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Ezekiel 17:22-24 

1. Mike Bradley Proclaims the First Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Ezekiel, Prophet of the Exile. The Collegeville Bible Time-Line gives the dates of his prophecies as 593-570 B.C.

Summary of Literary Context (Catherine Cory) 

1. Oracle of Doom in the form of an Allegory
Ezek 17:3-10

2. Interpretation of the Allegory
Ezek 17:11-21

3. Oracle of Salvation
Ezek 17:22-24
Our passage

1. A great eagle plucks a twig from the top of a cedar of Lebanon & takes it to a city of merchants.


2. King Nebuchadnezzar takes King Jehoiachin from Jerusalem to  Babylon. 



Part of the Davidic Palace was called “House of the Forest of Lebanon” (1 Kings 7;2; Isa 22;9)

1. The eagle next plants seed which takes root in the fertile, watered soil, and becomes a vine.


2. Nebuchadnezzar makes Zedekiah king in place of his uncle Jehoiachin.

1. A second great eagle turns the roots and tendrils of the vine toward himself.


2. Pharaoh Psammetichus seduces King Zedekiah into revolt against Babylon

1.  The first great eagle is angered.  He will uproot the vine and “rip off its crown.”


2. King Nebuchadnezzar will destroy the Davidic vine because he broke his covenant-oath of loyalty to him.  



Zedekaiah will be carried away to Babylon; all his battalions fall by the sword; everyone else scatters.

We might think this is THE END.  We have heard the allegory / riddle.  And we have been given the interpretation.

Out of Nowhere comes an Oracle of Salvation!
The Lord GOD is going to replant the cedar (Davidic Dynasty) back on the mountain of Israel.

The Lord will undo the actions of the Babylonian king by rebuilding the Davidic dynasty so the nations realize that only Israel's God can restore a people's destiny.
  
V. 24. The Proud & the Lowly. A theme found in the Song of Hannah and Mary’s Magnificat.
The bows of the mighty are broken, but the feeble gird on strength.  
Those who were full have hired themselves out for bread, but those who were hungry have ceased to hunger. The barren has borne seven, but she who has many children is forlorn.  
The LORD kills and brings to life; he brings down to Sheol and raises up.  
The LORD makes poor and makes rich; he brings low, he also exalts.  (1 Sam. 2:4-7 RSV)
Here, in the context of Ezekiel’s allegory the same point is made -- but with reference to “trees!”
A Minor Point. You can read your Bible without knowing this. But knowing this will help you understand it better.

It is the kind of detail in which I delight!  

Thus Says the Lord GOD.

Notice that GOD is spelled with all capitals.  This means that the divine name, YHWH, underlies “GOD.”

When it is spelled normally, “God,” our English Bibles are translating either  El  or Elohim.

Note also: “Lord” is spelled with only one capital letter in the first line, but elsewhere in the reading “LORD.”

What is going on?

Names and Titles. The earliest Israelites called their God Yahweh.  

What is the difference between
God
&
Yahweh?

It’s the difference between
Pope
&
Francis

President
&
Bush


Bishop
&
Malone

Doctor
&
Cochiara

Father
&
Pat
One is a title, a “job.”  The other is a name!
A Spelling Lesson, Part 1. By the time of the Exile, ca. 550, Yahweh was considered too sacred to pronounce.

Sometimes you will see it written in English without vowels: YHWH. This is a reminder: Jews do not say it out loud!


Sometimes this is called “the tetragrammaton,” i.e. the (sacred) four-letters.

Father Damien, my OT professor at St. Meinrad, wrote  יהוהon the board and said “you cannot pronounce this.”

One of my classmates said:  “Yes I can!  171177 .”

What did the Jewish lectors say when they came across YHWH?  They said, Adonai, which means “Lord” in Hebrew.


If contemporary Jews are praying, whenever they see YHWH they will say Adonai.

If they are simply studying, when they see YHWH they will say ha-Shem, “the-Name.”
Sometimes you will see it spelled this way:  lord --all lower-case letters.  This just means “sir.”


We don’t have “lords” in America, but they have a whole house of them in England!



Lord Chesterfield in England would be addressed as Adon Chesterfield in Israel today.


It is like the Spanish word Señor.  Señor Hernandez is “Mr. Hernandez.”


Or like the German word Herr.  Herr Schmidt is “Mr. Smith.”

