will condemn him to death, 19 and deliver him to the Gentiles to be mocked and scourged and crucified, and he will be raised on the third day." (RSV)
The Discussion of Greatness, 9:33-37
This is yet another illustration of the “denseness” of the Marcan disciples.

Jesus has twice (8:31 & 9:31) explained that suffering & death are the way into the Kingdom.

The response of the disciples is to argue about which one of them will be greatest in the kingdom!

Bergant puts it concisely: “Jesus had just admitted his ultimate vulnerability, and they were quarrelling about rank!”

Fuller thinks Mark is dealing with Christians who want to focus only on miracle-working,


and play down the importance of the cross.

The Parable of the Child, 9:38-41,  Insights from Donahue & Harrington

Placing the child in the midst of his disciples was a “symbolic gesture” in the tradition of OT prophets.

In first-century Palestinian society a child would symbolize not so much innocence or unspoiledness as lack of social status and legal rights. A child was a “non-person” totally dependent on others for nurture and protection, and of course one could not expect to gain anything either socially or materially from kindness to a child.

When Jesus “embraces” the child he teaches that this “non-person” is worthy of respect & care.

I think both sides of the political spectrum today can learn a lesson.

Many who are sympathetic to the children at our southern border have no sympathy for the unborn.

Many who defend the lives of the unborn are slow to take up the cause of children who are refugees
4. X Proclaims Mark 9:30-37 from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7. Name the Challenge. Participants share the challenges of the text for the first hearers. 
How does the text challenge the experience and understanding of the present day listener? 
What is the pain and bondage and brokenness in the human situation touched by this text? 
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