A Spelling Lesson, Part 2

Sometimes you will see it spelled this way: Lord.  This is when Adon  refers to God, rather than a human being.


In Spanish, Señor can also refer to God:  Señor, ten piedad!  Lord, have mercy!


In German, Herr can also refer to God: Herr, erbarme dich. Lord, have mercy!
Sometimes you will see it spelled this way: LORD.  Here it renders the unpronounceable name YHWH.
But what if the Hebrew says: Adonai YHWH?  Remember!  Whenever lectors see YHWH, they said Adonai!

So here you might think lectors would say Adonai Adonai.  But they don’t!  


They say Adonai Elohim “Lord God.”  And since “God” is now “standing in” for YHWH, it is spelled “GOD.” 


Lord GOD is a common phrase.  If you read closely, you will see it 293 times in your Old Testament.
A Spelling Lesson, Footnote [Optional.  Leave this out of the oral lecture if time is short.]
So now you know that when you read Lord GOD the word GOD represents the sacred name YHWH.

But what about when your Bible says LORD God?  This renders the rare phrase Yahweh Elohim.


If you have a Jerusalem Bible / New Jerusalem Bible, they translate the phrase as “Yahweh God.”


This rare phrase occurs 20 times in Genesis 1-3, and only 17 times in the rest of the OT!

When most Christians read LORD God in  Genesis 1-3, not paying attention to the spelling,


they think they are reading the common biblical phrase “Lord GOD.”  But they are not!

The “Messenger Formula.”  [Omit, if time is running short.]
Poetry.  Many prophetic oracles are poetic.  
See if you can appreciate the “parallelism” in the (slightly modified) RSV translation. 
 

I have helped you out a bit by highlighting parallel phrases.
Also, pay attention to the spelling!

Thus says the Lord GOD: 

I myself will take a sprig from the lofty top of the cedar;
 [and will set it out;]



from the topmost of its young twigs I will break off a tender one. 

I myself will plant it upon a high and lofty mountain;  


23 on the mountain height of Israel will I plant it, 

It will bring forth boughs and bear fruit, 


and become a noble cedar; 

Under it will dwell all kinds of birds; 


in the shade of its branches every winged-creature will nest.  

24 And all the trees of the field shall know that I the LORD 


bring low the high tree, and make high the low tree, 


dry up the green tree, and make the dry tree flourish. 
I the LORD have spoken, and I will do it." (RSV-PJM)
4. X Proclaims the First Reading from a Second Translation  No need.  I already gave a 2nd translation!
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Psalm 92:2-3, 13-16
Response:  Lord, it is good to give thanks to you.
1. X Proclaims the Psalm, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened. 
3. Echo The Tradition (Fr. Pat’s Presentation)
If anyone asks you why LORD is in all capitals -- 3 times! -- you know the answer!
But why is “Lord” not in all capitals in the response?  Because the response is not a translation of Hebrew!

Remark from Fuller
[The psalm] expresses the Deuteronomistic theology, a viewpoint that has to be balanced by that of other works such as . . . the Book of Job, which recognize that the righteous do not always prosper . . .

Deuteronomistic Theology

God rewards goodness -- specifically God rewards fidelity to the covenant.

God punishes wickedness -- specifically, infidelity to the covenant.

The theology gets its name from the Book of Deuteronomy and the Deuteronomistic History.
Deuteronomy purports to be the final sermon of Moses, and it continually emphasizes these themes.

Here is part of the reading we read on the feast of the Holy Trinity (Deut 4:40)
Therefore you shall keep his statutes and his commandments, 

which I command you this day, 

that it may go well with you, and with your children after you, 
blessings follow good behavior

and that you may prolong your days 
a long-life, blessing for good behavior



in the land which the LORD your God gives you forever." (RSV)
this is not individual life “forever.”


the people live in “the land” forever

Deuteronomy serves as the preface to the Deuteronomistic History: Joshua, Judges, 1-2 Samuel, 1-2 Kings
Those who wrote the DH consider the destruction of Israel and of Judah to be the result of worshipping other gods.

They are convinced that these disasters would not have happened if Israel and Judah had worshipped only the LORD.

An Opposing View:  Ecclesiastes / Qoheleth

In my vain life I have seen everything; 
“vain” = “empty”

there is a righteous man who perishes in his righteousness, 

and there is a wicked man who prolongs his life in his evil-doing.  
Be not righteous overmuch, and do not make yourself over-wise; why should you destroy yourself?  
Be not wicked overmuch, neither be a fool; why should you die before your time?  (Eccl. 7:14-17, RSV)
Qoheleth “has seen everything.”  He is not talking about what books -- including the scriptures -- say.

He is talking about what he has seen with his own eyes.



Some good people die young; some wicked people live a long time.

His conclusions:

 
1)  Don’t be too good.  It is simply not worth the trouble!


2)  Don’t be too wicked.  God will slap you down!

The idea is not of an “all-seeing God.”  Qoheleth’s God knows that people sin.  And He does not get too upset.


But you are stupid to be really wicked.  God will certainly notice!

A Second Opposing View: Job

In the introduction (Job 1-2) the omniscient narrator tells the reader that Job was “blameless and upright” (1:1).
Even the LORD himself twice admits that Job is “blameless and upright” (1:8; 2:3).

Anyone who mentions the “patience of Job” has not read much of the book.

Job is patient for the first two chapters. Then he gripes from chapter 3 to chapter 37.
Here is a sample, Job 9:22-24.
It is all one; therefore I say, he destroys both the blameless and the wicked (RSV).

In Deuteronomistic theology, God destroys the wicked, but saves the blameless.
When disaster brings sudden death, he mocks at the calamity of the innocent.

What does God do when disaster strikes the innocent?  Job says he laughs!


How different is this from “Precious in the sight of the LORD is the death of his saints” (Ps 116:15).
The earth is given into the hand of the wicked; he covers the faces of its judges -- if it is not he, who then is it?

Who is it who makes judges blind, so that they rule in favor of the guilty, and condemn the innocent?  God!

My point here is not: who is right and who is wrong?  

The point is the Bible contains very different opinions about how God acts in our world.

I once suggested to Rabbi Kline that we read more of the Psalms together.


He does not like to read the psalter as a whole.  Too many psalms are Deuteronomistic!
4. Fr. Pat Proclaims the Psalm from the NABRE
R.  Lord, it is good to give thanks to you.
It is good to give thanks to the LORD, to sing praise to your name, Most High,

To proclaim your love at daybreak, your faithfulness in the night,

R.  Lord, it is good to give thanks to you. 

The just shall flourish like the palm tree, shall grow like a cedar of Lebanon.

Planted in the house of the LORD, they shall flourish in the courts of our God.
R.  Lord, it is good to give thanks to you.
They shall bear fruit even in old age, they will stay fresh and green,

To proclaim: "The LORD is just; my rock, in whom there is no wrong." 
5. Questions, Comments, Observations: Echo the Tradition Again
Catechetical question.  What motive do we teach children for “being good?”   And adults?
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
2 Corinthians 5:6-10
1. Mike Bradley Proclaims the Second Reading, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)

Background Information from Raymond Brown 

Date
late summer / early autumn 57 from Macedonia (= northern Greece in today’s geography)

Authenticity.  (= really written by Paul himself?)  Not seriously disputed

Unity. Most scholars think several letters (2 to 5) have been combined.

Integrity.  Some think 6:14-7:1, an exhortation not to marry unbelievers, is a non-Pauline interpolation.

Outline by Contents

Address/Greeting & Thanksgiving, stressing Paul’s sufferings
1:1-11
Part I. Paul’s relations to the Corinthian Christians
1:12-7:16


His deferred visit and the “tearful letter”

1:12-2:13


His ministry [interruption: 6:14-7:1]

2:14-7:16
Part II. Paul’s collection for the church in Jerusalem
Chapters 8-9

Part III. Paul’s response to challenges to his apostolic authority
10:1-13:10

Concluding greetings, blessings
13:11-13
The Integrity of Paul’s Apostolic Ministry
 
2:14-7:4

1. The Ministry of a New Covenant

2:14-4:6


2. Ministry and Apostolic Suffering

4:7-5:10



a. Life & Death in Apostolic Ministry


4:7-15



b. Present Transformation


4:16-18


c. Final Transformation


5:1-10



i. The Resurrection Body



1-5




ii.  Believers Longing to Be with the Lord



6-10




(i) Paul’s hope of being “clothed over” by the resurrection body




6-8




(ii) Pleasing the Lord, in preparation for judgment




9-10

3. A Ministry of Reconciliation

5:11-6:10
In this analysis, our passage concludes the section on how affliction & mortality relate to Paul’s ministry.

It consists of two sub-sections, verses 6-8 & 9-10
Matera outlines the main actions in 6-8 as follows
v. 6
We are confident and know [we are]


at home in the body
away from the Lord

v. 7
We live by faith
not by what is seen
[the risen body of the Lord]

v. 8
We are confident and prefer


to be away from the body
at home with the Lord

Paul’s confidence “frames” the life he lives.

“We” refers primarily to Paul, secondarily to other apostolic ministers, and is also applicable to all believers.
Verses 9-10 contain two themes

1) Because of  the confidence that God has given him, Paul strives to please the Lord.

2) His mention of “judgment” is a transition to the next section.


Humanity is alienated from God.  The purpose of apostolic ministry is to reconcile humanity to God.
Matera’s Summary of 4:7-5:10
[Paul] is the minister of a new covenant, but he carries the treasure of the gospel and exercises his ministry in “an earthen vessel” that is always in danger of being destroyed.  The dying of Jesus, however, which he daily carries in his body by enduring his apostolic hardships, paradoxically manifests the life of Jesus. Thus he is full of confidence because of his faith in the resurrection; for while the outer person is in the process of decaying, the inner person is already being prepared for the fullness of glory.  This fullness of glory will come when Paul’s earthly tent-like existence is covered over by the eternal heavenly dwelling that God will provide, the resurrection body.  Filled with confidence, Paul strives to please the Lord before whose judgment seat he must stand. The glory of Paul’s new covenant ministry, then, is concealed in his apostolic sufferings, but these sufferings are slowly transforming him from glory to glory until he finally attains the resurrection of the dead.

4. Fr. Pat Proclaims the Second Reading from Frank Matera’s Translation 

For context, I will also read his remarks on the Resurrection Body in verses 1-5.
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
Mark 4:26-34
1. Pat Davis Proclaims the Gospel, NAB. All write down words, phrases, images which “resonate.”
2. Echo Back a Response. There is no discussion, no questions except for clarification.
Participants share words and images which struck the heart and mind and imagination as they listened.  
3. Echo The Tradition (Fr. Pat’s Presentation)
Outline of Mark (Pheme Perkins), with today’s section highlighted 

I. Jesus Heals & Teaches with Power
1:1-8:26


A. The Beginning of the Ministry of Jesus

1:1-45


B. Controversy at Capernaum

2-3


C. Parables of the Kingdom

4:1-34

D. Miracles around the Sea of Galilee

4:45-6:6a 


E. Jesus Continues Preaching in Galilee

6:6 b-8:26


II.  The Son of Man Must Suffer  [no need to read this part in detail during lecture]
8:27-16:8


A. Preparing the Disciples for Suffering


B. Jesus’ Ministry in Jerusalem

11-13


C. The Passion & Death of Jesus

14-15


D. Jesus is Risen: The Empty Tomb

16:1-8


[E. Ending written 50 years later by a second-century scribe

16:9-20]
Zeroing in on the Parables


C. Parables of the Kingdom
4:1-34



1. Parable of the Sower

1-9



2. The Secret of the Kingdom

10-12



3. A Series of Proverbs

21-25


 
4. Two Parables about Seeds; Conclusion

26-34




a. The Parable of the Seed Growing by Itself


26-29




b. The Parable of the Mustard Seed


30-32




c. Conclusion: Jesus’ Use of Parables


33-34


“Give people some fish; you feed them for a day.

Teach people to fish; you feed them for a lifetime.”

What is a Parable? 

Simile
compares one thing to another:
Wisdom is like a salt.

Metaphor
ascribes qualities without an explicit point of reference.
You are the salt of the earth.

Parable
In general, a parable is a developed simile.


The story, while fictitious, is true to life -- as opposed, for example, to a fable.


In a parable, all of the characters and details are for the sake of the main point.
Allegory
developed series of metaphors.   Less clear & more allusive than a parable.


In an allegory, each detail or character is significant: often with a hidden meaning.


Mark 4:13-20, the “explanation” of the parable of the sower, is an allegory.
Mashal
To complicate matters, the Hebrew word mashal covers a multitude of literary forms.

E.g., proverbs, riddles, oracles, metaphors, allegories -- and more!


This Hebrew concept is not nearly so specific as the Greek word parabolē.
Parables: History of Interpretation 

NT - 19th Century:  Allegorize.  Treat the parables as if they were allegories.


Allegory was widespread in the ancient world.  Greek philosophers allegorized Homer.


The characters in the Homeric legends were interpreted as teaching the latest philosophical concepts.

Augustine’s “rather forced exegesis” [!!!] of the parable of the Good Samaritan (Luke 10:29-37) is an example.


Adam is the man who went down from Jerusalem to Jericho.   [blue font = inadvertently omitted]

Jerusalem is the state of “original happiness.”  Jericho represents human mortality.


The Samaritan is Christ. The inn is the Church.  The innkeeper is Paul, etc.
Someone once told me Augustine’s interpretation of the man who has lame for 38 years (John 5).


40 is the perfect number.  The man lacked 2.


He lacked: 1) love of God; 2) love of neighbor.


There is no indication in John’s text that the man was in any way lacking in either of these.

Concerning the patristic interpretation of the parables, Fitzmyer used to say: Admirandum, non imitandum!

[Their interpretation is] “to be admired. It is not to be imitated!
Developments of the 19th - 20th Centuries 

Adolf Jülicher, ca. 1890, began a new era. He stressed that parables have only 1 main point. They are not allegories.

One weakness of his approach was that he considered the parables to be simple lessons in morality.


19th century liberals considered Jesus to be a preacher of “universal human brotherhood.”


Jülicher saw the parables as supporting this message.

Later scholarship began to realize that the main message of Jesus was not “universal brotherhood.”  


It was the Kingdom of God!

At times there was an over-reaction against patristic allegorical interpretations.


Scholars were reluctant to even consider that Jesus had used allegories.


Any allegory was automatically excluded from going back to the lifetime of Jesus.


More recent awareness of the complexity of the Hebrew mashal has resulted in more flexibility here.


There are, nevertheless, good arguments for regarding some allegory as “non-authentic.” [more shortly]
Characteristics of Jesus’ Parables

1. They take their illustrations from daily life.
Jesus was a carpenter, but we never get images from his own trade!  Most images are agricultural!


This shows great sensitivity to his audience.

2. Novelty & Paradox.  “Realism” was only one side of the coin.

The unusual twists and turns of Jesus’ parables force the hearers to take notice.
3. Open-Ended Challenges Waiting for a Response

The meaning of a parable is often allusive.


The parable is not effective until it is freely appropriated.

Parable is a form of religious discourse that appeals not only to the imagination or to the joyous perception or surprise but also to the most basic of human qualities, freedom.  In couching his message in parables, Jesus challenged people to a free response and risked rejection (Donahue).
“The Kingdom of God Is Like . . .”  This phrase is commonly misinterpreted.  

The Kingdom of God is not like: a mustard seed, or a pearl, or a net.
Rather, the underlying Aramaic means:  The kingdom of God is like the following case -- considered as a whole.
Note on the Parable of the Seed Growing by Itself. Neither Matthew nor Luke liked this parable!
They both used Mark 4:21-25, and they both used Mark 4:30-32.

But neither one of them used Mark 4:26-39.

Corollary: Just because a parable was attributed to Jesus, there was no assurance a particular evangelist would use it!

Brief Remarks on Mark 4.

[These] parables of chap. 4 contrast appearance and reality (e.g., 


three failed sowings, an extravagant harvest; 


the smallest of the seeds, a great bush) 

and further the Marcan theme of the messianic secret.  They also encourage faithful discipleship in the face of failure.
3 Books about Parables
Jeremias, Joachim. The Parables of Jesus. Second Revised Edition. (Scribner’s, 1972, following the 8th German edition of 1970). 248 pages.  A classic. Somewhat dated, but still worth reading if you can find a used copy.
Levine, Amy-Jill.  Short Stories by Jesus: The Enigmatic Parables of a Controversial Rabbi. HarperOne, 2014. 313 pages. Scholarly, but very readable.  If you have time for only one book on the parables, let it be this one!
Meier, John P. Probing the Authenticity of the Parables. Volume V of   A Marginal Jew: Rethinking the Historical Jesus. Yale, 2016. 441 pages.  Meier’s goal is to determine which parables go back to Jesus, and which were composed “in his name” by the early Church.  SPOILER ALERT. From the historian’s point of view there is not enough evidence to decide in most cases if a parable is “authentic” or not. The reason is simple.  One does not have to be able to work a miracle to write a good miracle story.  But to tell (orally) or write a good parable, one has to be able to compose such a parable oneself!  Meier’s book is for those who are really interested in history.  It is not designed for the average Catholic in the pew.  I would use it in a course for seminarians, or for graduate-level students preparing to serve the Church as lay ministers.
Two Notes on Meier.
1.  “Authentic” is scholarly shorthand for “goes all the way back to the life of Jesus.” 

“Authentic” is not to be confused with “true.”  From the point of view of believers, all the parables are “true” 

whether they come from the lifetime of Jesus, 

or whether they were inspired later by the risen Christ.
2. Before Meier wrote, the parables were regarded by scholars as bedrock Jesus tradition.

Scholars argued about whether Jesus historically worked miracles, but nobody doubted the authenticity of the parables.

Paradoxically, Meier has shown we have much more historical evidence for some of the miracles of  Jesus 


than we have for most of the parables!


4. X Proclaims the Gospel from a Second Translation
5. Questions, Comments, Observations: Echo the Tradition Again
6. Participants Name the Good News: for the original listeners; for the present-day hearer.

7.  Name the Challenge. Participants share the challenges of the text for the first hearers.  
How does the text challenge the experience and understanding of the present day listener?  
What is the pain and bondage and brokenness in the human situation touched by this text?   
� My main resources are: Reginal H. Fuller, Preaching the Lectionary: The Word of God for the Church Today (Liturgical Press, 1984);  Dianne Bergant, with Richard Fragomeni, Preaching the New Lectionary: Year B (Liturgical Press, 1999).


� Liturgical Press, Collegeville Minnesota.  ISBN 0-8146-2275-5. � HYPERLINK "https://www.amazon.com/Collegeville-Bible-Time-Line-Various/dp/0814622755/ref=sr_1_1?dchild=1&keywords=Collegeville+bible+time-line&qid=1622568866&sr=8-1" �https://www.amazon.com/Collegeville-Bible-Time-Line-Various/dp/0814622755/ref=sr_1_1?dchild=1&keywords=Collegeville+bible+time-line&qid=1622568866&sr=8-1� .


� Catherine Cory, “Eleventh Sunday in Ordinary Time,” in Workbook for Letors, Gospel Readers, and Proclaimers of the Word: US Edition (Liturgy Training Publications, 2021) 208-209.


� Much of the interpretation comes from Marvin A. Sweeney, “Ezekiel,” in The Jewish Study Bible: Featuring the Jewish Publication Society Tanakh translation.


� The NABRE note to Ezek 17:11-21 gives the name as “Pharaoh Hophra.”  That’s easier to pronounce!


� NABRE note to Ezek 17:22-23.


� It’s a little more complicated.  For those who want the gory details: adon = lord;  adoni  = “my lord;”  adonai = “my lords,” the equivalent of  “gentlemen,” in the phrase: “ladies and gentlemen.”


� RSV translation, slightly modified to make the poetic parallelism more obvious.


� This phrase breaks the parallelism.  It is missing from some Greek manuscripts.  Some scholars suspect it is a later scribal addition.


� Fuller, Preaching, 315.


� Adapted from R. E. Brown, An Introduction to the New Testament, Anchor Bible Reference Library (Doubleday, 1997), 542.


� Based on the outline of Frank Matera, II Corinthians: A Commentary, The New Testament Library (Westminster John Knox, 2003), 8-9, 119-126.  I also found helpful the outline by J. Paul Sampley, “The Second Letter to the Corinthians: Introduction, Commentary, and Reflections,” in volume XI of The New Interpreter’s Bible (Abingdon, 2000) 34-35.


� Matera, II Corinthians, 124. Italics in the original.  Bold, underlining and color added.


� Matera, II Corinthians, 126.


� Matera, II Corinthians, 116-117.


� This is a modified version of the outline proposed by Pheme Perkins (“The Gospel of Mark,” in vol. VIII of the New Interpreter’s Bible [Abingdon, 1995] 521-523).  In following weeks, I might present alternative outlines.


� J. R. Donahue, “The Parables of Jesus,” New Jerome Biblical Commentary (Prentice Hall, 1990) 1364-1365


� Donahue, “Parables,” 1365.


� Donahue, “Parables,” 1365-1366.


� Precisely how that kingdom was imagined was -- and remains -- hotly debated.  Already present?  In the near future? Already-and-not-yet?  This are questions for another presentation.


� Donahue, “Parables,” 1366-1367.


� For details, see Kurt Aland, Synopsis of the Four Gospels,  §125, §126, §128.


� Donahue, “Parables,” 1368.





